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E isnow as he was. To many he said: “You are not the body.” We see now that he was not
the body. In his body’s lifetime, as now, guidance came to al who turned to him, whether
they could approach him physically or not; now, asin hisbody’s lifetime, it radiates with peculiar

force from his Ashram at the foot of Arunachala

“People say | am leaving,” he said just before the
body’sdeath. “Wherecould | go?1 am here.” Not “| shall
behere” but“l amhere”. Heishereintheeterna hereand
now; heisherein each one'sheart; heisherealsoinhis
Aghramat Tiruvannamalal.

Heinaugurated anew path independent of formal rites
and initiation to suit the conditions of our age when true
guidanceishardtofindinany of theorthodox channelsand
whentraditional formsof living do not fit into the pattern of
life. It would have been apoor gift if it had been for his
lifetimeonly. Heisthe Guru now as hewas. Those many
who never saw himinthe body find hisguidanceno less
powerful thanwewho did. Thereforeitisnot necessary for
any successor to giveinitiationin hisname. Theinitiation
wasslentandformless, asit il is, theguidancewasstraight
to the heart, bypassing words and thought. Understanding
isneeded, and courage and devotion; the path isthereand
the Guideto |ead and support you to the Goal .

How can heperformtheact of guiding aspirantsif he
has become onewith Universal Being, theoristsask. He
hasnot. He already wasonewith Universal Being. Every
oneis, itisonly aquestion of redlizingit, and hehad redized
the Oneness before death aready. He himself confirmed
that thereisno difference between Redlization before death
and after.

The Sdf iswhat you are, whether Mudim or Chrigtian
no lessthan Hindu. Therefore heturns peopleinwardsto

the Sdif, tothe quest of the Sdf, making no distinction among
reigions.

Booksand scripturesteach that the quest must be un-
dertaken and the ego dissolved. Oncethishasbeen under-
stood, why study them interminably? Thereforehedid not
speak often or unprompted on theory. Did Christ or Bud-
dha?About practice he spokegladly.

Powersare usaless, often animpediment. Any desire,
evenfor powersthat are considered higher, indicatesthat
thereisstill someonewho desires. Itisthat someonewhois
to betraced out and dissolved.

Only for our sakethe Guru appearsoutwardly; heis
the Sdlf inthe heart. But becausetheimpure mind misinter-
pretsmessages, theinstructionsarereceived outwardly to
befollowedinwardly.

What isRamana?When hejoinedinsinging‘ Ramana
Sad-Guru’ he pointed to hisbody and said “ Do you think
thisisRamana?’

“Intherecesses of thelotus-shaped heart of all, from
Vishnu downwards, there shinesthe Absol ute Conscious-
ness, which isthe same asArunachalaor Ramana. When
the mind meltswith love of Him and reachestheinmost
recess of the Heart where He dwells asthe Bel oved, the
subtleeyeof pureintellect opensand Herevead sHimsdlf as
Pure Consciousness.”!

1. from The Collected Works of i Ramana Mahar shi
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But how, it may be asked, isoneto know that one
has been taken up by RamanaMaharshi and becomenhis
disciplenow that heisnolonger hereinthebody to con-
firmit? Thesameproblemexisted in hislifetimealso. He
very seldom confirmed inwordshaving giveninitiation. It
was to be understood. And then a so there were some
whofailed to understand. Asl explainedin my last edito-
rid, thetimefor rigid formaism, whether of initiation or of
the path intowhich oneisinitiated, ispast. Thenew trend
required to meet the conditionsof our times, did not, as|
pointed out there, begin with the Maharshi. Hebrought it
to completion, but it started asfar back asthe 19th Cen-
tury. Sai Baba, who lived at the turn of the century, also
gavenoforma initiation. Sri Lahiri Mahasaya, who died
in 1895, so simplified Kriya Yoga asto makeit acces-
sibleto householdersalso, and even to non--Hindus. In
the Maharshi’slifetime, asnow, hisinitiation camewith-
out ritual, whether through apotent, intenselook orina
dream or some other way. Now, asthen, peoplejust know
that theMaharshi istheir Guru, that he hastakenthemup
and that Graceflowsto them from him.

Andwhat then? Peoplewho turn to the path require
some method, some discipline, sometechnique. It has
been sufficiently explained in The Mountain Path that
not all theMaharshi’sdisciples, eveninhislifetime, fol-
lowed the path of Self-enquiry. In particular, readerswho
wish for confirmation of thisarereferredto‘ TheMa-
harshi andthe Path of Devotion’ by A. DevargaMuddiar
inour issue of October 1964 and * A Chakraat Sri Ra-
manasramam’ by KrishnaBhikshuin that of April 1965.
His Grace supports his devotees on whatever path they
follow, whether therebein it moreof devotion or knowl-
edgeor action, whether fortified by ritua or not, whether
withintheframework of any religion or not. And if any
change becomesadvisable, if any formsor techniquesor
methods are outgrown and ceaseto be hel pful, somein-
dicationwill come. Guidancewill not fail.

Having said this, however, the opposite side of the
medd aso should beshown. That is, that themethod which
Bhagavan dwaysrecommendedinthefirg place, whichhe
gpokeof asthemost smpleanddirectand put firgtindl his
teaching was Sdlf-enquiry. It follows, therefore, that such
of hisdevoteesascan practiseit should.

Some people havegot afd seideathat Sdf-enquiry
isacoldly intellectual method. Thereisno suchthing. In-
tellectual understanding may be helpful uptoapoint on

one's quest, but it cannot be the quest. ‘1 am not this
body; | am not thethoughts may beauseful preliminary
totheenquiry but it cannot betheenquiry. Theenquiry is
not amental investigation such asapsychologist might
indulgein. It isnot aprobing into the faculties, urges,
memories or tendencies of one’s conscious or subcon-
scious mind, but aquest of the pure I-amnessthat lies
behind al these.

It consistsof turning the mind inwardsto the sense
of being, thefeding of *I-am’. Thereforeitisnot verbal.
‘Whoam17? isnot amantra. Itsrepetition might perhaps
help to steady the mind in the early stages but can be of
littleuseredlly. Onehint that Bhagavan gavewasthat con-
sciousness should not be centered in the head but inthe
gpiritua heart at theright side of the chest, becauseitis
not aquestion of thinking but of feeling and being. That
doesnot mean thinking about the spiritual heart or medi-
tating onit. When you want to seeyou don' t think about
your eyes, you just usethem; so alsowiththeheart. Itis
not necessary to locateit exactly any morethanitisto
locateyour eyesinamirror beforeyou can seewith them.
What iswanted isto have the experience, not to argue
about it. Thisabout the heart isonly ahint, but avery
useful one.

A manismadeup of acting, thinkingandbeing. Being
underliesthe other two becauseyou can’t act or think un-
lessyoufirgtare; butitisusualy so covered over by them
that it isnot perceived. It can be compared to acinema
screen and they to the pictures projected onit. It isthe
screen that supportsthe picturesand yet it isso covered
over by themthat itisnot perceived. Only very rarely, for a
flash, oneisawareof just being and fedlsit aspure, spon-
taneous, causelesshappiness. It isalso pure, thought-free
consciousness. Thepurposeof enquiry istomakeoneaware
of beinga will, andfor longer and longer periods.

Thismeansthat although theterm * meditation’ is
conventionally used for Self-enquiry, itisnot meditation
asthedictionary definesit. Meditation requiresan object,
something to meditate on, whereasinenquiry thereisonly
the subject. You are not |ooking for anything new, any-
thing outsdeyourself, but smply concentrating on being,
onyour sglf, onthepure’l am’ of you. Itisnot thinking
but suspending thoughtswhileretaining consciousness.

Normally when you stop thinking you go to sleep;
and when onefirst beginsenquiry the mind often doestry
to do so. An attack of overwhel ming sleepiness comes
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over you; but as soon asyou stop theenquiry and turnto
someother occupeation of themind it passes, thereby show-
ing that it was not real tiredness but just aninstinctive
res stanceto thought-free consciousness. Onesmply has
tofightit.

Thoughtsthemselvesare afar more persistent ob-
gruction. They rushinto themindin an unending stream.
You drivethem out and othersdip infrom behind. You
think you arefreefrom these and before you notice you
areindulging others. Theonly way ispersistence. Con-
stant alertness. Not to get carried away by thoughts. To
seethem aloofly like clouds passing over aclear sky
and ask: ‘What isthisthought?Who did it cometo?To
me, but who am 1”7 And so you bring your mind back to
enquiry. Themindislikened to amonkey rushing from
treetotree, ever restless, never content to bestill. It has
to be checked fromitsrestlessnessand held firmly to
enquiry.

But itisnot only the wandering nature of themind
and the unending succession of thoughtsthat isthe ob-
struction; it is also the ego-drive behind many of the
thoughts. This gives them power and makes them far
harder to dispdl. You may convinceyourself doctrinally
that thereisno ego and have occasiond brief glimpsesof
thebe ng-consciousnesswhichisunruffled hgppinesswhen
theegoisinfact absent; but you aredrawntothisgirl or
want to impressthisfriend or dominate thisgroup; you
resent thiscriticismor feel dighted by thisperson; you
feel insecureinyour job, cling to your possessions, han-
ker after money or power: and dl of theseareaffirmations
of theego which you believenot to exist. Solong asthey
exist, it does. If thereis no ego who can feel anger or
desire, resentment or frustration?

Thismeansthat enquiry isnot merely acoldinvesti-
gation but abattle. Every pathis, inevery religion. The
€go, or apparent ego, has to be destroyed. That isthe
oneessentia commontodl of them. Theonly difference
ishow todoit. Thereare pathswhich set you attacking
thevariousvicesindividualy —lust, arroganceand soon,
and cultivating the opposing virtues; but Self-enquiry is
moredirect. Such methodsarelikelopping the branches
off atree: so long astherootsand trunk remain, fresh
oneswill grow. Self-enquiry aimsat uprooting thetree
itself. If the ego isdeprived of one outlet —say if itis
forced to celibacy —otherswill develop—say gluttony or
vanity. Butif theegoitsdf isdissolved thevicesinwhichit

found expressionwill collgpselike deflated balloons. But
itiscongtant warfare until theego really isdissolved.

Thisiswhat Sdf-enquiry isamingat. It doesnot teech
one any more theory or doctrine. It isquite possible to
know all thedoctrinethat isnecessary beforeyou start—
“Simply that beingisandyouare That”. What it does, after
acertainamount of practice, isto bringincreasingly fre-
quent and lengthy experienceof puretimeessbeingwhich
isaso pureawarenessand unruffled hgppiness. Thisisnot
mental, and yet themindisawareof it. Itisnot physica,
andyetitisfdt physcaly asavibration or awavelesscam.
Onceawakened it beginsto appear spontaneously even
whenyouarenot ‘ meditating’, or to subsist asan under-
current to whatever you are doing, to theroutine of life,
whileyou aretaking, evenwhilethinking.

Thisisimportant with regard to method. It explains
why Bhagavan preferred hisdevoteesto follow thequest
inthelifeof theworld. Sitting daily in‘ meditation’ isuseful,
inmost cases, indispensable; butitisnot enough. Sofar as
possiblefixed times should be set asidefor it, sincethe
mind accustomsitsdlf tothem, just asit doeswith physica
functionslikeeatingand degping, and respondsmorereedily.
For peoplewho are bound by professional and domestic
obligations, jud after wakinginthemorningandbeforegoing
todeep at night areexcellent times. But apart from that
Bhagavanwouldtdll peopleto practiseenquiry dways, to
ask themsalves*Whoisdoing this? to engagein activity
without the ' I-am-the-doer’ illusion. Keeping up thisatti-
tudeof mind throughout theday’sactivitiesisequivaent to
remaining dert, towe coming the sense of being whenever
it comes. Congtant dertnessand rememberingisnecessary
whennot ‘ meditating’ nolessthan concentrationwhenre-
membering. At first therewill befrequent forgetting: that
also hasto be combated. The* current of awareness' has
tobecultivated and fostered. It isvery seldomthat thereis
achievement without effort.

Thisisthe path that Bhagavanlaid down. It isinde-
pendent both of formsand doctrines. It requiresnoritual.
It can befollowed invisibly by the housewife or shop-
keeper nolessthanthemonk or yogi. The Graceof Bhaga:
vanisavailableto all whoturntohim, but itisthosewho
griveonthispaththat utilizeit themost fully and themost
wisdly. Itisanunfailing support and aninexhaustibletrea-
surefor them.

—Editorial by Arthur Osborne in the January,
1966 Mountain Path
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GREETINGS FROM CHILE

Patricia Zarraga, a devotee from Santiago, Chile, spent last year in New York City. Several times a week
she would travel by subway from Manhattan to Queens and visit the New York Arunachala Ashrama. Patricia
easily settled into the flow of Ashrama life, working on Spanish translations of books and videos, enthusiasti-
cally attending the Vleda Parayanas and meditations and befriending devotees and guests with her cheerful-

ness and natural devotion.

After returning to Chilein September she sent usthis poetic narration of her observations. Theletter isan
intimate glimpse into the New York Ashrama life, which also reflects the clarity and sincerity of the writer.
Ellen Barrett and Evelyn Saphier transated it from Spanish.

NTIAGO iswarm these days; the spring hasdis-

inguished itsdlf by filling thed l-pervasive cement of
thecity with colorful flowers.

REMEMBERING...

I’mawaysrememberingyouadl:

Denniswith histranquility, responding withasmile,
feeding hisflying sadhus, cooking hisluxuriouscauliflow-
ersontheday hefixeslunch, and aboveall, nourishing al
of those present who with their questions seek something
morethanwords, that isto say those of uswho are seek-
ing silenceaone. That slencewasthe best nourishment |
found therein the Ashrama, set inthe midst of the New
York of innumerable srensand athousand disturbances.
I’ll not forget his evening Pradakshina of the Hill of
Arunachalaof Queens[Denniswalksintheevenings|.
Whether in New York or traveling abroad, heisaways
there, writing the story of the only journey, that of the
heart.

| dso remember Evelyn, meditating and accompa-
nying with her voicethe morning songs; asoteaat dawn,
reading thewordsthat bind to our mindsthat intangible
essencewhich Bhagavan givesto usasagift. | remember
aswell her moving from oneactivity to another, whether
correcting her sudents' work, meditation, school, home,
car, and | can’'t leave out her boiling yogaclasses. Your
conversation, your quest, your mesting...

| remember Paul following hisinterior highroadwhile
caressingacat or sharingintheFriday puja, skimmingthe
newspaper, or immersedin hispallet of harmoniousand
cosmiccolors,

Nong, arriving with steps shaken from the subway,
taking from hisknapsack somenew outlinefor aCD; his
great desireto get just theright answer from Dennis; his
natural transparency that can’t hideanything—even his
dream of mesting the perfect woman that morphsimme-

diately into itsopposite, hisother dream of being asoli-
tary sadhu, abiding inthetotality of hisinner Being....

Also present beforemeis Geeta sdaily arrival with
her orderlinessand silence, showing herself alittleclose
and alittledistant, but awaysthere, inside her Self; her
cataloguing work and her frugality; her discriminating
analysisof texts, her knowledgeof Indian languagesjux-
taposed to her Occidental outlook;

Arthur, immersed in hiscomputers, going over infi-
nitenumbersof intangible sysemsonthenet, trying to put
guantum chaosin order. The same human being who, by
somevery persona law of physics, boundsupthestairs
two at atimeto receivethosewho'vejust arrived. | re-
member himawaysscrupuloudy deaningthehiddenedges
of thekitchen that nobody ever sees. Or driving hiscar
with four pairsof glassesthat appear from and di sappear
into different pockets of hisjacket while KrishnaDas
poursfromthewindows,

Komad, arriving with hissuitcasevery organized to
spend several days each month; hiscansof spinachand
hispowerful singing voice; hislively recollectionsof the
time when he knew Ramana, his hands moving to the
rhythm of his heart, as his eyes are made moist by
Arunachda

Thetripsto Washington that we madetogether ...

Mamthaand Prakash: their warmand loving recep-
tion every timewearrived asagroup at their house; or-
ganizingmedsandbeds, amiling. .. decordingthetemple. ..
their children singing and playing... Every meetingwas
simultaneoudy asatsang and awarm family welcomein
their forest-surrounded home;

Nityaand Anand inthat profound ceremony when
their daughter turned one; their son running around by the
patio and hisgrandmother receivinghimwithabig smile.
The ceremony was an unforgettableentry of alittlegirl
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into the embrace of the One; abeautiful family that al-
waysopensitsheart.

| recall aswell the President with hisbig smile, [ook-
ing upon each one of hisgrandchildren and at hiswife
caring attentively for thelittleonein her arms, both shar-
ing indevotionswith thedevoteesduring their trip.

How well | remember thelast trip wetook together
when thesmileof sweet Natashaawakening to adifferent
lifeafter her father remained forever at Arunachalawas
engraved onmy heart.

| remember thosewho frequently attended thepujas.
Vaidyanathan and Raksha, present every Friday, offering
their songsand their rich dishes; great conversations at
the satsang; aways attentive about taking meto the sub-
way inther car; Hena, with her big-eyed gaze, surrounded
by her largefamily, thelittlest of her daughterscurled up
adeepin her skirts; Ramesh, moving, Singing, helping to
serve, attending to everything, and Sivakami, hismother,
always present at each ceremony; Savithri and Mohan
withtheir profound conversationsand rich dishes, while
Radha, their daughter, grows up and adapts to North
Americanlife; Margo, coming and goingwith her myste-
rioussmileor scanning animageinto thecomputer; Peter,
straight-backed, reciting Vedic chantsto the rhythm of

the breeze and stone of Arunachaa; Chris, arriving Tues-
day night asif he’d come back from atrip all the way
around theworld or, on another day at thetemple, with
teary eyestalking about hisfirst triptoArunachaa, ashe
holdshissoninhisarms, smiling Guruprasad, sudying for
hisexam or cutting hisbirthday cake; Dinesh, thefriend
who beforeleaving for Indiain August, told ushow he
had found hisbeloved; Dick, arriving from Chicago after
alongfarewell to Oliviaa Arunacha a; Janet, arrivingfrom
Foridawith her intensegaze; Darlenefrom Canada, whom
| never met personally, but ever present; and al the oth-
erswhosenames| don't remember, only their dear words,
their presence.

From thisdistance, inthe shadow of thenoblepeaks
of theAndes, | would like to thank each one of you for
having been ableto enjoy your company duringtheyear |
gpentinNew York. It wasabeautiful and profound ex-
perienceof great transcendenceinmy life.

Thank you for thewords.

Thank youfor thesilence.

InBhagavan,

PatriciaZarraga

Santiagode Chile

21% October, 2003

ForTY VERSES IN PRAISE OF SRI RAMANA

by Kavyakanta Ganapati Muni
(translated by Dr. Anil K. Sharma and continued from the Nov/Dec 2003 issue)

timirani na kevalarn vacobhih
karunapangavilokitai$§ ca nrnaml|

hrdaye prasaranti mardayantam

bhagavantarh ramanam gururh namamill33/|

timirani - darkness, na - not, kevalarit - only, vacobhih
- by words, karuni - grace, compassion, aparnga - from
the corner of the eye, vilokitais - by glances, ca - and,
nrnam - of men, hrdaye - in the heart, prasaranti -
prevails, mardayantar - destroying, bhagavantari -
Bhagavan, ramanam - Ramana, gurumi - to Guru,
namami - | bow

| bow to the guru Bhagavan Ramana, who destroys
thedarknessprevailing inthe heartsof men, not only by
hiswords, but by hissidelong glances of graceand com-

passion.

bhavajalanidhim gaham gahar ciradalasalasan
padajalaruhadvandva-dviparm $ritarnstava
sampratil

ramanabhagavan kalya-nanarm niketana pahi
nah sadaya dayaya siktair bhaktan apanga-
vilokitaih|1341|

bhava - world, jalanidhir -
ocean, gaharit gaharit - diving
into again and again, cirad - a
longtime, alasalasan - extremely
tired, pada - foot, jalaruha -
lotus, dvandva - two, pair,
dvipam - island, sritaris -
approached for refuge, tava -
your, samprati - now, at this
moment, ramanabhagavan -
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Oh Bhagavan Ramana, kalyanandamn - of virtues,
niketana - abode, pahi - protect, nah - us, sadaya -
merciful, dayaya - with grace, siktair - with pouring out,
bhaktan - to the devotees, apiarnga - from the corner of
theeye, vilokitaih - by glances

Oh Bhagavan Ramana, diving againand againinto
the ocean of theworld, we are extremely tired. Now, at
thismoment, weapproach theidand of your lotusfeet for
refuge.You, the merciful abode of virtues, please protect
uswiththegracethat poursout through your eyesto your
devotees.

yadi na janani stanyarm dadyac chiSor bata ka gatih
yadi pasupathih krodham kuryat pasor avanam
kutahl

yadi padajusam acarya tvarh niharmsi na
samSayam bhramasataparabhiita ete tarantu
bhavarm kathaml! 3511

yadi-if, na-not, janani - mother, stanyarir -milk, dadyac
- would give, chisor - of the child, bata - oh!, aas, ka -
what, gatih -thefate, yadi - if, pasupathih - cowherd, or
Lord of crestures, krodhari1 - anger, kuryat - would be,
(would make), pasor - of thecow, avanarii - preservation,
protection, kutah - where, yadi - if, pada - feet, jusam -
resorting to, taking delight in, acarya - Teacher, tvari -
you, niharisi - dispdl, na - not, sariisayari - doubt, bhrama
- confusion, sata - hundred, multiple, parabhiiti - overcome,
ete - these, tarantu - may crossover, bhavari - wordly
existence, katharit - how?

If themother will not givemilk, das, what will bethe
fate of the child?If the cowherd be angry, how will the
cows be protected?

If you, Teacher, do not dispel the doubts of those
resorting to your feet, how will those overcome by many
confusionscrossover thisworldy existence?

(to be continued)

4 N
In the years when | used to sleep on the floor

of the hall, beside Bhagavan, | woke up one
night to see him reclining on his couch. Seeing
that | was awake, he said: “In my early years at
Tiruvannamalai | sometimes opened my eyes
and found that it was dark, and sometimes it
was light. That was all that | knew of the passing
of day and night.” —-V. Venkataraman

LETTERS AND COMMENTS

The Maharshi and the Impersonal Self

| haveonequestion after reading thisnewdetter [Nov/
Dec 2003 issug], and that is, what exactly doesit meanto
say that theMaharshi ill existsasthe Sdf. TheMaharshi
istherespoken of asif hehad aspecificidentity towhom
one could relate. The problem becomes obviouswhen
oneconsidersthat if he hasindeed merged with theAb-
solute, hecould not bedigtinguishablefromit asMaharshi.
| don’t object to saying that he hasmerged with the Ocean
of Being, or theAbsolute; the confusionisthat, having
done so, hewould nolonger be Maharshi any morethan
any other who hasthus merged. To speak of Maharshi,
asopposed to Buddha, or Franklin Merrell-Wolff, etc.,
would be contradictory. So, doestheMaharshi exist sepa-
ratefromthe Self, or isheidentified (if onecan say this)
astheAbsolute, indistinguishablefromit?To say that he
still existswithout abody, asif heweredifferent fromthe
Sdf, makeslittle sense. | don’'t see how one can haveit
both ways. Can you have your Maharshi and theimper-
sonal Self?1sthe Self somehow awareasMaharshi...?
What do you think?

Steven, USA

Did the Mahar shi extend hisguidance and grace
to seeker swhile hewas embodied? If you put thisques-
tion to those who earnestly sought his company and
guidance, undoubtedly the answer would be a resound-
ing “ Yes” . Many felt his influence from both far and
near during theyearsheresided at Arunachala. If that
was so then, what obstructs the same guidance and
grace now? The disappearance of a physical body,
you say.

For those with alimited vision of Reality the Ma-
harshi *appeared’ to occupy a body and responded to
seekers who sought his grace and guidance. Thiswas
perceived by the seekersand existed in accordancewith
the Divine scheme for the ultimate liberation of souls.

We must remember that the Mahar shi existed as
the* Self’ alone. With our limitationswe perceived him
to be embodied. He was not a body or a personality.
We identify our self with our limited body and mind.
Hedid not. “ Maharshi: Theerror liesin the identifi-
cation of the Salf with the body. If Bhagavan is the
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body you may ask that body. But understand him
whom you address as Bhagavan. He is not the body.
Heisthe Self.”

The Maharshi was totally merged in the Abso-
lute even before hearrived at Tiruvannamalai in 1896.
There was no question of a body or personality for
him then, even as there is no question of a body or
personality for him now.

For their own edification, seekers sought hiscom-
pany while he appeared in time and space and occu-
pied abody. Thiswastheir perception only, fromtheir
limited level of understanding. As | already said, he
was not a body then nor is he now. His parting words
onthematter aretelling: “ Peoplesay | amgoing away.
Go! Wherecan | go? | amhere.”

Therefore the question of the Mahar shi merging
in the Absolute at the time of death cannot be posed.
Hewasand ‘is the Absolute now and always.

The Maharshi was very reserved in expressing
any outward signs of influence upon the spiritual state
of those who came to him. Nevertheless he did so,
and in dramatic ways; sheltered from public gaze, he
acted within the consciousness of those seekers who
approached him physically, or just mentally from a
distance.

Snce his Mahasamadhi, | have heard untold
number of testimonies from those who have experi-
enced hispresence and gracein dreamsor inthe wak-
ing state, or storiesof rapturous encounters by simply
looking at his photo. | have also seen and heard of
marvelous occurrences of intervention which go far
beyond the barriers of coincidence or rational think-

ing. But normally, for most devotees, hisinfluencere-
mains unobtrusive though potent, just as when he
walked amongst us.

S0, if the Maharshi responded to those who in-
voked his grace in the past while he appeared to oc-
cupy a body, what is it that obstructs this same re-
sponse now that there is no body?

W, as seekersand devotees, should sincerelyin-
quire within and answer this question. Metaphysical
explanations can per haps satisfy the intellect, but not
our burning need for a permanent peace, a resting
place wherein mortality haslost itshold and the Eter-
nal Being of Awareness remains unbroken.

In 2003, can S'i Ramana Maharshi help you in
this quest for freedom? Only you can answer that.

—Editor
Camelback Mountain

| am pleasantly surprised by your interestinthe Cam-
elback write-up [see Nov/Dec 2003 issug]. | had noidea
that it might end up inthe newdetter.

Camelback isBhagavan'sgift of graceto me. Al-
though | havelived herefor nearly seven yearswithout
the benefit of the company of other devotees, | have per-
sstedinmy devotion tothe path of Bhagavanthrough his
grace. | hopethat thisarticlewill help to inspire other
devotees.

| just now signed up for e-mail subscription to the
Maharshi Newdetter. Thisway youwon't haveto make
any special effort to send the Nov/Decissuetomeand |
will get thenew onesautomaticaly whenthey comeout.

Yoursin Bhagavan,
Michael Bowes, Phoenix, AZ

-
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Ramana Satsangs

Satsangs with recitations, songs, readings and meditation have been going on in a few
places near or in large cities in the USA and Canada. Some of them are weekly. If you
would like to attend any of these, please go to the Arunachala Ashrama Events web page,

http:/AMww.arunachala.org/Ashrama/Events, for more information.
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