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Whatever Became of Frank H. Humphreys?

The First Westerner to Visit the Maharshi

The following paragraph quoted from Arthur Osborne is found in the “ Prefatory Note” of the small
book Glimpses of the Life and Teachings of Bhagavan Si Ramana Maharshi, which is a compilation of
articles written by Frank H. Humphreys:

“Police service did not prove congenial to Humphreys. S'i Bhagavan advised him to attend to his
service and meditation at the same time. For some years he did so and then he retired. Being already a
Catholic and having understood the essential unanimity of all religions, he saw no need to change, but
returned to England, where he entered a monastery.”

NK Humphreyswasthefirst Westerner known
FIF;Asit inthe Maharshi’s presence and the brevity of
thissomewhat flawed epilogue leavesout alife of
many adventurous undertakingsthat took place both before
and after Humphreyswas baptised a Catholic (brought up
anAnglican) andtook hisfirs vowsof aDominicanrdigious
at theageof 37 (14 yearsafter leaving India). Subsequently,
heworkedtireessy for 45 years serving the needy in South
Africa
Thesefactsof Humphreys' lifewould haveremained
unknown if not for the effort of John Imesof Mississippi.
Whatever scant evidencereating to Frank Humphreys life
John uncovered over the course of one year, he kept on
digging and persgting until heobtained, through thekindness
of aDomincan archivist acopy of ashort biography, Not
So Trivial aTale, compiled by hiscolleaguesin 1975, after
hispassing. John aso offered valuable suggestionsfor this
atide.

Frank Humphreys pre-religiouslifewasawhirlwind
of endeavors: First asachild misfit, then agifted student
who trained for diplomatic service, an Indian policeofficer,
astudent of Vedanta, an airman, anintelligence officer, a

journalist, farmer, store manager, apostal employee, a
teacher, asecretary, carpenter, and public speaker. All of
these endeavors preceded hisfina profession asaCatholic
priest.

We at ArunachalaAshramaarefortunateto havethe
friendship of Sister Kathleen, afirmly grounded Advaitin
and keen devotee of Bhagavan Ramana, who livesina
largecommunity of DominicannunsintheU.S. Her seedfast
dedication and devotion
has always been a great
sourceof inspirationto us.
And since Frank Hum-
phreyswasaDominican
religiouswe sent her his
biography toreview. After
readingit, sheimmediately
wrote her own obser-
vationsthat went straight
to the heart of Frank’s
seemingly complex char-
acter. Impressed how she
spontaneously resonated
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with Friar Humphreysand hisreligious career, we asked
her to write an article about Frank Humphreys. She
joyously responded with thefollowing, whichisthefirst
of atwo-part article.

* * * * *

Beginningin 1911, a21-year-old British policeofficer
named Frank Humphreyshad at | east threeface-to-face
visitswith theyoung Sri Ramanawho was at thetime
living intheVirupaksa Cave. Fortunately, Humphreys
recorded some of hisexperiences. Hedied in 1975in
South Africa, asaCatholicreligious, aDominicanfriar.
Toatempt to summarizehislife betweenthesetwo events,
and to offer some conjecture as to the influence of
Bhagavan and Vedantaon hislife, isadaunting task for
three reasons. First, sources are few for an informal,
unscholarly article such asthis. We have hisown sparse
notesof thevistsintheform of | ettersto the editor of The
Inter national Psychic Gazette, published as Glimpses
of the Life and Teachings of i Ramana Maharshi as
Described by Frank H. Humphreys. We have excerpts
taken by Dominican compilers from Humphreys
unpublished autobiography in later lifeasafriar. The
compilationisentitled Not So Trivial a Tale.* Second,
Humphreys' life from birth to death is an incredibly
complex and unusud story, withmany twistsandturns. In
many waysheisan enigma. Third, often hisownwords
leave doubt asto what he really meant, so one can, of
course, discern only cluesto theinfluencethat Vedanta
may havehad onhiminlater life.

No pun intended on vichara, but who am | to be
attempting this?Frank Humphreysencountered Bhagavan
early inlife, becameaCatholicinthe middle, and ended
up as a vowed Dominican friar. | write as one who
encountered Catholicism early in life (16), became a
vowed Dominican Sister inthemiddle (54), and now (75),
amdtill firmly Dominican, but only afringeCatholicanda
devout Advaitin and devotee of Bhagavan. Whilel find
that Dominicanlife, based asit ison thefour pillars of
prayer, ministry, community lifeand assiduous study, has
no conflict with Vedanta, andinfact Vedantafitswell with
Domincanlife, | dofind somedigparity betweentheRoman
Church’sdoctrinesand the essentia teachingsof Jesus.

1. Quotationsin thisarticle arefrom thiscompilation, by Br.
Oswin Magrath and Br. Finbar Synnott.

The following is only my own observations and
conjecturesonthelifeof thisunique seeker whowasthe
first Westerner to experiencethe Divinity of theMaharshi
andwho ultimately dedi cated hislifeto the serviceof God

indl people.
Childhood and Youth, 1890 — 1910

Francis Henry Humphreys was born in 1890 in
London, of High Anglican parents. His father was a
struggling physician; hismother wasinterestedintheoccult
and practiced fortune-telling, table-turning, second sight
andlater, Spiritudism. Herecountsavisit heand hissister
madeto their mother’slatest fortuneteller and tellshow
some* second sight” opened in him. In spite of hislater
disparagement of theinfluences of theoccult—*| blame
(my incompetence) onthekind of negativeattitudeof mind
that the* occult’ scienceshad onme’—heloved hismother
andwrotelater inlife, “1 am thankful to havehad sucha
Mother, and her mistakes count for nothing beside her
goodness.”

Thedmost unbelievablenumber of seriousillnesses
and surgeriesFrancisunderwent in hislifetimebegan early,
with blood poisoning and diphtheriaat age 8. In spite of
these, he appeared to be something of achild prodigy,
with apropensity for languages enhanced by sojournsin
France, Germany, Italy and Switzerland. At KingsCollege
London, a age 15, hisplanto enter the Diplomatic Corps
asaStudent Interpreter in Chinadid not materialize, and
his mentors advised him to apply for the Indian Police
(Indiawasthen part of the British Empire).

Indian Police; Flying; Intelligence
1910-1919

By thistime Francishad also had two broken legs,
eight monthsof illnessand two operations. Hepassed the
policeexaminationlow onthelist duetoill health before
and after. After nearly dying, he sailed for India in
December, 1910. On arrival in India he went into the
Bombay Hospital with pleurisy and malariaand nearly
died again. These numerous health misfortunes plagued
himthroughout hislife: hehad morethantwenty-fiveserious
operations and spent over seven years in hospitals at
different times. Hislist of illnessesand broken bonestakes
up anentireparagraphin Not So Trivial a Tale.

Helearned Telugu, oneof thelocd languages, from
S.NaraamhayyainVellore. Naras mhayyawasadisciple
of Sri Kavyakanta Ganapati Muni and adevotee of Sri
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Bhagavan; it wasthey who brought Francisto Sri Bhagavan.

Naras mhayyarecordsinthelntroductionto Glimpses
that Francis first asked him for an English book on
astrology, then asked if he knew any Mahatmas, which
hedenied. Thenext morning Francissaid, “1 saw your Guru
thismorninginmy deep!” and picked out Gangpati Sadtri’s
photo from severd that Naras mhayyashowed him.

Francisagain becameill and hadtogotoahill-sation
for recovery. Hisfirst letter to Naras mhayyadescribed
his*meeting” withastrange man, poorly clad, well built,
with bright eyes, matted hair and a long beard.
Narasimhayyabelieved it must have been asiddha. His
second |etter was arequest to teach him breath-control.
Histhird brought questionsabout eating meet, and fourth
letter asked if he could joina® mystic society”. Hewas
thenamogt 21. Naras mhayyaanswered asbest hecould
but avoided hisquestionsabout unusual practices.

Oneday after Francisreturned fromthehill-stationin
1911 toresumehispolicework in Vellore, he“drew a
picture of amountain cavewith somesagestanding at its
entranceand astream gently flowing downthehill infront
of the cave. He said he saw thisin hissleep, and asked
what it could be.” WasthisBhagavan'scall to Francis
fromtheVirupaksha Cave? What good deed had Francis
doneinapreviouslifeto merit the blessing of face-to-
facevidgtswithHim?Naras mhayyaand Ganapati Sedtriar
subsequently took Francisto meet theyoung Swami at
Virupaksa. TheNot So Trivial a Tale compilersmention
only hismeeting with Naras mhayyaand Ganapati Sedtriar
inoneshort paragraph—no mention at al of meeting Sri
Ramana. Had Francishimsdf noted anything more, years
later, in hisunpublished autobiography??

After the visits, Francis sent letters to The
International Psychic Gazette describing hisexperiences
in Bhagavan’spresence. Only afew short quotationsfrom
Glimpses are given here to show the impact these
experiencesobvioudy had.

“When we reached the cave we sat before Him at
Hisfeet and said nothing. We sat thusfor along time, and
| feltlifted out of mysdlf.”

2. When he was ailmost 70 years old, Br. Humphreys' superior
asked him to write an autobiography. The only known copy of
this work, entitled A Trivial Tale, exists in the Dominican ar-
chivesin Springs, S.A. The archivist says there are about five
pages that deal with this period, mostly recounting conversa-
tions. Unfortunately, the typescript was too faint to duplicate.

“1 could only feel Hisbody was not theman, it was
theinstrument of God, merely asitting motionlesscorpse
from which God was radiating terrifically. My own
sensationswereindescribable.”

“He conveyed worlds of meaning and taught me
direct...”

“You canimaginenathingmorebeautiful than Hissmile”

“| sat for three hourslistening to Histeaching.”

“Itisstrangewhat achangeit makesinone...”

Theteachingsaccordingto Francis notes:

“...try to keep the mind unshakenly fixed on That
Which Sees. Itisinsdeyoursalf.”

“That one point where all religions meet is the
redization. ..thefact that GOD ISEVERY THING AND
EVERYTHINGISGOD.”

“Thesebodiesand mindsareonly thetoolsof the‘l’,
thelllimitable Spirit.”

“How canyou best worship God?Why, by not trying
toworship Him but by giving up your whole self to Him,
and showing that every thought, every action, isonly a
working of that OneLife(GOD).

TheseareFrancis sownwords, recorded shortly after
beingin Bhagavan'spresence.

But —back to hisbiography:

Francis found police work in the Rgj difficult:
“Frustration, boredom, overwork, blistering heat,
malaria...and agood deal of (crime) wasamatter of a
goat stolen by someonewhowasstarving...” Inanother
district: “...hehad ninemurders, athreat of riot and the
discovery of alarge gang of bandits, in oneweek.” After
two-and-a-half years Francisreturned to England.

Thenfollowed another illness, atwo-year liassonwith
amuch older woman, writing, and flying lessonsin 1916.
In 1917, he was sent to France with the Royal Flying
Corps, later the R.A.F. Airplane fumes soon gave him
bronchitisand he was sent back to England. After War
Officework, teaching aircraft gunnery training, and being
aFlight Instructor, acrashin 1918 caused by astudent
landed himinahospitd for ten monthswith fractured facia
bones. He studied with atheol ogian, Mr Bowhay, and
asked, “*What is the difference between Vedanta and
Chrigtianity? Mr. Bowhay replied, * ... Vedantaclamsthat
everything is from yourself, Christianity teaches that
everythingisfromoutsdeyou.” ‘ Thisreply’, Francisremarks
‘worked arevolutioninme. | becameaChristianagain.””

(To be continued)




THE MAHARSHI Page4

Ella Maillart of Switzerland
Part Il

With this final installment we conclude our short description of the life, aspirations and realizations of a
woman who in the early 20" Century gained world-wide fame from her fearless adventures in the remotest
parts of the globe. Ella Maillart'sincessant desire to discover uncharted territory ultimately landed her at the
feet of the Maharshi where she realized that the true journey and destination is the discovery of the ever-

present Self within.

FTER EllaMaillart’sreturn to Switzerland shewas

requested to send an article for Bhagavan's 1946
Golden Jubilee Souvenir,! which shetitled, “The Sage's
Activity inlnactivity”.

In the article she advances many insights about
Bhagavan’sexalted state and his ultimate beneficenceto
thewhol e creation, which can so easily be misunderstood
by theWestern savants. She beginsher contribution with
thefollowing remarks:

“ According to my actual understanding it would be
foolishly daring of metowrite something about Sri Ramana
himsdf, themodeof lifeof asagebeing anabysma mysery
but for those who enjoy asimilar state of consciousness.

How and to whom can be described what is
experienced withinby onewho isdesreless, whose
sorrow is destroyed, and who is contented with
reposein the Self? — Ashtavakra Gita

“Neither can | be so bold asto add my glossto the
commentaries that have already been made on the
Maharshi’s* Forty Verses’. Whoam | todoit?Would it
be of any help to anyone, andisit not much better to let
Sri Ramana, the Teacher, comment onthem himsdif, if and
when hethinksit could be of any use?

“Asfor descriptionsof the life at the Ashram in
Tiruvannamda, | don'tthink itiswithinmy power todepict
the subtle atmosphere which rendersthe place uniquein
itssetting of dry and hard beauty.

“Nevertheless, | would likeasmall token of homageto
reach thefeet of Sri Ramanafrom me asapledge of my
gratefulness. And hewill perhaps beindul gent enoughto
accept thefollowing lines about athought that occurred to
me”

Also after her return to Switzerland she added an
additiona last chapter to her French edition of Cruisesand
Caravans. Init she openly reveals her lifelong spiritual
agpirationsand how thefew yearsshepent in Indiaresolved
all her doubts and led her to the path of Self-Enquiry of
“WhoAm|7?’ Excerptsfrom thischapter follow.

Chapter X1V 2
SouthIndia

“Sincebook learning never redly suited me, my idea
wasto takesometimeliving with asagewhosebehavior
would obligemeto grasp what el uded meintdlectudly:. |
learned about two seemingly genuine spiritual masters
fromtwo French friendswho werefamiliar with India

“The world attracts us by its marvels and by its
adorablebeauty even beforewe start tofed that, indeed,
it hasahidden meaning. We start to study it; wego off to
conquer it, looking for whatever satisfactionit could bring
to our deepest desires.

“But none of the multiple aspects of theworld can
giveusthefundamenta answer. That canonly comefrom
God, and where else is God other than within us.
Everyonehasto discover this(fundamental) truthon his
own. Thespiritua being, hiddenwithinus, istheliving
source of our deepest aspirations, and those aspirations
will never befulfilled unless(the deeper being) isliberated.
In many of us, itisimpotent, paralyzed becauseit has
been neglected, and the power to bring it back tolifelies
withinthe heart and not inthebrain. | am not saying all
thisbecause someonetaught it to me, but because| have
experienced thetruth. Inmy view, itisthemost important
truth that hasemerged from everything that | have seen
or understood; itisthesum of al my discoveries. Today
| fed fulfilled, and eventhough liveaone, never again
will | suffer fromlondliness,

“Indiafor mewasthebeginning of acompletely new
voyagethat wouldlead meto thefull and harmoniouslife
that | wasinstinctively looking for. To undertakethis
journey, first | had to understand the* unknownlands’ of
my own spirit.

“1 waslucky enough to make afew hundred rupees
fromthescreening of my film onAfghanistanin Bombay.
| had taken leavefor 18 monthsso | couldtry tolivelike

1. Inthe 1995 edition it is published on pages 237-242
2. Trandated by Marye Tonnaire of Tiruvannamalai
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aHinduinthesouth of thisgreat country. That would give
me enough time to decide whether Hindu wisdom
(actualy) suited me.

“1 made several brief tripsto Pondicherry where |
went tovisit Sri Aurobindo twice, but for afew minutes
only and among several hundred disciples. Therest of the
timethe master would retireto hisroom onthefirst floor
of alarge, grey house surrounded by aflowery courtyard.
Thiswas not what | was looking for, and his method
seemed too difficult for me. On the other hand | wanted
to prolong my stay near the sage RamanaMaharshi. His
life was public. Anyone could approach him, ask him
guestions and enjoy the benefits of his presence that
radiated goodness, distinction and immutabl e peace.

And there each one of uswasfreeto do whatever he
wanted, because, with the exception of meals, therewas
no set of rulesfor community life. I got into theroutine of
staying for two hourseach morning and each eveningin
the hall where around twenty peopl e of both sexeswere
seated ontheground, legscrossed insilent meditation.

| read thelittle brochureswhere the main responses
of the sage had been collected over the course of some
thirty years. Hisfunctionwasto inform seekersabout the
natureof theultimateredity. And | triedto seeif hisreplies
corresponded with something | feltin mysdif.

Whilereading hismail or the newspapers, correcting
proofs, fanning himsdlf or meditating, theMaharishi would
sometimes|ook at usor would smile at the astonished
childrenwho stood therelike pillarsin front of him. He
would often givenutsto theagile squirrel sperched onthe
top of hissofa, and of course, hisfavorite cow would
dropinto ask for abanana.

Morning and evening agroup of Brahminschanted the
Holy Scriptures. At afixed timethe sagewould takeashort
walk inthesurrounding area, and it wasonthese occasions
that we could speak to himin private. At eleven o’ clock
wewouldal et in hispresence, curry-riceserved on banana
leavesspread out onthered-tiled floor. Theright hand alone
was used to carry thefood up to the mouth.

According to the rules of caste, the Brahmins ate
apart, separated by ascreen. The Maharishi was seated
so asto seeeveryone; he had been born aBrahmin, but
becausehewasasage, “liberated whiledive’ asthey say
inIndia, hewasbeyond al caste observances.

Theashramwasabout 15 minutesfromthelittletown
of Tiruvannamalai wherel had rented atiny roomfor five

rupeesamonth. At [ 14 -

night | wouldunrall L 7 '
my sleeping bag S
on the terrace
gnceny roomwas
stifling duetothe
hot sun of theday.

Each day |
would leave the
townandgotothe
ashram, shdltering
myself from the
blazing sununder a
black umbrelalike
awel-to-doHindu. S 4 =
Eachday | would An Ella Maillart Photo
meditateand listento thetel egraphic ansersgiven by the
sage, or dsel would smply noticethat someof my problems
weredisappearing even beforel could formulatethem. It
wasasif they wereresolving themsdves. | often consulted
two of thediscipleswho knew English very well when |
wantedtounderdand aclasscd text or agantodarify some
satementsthat appeared to be contradictory.

We can never know That by which we know.
However, That istheonly immovabledement underlying
all of our changing experiences! It IsThat which alows
ustofed thefullnessof amysteriousredlity within. If we
fear that theworld of the sensesisether goingtofascinate
usor disgppoint us, thereisno usein becoming anascetic
who renounceseverything through sheer will power. But
armed with patience we must, on the contrary, continue
toliveanormal lifeand at thesametimeinquireintothe
natureof this‘I’ that surgesup eechtimewesay, “1 think,”
“lask,” “I fed,” “l am.”

Meanwhile, | wasreadinglotsof other thingsbut they
didn’t help me enough. What counted aboveand beyond
everything e sewerethe eyes of the Maharishi when he
looked at me, alook so noble and so magnificent that
one had to ask oneself what was he seeing!? So,
something cracked in my heart, my thoughts stopped,
and agrateful certitude accompanied by awaveof love
flooded my chest. Finally | wasableto lovewithout any
restriction...to love without asking for anything in
return...tolovefor thejoy of loving.

These brief and rare moments gave way to dry and
criticd thoughts, but they a so gaveme patienceand courage.
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All I had managed to understand was that for most
Westerners, harmony, lovefor one sneighbor and wisdom
areinaccessible aslong asthe most important part of us
continuesto beignored or €l se smothered by our secular
liveswhich arefocused solely on obtaining asecurity that
cannot exist onthematerial level.

For thefirst timel can accept thiswithout fighting it,
because| have started to understand the absurdity of our
world and theabsurdity of the effortsthat up to now | had
blindly madeto try and reach deep harmony. (Concluded)

Letters and Comments

Sdf-enquiry and to Quiet theMind
| have finished reading | Am That. It is very
powerful and | liked it very much. I have subsequently
started to read Talkswith RamanaM aharshi every night
before | sleep. It is wonderful, but sometimes | have
guestions relating to some of the Talks. These are
practice-related questions.
1) Bhagavan'supadesais” summairu (bestill)”,
i.e., to quiet the mind. However, while | amdoing Self-
enquiry, | trytofindthesourceof ‘I’, actively searching
for it. Howisquieting the mind and actively searching
for the source of ‘I’ compatible? Does the latter lead
to the former? Should | be doing something different?
—Seeker from New Jersey:

You should actively searchwithin for the sourceof the
‘I-thought’. Itisliketrying to find something that hasbeen
lost. Whenthe searchisrelentlessand one-pointed the‘ I’
that issearching dissolvesinto thevery sourceitisseeking.
That isthe* summairu” Bhagavan wantsusto experience.
Theinvestigation by itself will bring about that perfect
dillness, whichisthe Sdf. Eventhoughwemay experience
grades of peacewhile one-pointedly seeking the source
by Sdlf-enquiry, weshould not stop theinvestigation until
theego hasmerged. Theego, or individua, can never find
and experienceitssource; it meltsaway or dissolvesin
the process of searching for it. Only then dowerealize
our true Self and break freefrom the ego-illusion. Yes,
“...thelatter leadsto theformer.” —Editor

Mental Tiredness

2) When| amtrying to find the sourceof ‘I’, | am
focusing on my awareness (devoid of any thoughts) and

1. All thefollowing questions are from the same seeker.

tryingtotraceit back. Of courseit doesn't get resolved
and | sometimes get mentally tired. Is this the correct
method? Or should | be doing something different?

Thisisthe correct method, but Bhagavan hasgiven
instructions about overcoming mental tiredness. Inthe
beginning, onewill naturally become mentally tired in
pursuing theinvestigation only. Often when thishappens
many seekers will think this method is not working,
becomediscouraged and give up thesearch. That iswhy
Bhagavan hasprescribed to somedisciplesother methods,
like chanting of strotrams, bhgans, jgpaand meditation.
Hehassaid that we could continuewith these other forms
of spiritual practiceswhen onefindsinvestigation too
tedious. But we should always keep Self-enquiry asthe
center around which all these other practicesrevolve.

It often happensthat aseeker will read about Self-
enquiry, understand the directness of the method and
devotehimor hersdlf toit wholeheartedly. After engaging
inthispracticefor sometimeand not experiencing the
desired result, they may taketo other methodsto focus
themind and keepit engagedinthespiritua pursuit. Then
ultimetely after themind becomesone-pointed and mature,
they will onceagain take up the method of Self-engjiury,
but thistimethe positive effects of the practice become
immediately apparent asthe mind has by then become
purified. Bhagavan has said that, “ Those who have
succeeded owetheir successto perseverance.” —Editor

Not AsOnelmaginesit to Be

3) Thisquestion refersto Talks No. 141:

The question asked is: “ Can jnana be lost after
being once attained?”

Bhagavan answers: “ Jnana, oncereveal ed, takes
time to steady itself. The Salf is certainly within the
direct experience of everyone, but not asoneimagines
itto be. Itisonly asitis... so also the Salf remains
veiled by vasanasand reveal sitself when thereareno
vasanas. Owing to the fluctuation of the vasanas,
Jnana takes time to steady itself.... Jnana cannot
remain unshaken side by side with vasanas.”

a) What does Bhagavan mean by, “ ...but not as
oneimaginesittobe. Itisonly asitis’ ?

By “not asoneimaginesittobe”, Bhagavan smply
means that the experience of the Self is beyond
imagination, beyond thought, and“itisonly asitis” Soit
cannot be described, imagined or known by themind.
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How to Get Rid of Vasanas

b) Howtogetridof thevasanas? Isit a sideeffect
of Self-enquiry or arethere some specific practicesto
target reducing vasanas?

Vasanasarenot aside effect of Self-enquiry. Infact,
theinvestigation ultimately resultsintheir extinction.

Itistheold vasanasresurfacing inthe present and the
new vasanas that we create that bind us and obstruct
Realization. Bhagavan would often mention “ragaand
dvesha’ asobstaclesto Realization. Ragais' attraction’
and dveshais‘aversion’. Both aretheresult of desire. If
weare completely free of desirethe problemissolved.

No new vasanaswill beformed. About the old vasanas
resurfacing, wemust learnto sublimatethem and not dlow
themtofester within.

Thefact is, themoreyou focuson your true nature,
themoreyou dedicate yourself to the spiritua ideal and
Spiritual practice, thelessthesevasanaswill manifest.
Their power over youwill diminishin proportiontothe
intengity of your spiritua aspiration and practice.
Ultimately, in samadhi, al theselatent tendencieswill be
burnt up and you will nolonger identify yourself withthe
doer, theenjoyer, themind and body. That will bethe
crown of your efforts. — Editor

-
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Ramana Satsangs in the USA and Canada

Regular satsangs with recitations, songs, readings and meditation are conducted in or near large cities. Some of them
are weekly. If you would like to attend any of these, please contact the individuals below for more information.

Atlanta Area — Mangalam Kalyanam (678-546-0378 / smoothcutter@hotmail.com)
Birmingham, AL — Sai Kand (205-441-6859 / kandsai@yahoo.com)

Boston, MA — David & Anna (617-928-1487 / annaklegon@gmail.com)

Canada, Ottawa — Anantha Padmanabhan (613-733-8250 / madhupaddy@rogers.com)
Canada, Toronto — Thiru (416-876-1942 / thirusivasamy@hotmail.com)

Canada, Vancouver — Akash (778-321-4499 / eternalshiva@hotmail.com)

Canada, Victoria — Saibish (250-818-2875 /saibish@gmail.com)

Chicago Area — Jean-Luc & Rita (719-480-3530 / blueskyvalley@mac.com)

Connecticut Area — Aruna & Ram (860-284-0078 / rsankaran2000@yahoo.com)
Chapel, Hill, NC — Ranjani Ramanan (919-338-2551 / ranjanil@yahoo.com)

Dublin,Ohio — Abilash & Madhavi (614-789-9058 / mungamuru@hotmail.com)

Florida, Ft. Lauderdale Area — David & Janet Rubinson (954-600-1967 / arunahill@gmail.com)
Florida, Tampa — Rohit (813-766-0145 / rohitkvaidya@yahoo.com)

Florida, Palm Coast — Shriram & Rekha (904-347-3434 / ssmarathemd@gmail.com)
Houston, TX — Kumar Saran (832-435-3761 / saranOl@earthlink.net)

Los Angeles, CA — Natarajan & Indira Venkatesan (310-473-9441 / nvenky30@yahoo.com)
New Jersey, West Windsor — Gurunath & Leena (609-273-6216 / gsnetravali@hotmail.com)
Austin, TX area — Sriram Vaidyanathan (vsriram_prasad@hotmail.com / 512-695-4444)
Puerto Rico — Rosa & Scott Mathewson (787-531-5295 / rosilinm@hotmail.com)

San Francisco Area — Karthik & Sunita (510-656-2752 / sunita_parasuraman@yahoo.com)
Seattle, WA area — Sunil Bala (425-996-4144 / sunil.n.bala@gmail.com)

Washington, D.C. Area — Uma & Santosh (301-528 -5526 / uma_santosh@hotmail.com)
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