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Yoga Swami of Jalina

“l am here, | anthere, | am everywhere! And | am the madman who knowsit!”

Sometime between 1934 and 1940, Si Yoga Svami, the great sage of Si Lanka, came to India and met
Bhagavan Si Ramana Maharshi. From then on, Yoga Svami always referred to Bhagavan as a Maha
Viran — a great hero. About Arunachala, which Yoga Svami held most sacred as the silent, unchanging
manifestation of the One-Wthout-a-Second and Si Bhagavan's acknowledged Guru, he sang:

Thefeet of which Sri Vishnu Himself could not attain the vision, thefeet of Truth which standsas One, pervading
heaven and earth, they are our ever-present help, our refuge and support. (Natchintanai, 232*)

Tevaram used to be sung every evening in Yoga Swami’s presence. About the custom he once quipped,
“We sang Tevaram to while away the time, but time has not gone. We too are eternal.”

HE story goesthat when, in 1897, the great Swami

Vivekanandastopped in Jaffnaon histriumphant return
from theWorld Parliament of Religions, aninconspicuous
man named Yoganathan attended hislecture at the Hindu
College. Vivekananda, who had many engagementsthat day,
began histak with thewords, “ Timeisshort but the subject
isvast.” Yoganathan abruptly got up, |eft the auditorium,
and at once set off in search of aGuru. Thewordsremained
withhimdl hislife.

Littleisknown about the early life of thefuture sage
except that he was born into a pious Saiva family on
Wednesday, May 29, 1872 inthevillage of Mavittapuram.
After hismother’sdesth, when hewasdtill aninfant, hewas
sent tolivewith hispaternal unclein Kolumbuturai about
three miles outside Jaffna, where, for the most part, he
remainedfor therest of hislife. Hebegan hisformd education
inaTamil school inthe neighborhood and finishedit at St.
Patrick’s College, reputedly one of theleading educational
inditutionsin Ceylon. Hethusacquired advanced proficiency
inboth Tamil and English. Being amissionary school, study
of the Christian Biblewas obligatory. This, together with

the Tamil scripturesthat he choseto study, madeaprofound
impact on Yoganathan as evidenced by his frequent
referencesin later lifeto Biblical quotationstoillustrate
Vedantictruths.

About 1901, he camefirmly under theinfluenceof his
Guru, Chellappa Swami, who lived in the precincts of the
great Murugan Temple of Nallur, somethree milesfrom
Kolumbuturai. From then on, every weekend Yoganathan
would vigoroudy wak thefull forty-fivemilesfromwhere
hewasworking to Nallur to bewith hisGuru, and again
walk back towork thefollowing Monday.

Near the house of the chariot at Lord Murugan's
shrine... | had darshan of the Master. ‘Hey! Who are
you? hecried!...

1. Natchintanai means “good thought”. It was the name Yoga
Swami gave to the large number of spontaneous songs he sang
that were (or were not, asthe case might be) written down by some
devotee at thetime of their utterance. All referencesareto the page
number on which the song appears in the 1974 English edition of
Natchintanai: Songsand Sayingsof Yogaswami (hereafter referred

to as Natchintanai), published by the Sivathondan Society, Jaffna.




THE MAHARSHI

Page?2

Near the house of the chariot at Lord Murugan's
shrine... | had darshan of the Master. ‘Dive deep
withinand realize’ he shouted and laughed aloud.

Chellappan Swami was ajnani who cloaked his
greatnessin unmatha avastha 2, the guise of amadman.
Indeed, locally he was known as “Visai [mad]
Chellappan”. Hewould throw stonesat people and use
obscenelanguage and mad talk to drivethem from him
and keep all at adistance but the most serious.

Attracting peopleto one' ssdf isanother salf-deluding
activity... Chellappan wasgreat; henever gaveintosuch
delusions. He merely muttered, “Who knows?’ and “It
was all settled long ago,” and went about the outer
courtyardsof theNallur Templeand sat inthedirt, saying
that al thefilth would frighten away the peoplewho came
tofal at hisfeet. “1 don’t think anyone ever got an answer
toaquestion. | merely stood and waited behind him for
theoccasiona gemthat fell out of al themadtak,” Yoga
Swami oncesaid.

Inadditionto hisapparent madness, Chellappan used
to repeat, often for months at a time, one or another
variation of certain enigmatic sayings of which hewas
particularly fond.

Therewerefour fundamental sayings, and asthey
contai ned the essence of theteachingsof both Chellgppan
and hisdiscipleYYogaSwami, they cameto beknown as
the*Mahavakyas’ or “Great Sayings’:

1. “Thereisnot even onewrong (or harmful) thing.”

2.“Wedo not know.” or “Weknow nothing.”

3. “Itwasall finished (or accomplished) long, long
ago.” Alternatively; “It wasdl perfect and completefrom
thevery beginning.”

4. “All is truth.” Alternatively: “The entirety of
everythingisthe Redlity.”

Theseapparently enigmatic sayings, when meditated
upon, reveal adepth of meaning.

Their multi-dimensondity directsthemindtothevery
natureof Redlity. About their profundity and the benefits
that meditation on them bestows, Yoga Swami sang:

They are the best of all who know themselves;
Upon this earth they’ Il not take birth again.

Thosewho have seen how ‘three’ have become‘ on€

2. Oneof thethreeclassical “guises’ of thejnani, asdescribed in
the Brihadaranyaka Upanishad: “ balonmathapisachavat” —

likeachild, madman or ghoul.

— they are the wise. Know them!

He is the Guru, whose attributes and qualities
transcend, who is Knowledge of all knowledge,
beyond what is beyond.

The God who makes the Hearts of devotees His
temple — He is indeed the Lord Supreme.
Hewho isand says, ‘IT within the Hearts of all —
Perceive Him and be happy!”’

Clearly, employment forty-fivemilesdistant fromhis
Guru could not hold Yognathanfor long, and after Sx years
hequit hisjobtoimmersehimsaf completely inhisGuru’'s
holy presence.

“In speechless Silence he bade meto relishwho |
am. Digtinctionsfade. | imbibe hisgrace, and instantly |
gantheclarity of wisdomand becomeimmersedinbliss.”

Yoga Swami and Sri RamanaM ahar shi

Therearestriking parallels between the teachings of
YogaSwami and thoseof hiscontemporary, Bhagavan Sri
RamanaMaharshi, the Svayambhu Guruof Tiruvannamdal.
Indeed, the phenomenon of similarity also struck Yoga
Swami’ sdiscipleswho, seeing no difference between the
two Gurus, wouldfrequently cometo Ramanasramam, often
for prolonged periods, for Bhagavan’sdarshan and to seek
€lucidation on pointsthat theenigmatic Yogi Swami would
not elaborate upon. They found Bhagavan Ramanamore
approachabl e and, though he might observe silence, he
never, likeYogaSwami, sent anyoneaway. YogaSwami
observed the outward gunam of thekshatriya: likeaking
heordered peopleto comeor go. Ramana, theBrahmarishi,
wasever thesakshi, thewitness. helet peopleand events
come and go and
unfold asthey would.
On adeeper level, of
course, both jnanis
knew that “It wasall | 4%
accomplished long,
longago’.

Among theregu- b
lar visitorsto Raman-
asramam, readers of _
Day by Day with \ "
Bhagavan will be :
familiar with K. B
(Colombo) Rama- ' = 5.
chandran (whoseson Cheilappan Swami of Naltur
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lived and worked in Ramanasramam), and K.
Navaratnam, and MaRatnaNavaratnam. Of Bhagavan's
attraction for these earnest seekerstwo examplesshould
suffice. Ontheonehand we havethecryptic Mahavakya,
“Wedo not know” or “Weknow nothing”. Onthe other
hand, wefind Bhagavan sayingin Talks, pg. 154 “ Cease
to bethe knower; then thereisperfection.” Andin Day
by Day, pg. 195: “ The statewe call meditationissmply
being onesdlf, nat knowing anything or becoming anything.”

About hisremarkableexperiencewith thetwo Gurus,
YogaSwami and Sri Maharshi, Sri GauribalaSwami, the
first Western disciple of Yoga Swami, narrated the
following anecdote. Beforethe Second World War broke
out he had been living in Ceylon as a Buddhist monk.
Like other German nationals, hewasinterned in North
Indiafor the duration of the war. On hisway back to
Ceylon after thewar, he stopped at Ramanasramam to
have darshan of Sri Bhagavan.

Having recently converted to Hinduism, the Swami hed
agreat many questionshewanted Bhagavanto darify. But
astimeworeon hismind becamefar too quiet for questions
and they all evaporated. When three months were
completed and hewaspreparing to depart for Lanka, Swami
asked Bhagavan for onefinal upadesafor hissadhana

“TheTruth can besummed upinthewords, ‘| anthat
| am’,” said Bhagavan, “and themethodis’ Summairu’”.

Not yet knowing Tamil, Gauribala asked another
devotee what the word meant. Whether not knowing
English or Sri Bhagavan's teaching well enough, the
devotee answered that they meant, “ Bequiet”. Puzzled,
Gauribala took leave and returned to Lanka. Shortly
thereafter he met Yoga Swami and came strongly under
hisinfluence. Atthetimeof initiation, YogaSwami uttered
only two words: “Summairu.” The last words of Sri
Bhagavan weretheinitiatic wordsof YogaSwami, and it
took Gauribalamany yearsto delveinto thefull meaning
of thisidentical upadesa.

* * * *

From thetime Yoganathan quit work to bewith his
Guru, hislifebecame one of intense spiritual discipline,
severe tapas and stern trials. One such tapas was a
continuous forty-day meditation. At the end of it
Yoganathan, presenting himself before Chellappan,
received hisGuru’s benediction. Rude and peremptory,
thewords shot out: “ Go you hither and thither and beg
for your food!” With this he sent the disciple away to

stand on hisown two
feet and digest what
had been transmitted.
The year was 1906,
and Yoganathan was
thirty-four yearsold.

Thusbegan Yoga:
nathan’ssolitary sad-
hana, whenhetoowas
absorbed in unmatha
avashalike hisGurul.
Naked hewouldliein
the hot sun for hours
and dayS, withchillie Yoga Swami of Jaffna
powder smeared al over hisbody. If hewas approached,
hewould hurl stonesor abuse, often both. Thus he kept
to himself and followed his Guru’supadesa. In 1910 he
onceagain returned to Chellgppan and heard thefollowing
blessngringout: “Look here! Look herel Thecity of Lanka
| havegiven! | havegiven! Theking' scrown| havegiven!
| havegiven!”

About themiddleof that year, YogaSwami wentona
solitary padayatrato Lanka' snumerousshrinesand holy
places, meeting ontheway many saintsand asceticsfrom
varioustraditions—Hindu, Buddhigt, Sufi andtribal. When
he returned to his old haunts after ayear or so he was
recognised by the peopleasRgjarishi. Reveringhimasa
“Kingof Yogis’, they beganto call himYogaSwami. The
name stuck.

In 1915, Yoga Swami heard of Chellappan’s
impending death and went to Nallur to visit thedying
Guru. Chellappan wasthen being nursed in the hut of a
relative. Quietly approaching the gate of the compound,
Yoga Swami heard Chellgppan shout fromwithin: “ Stand
outsdeand see!” Typicaly, thiswasnot arebuff but rather
the Guru’'sfinal blessing to abeloved disciple. While
colloquidly meaning“outsde’, it dsomeans* open space’,
“void” — akasha, shunya. To ever abideinthe plenum
void that isBrahmanisthe ultimate state of realisation;
truly agreat parting benediction.

Thefarewd| ontheexternd planepulled YogaSwami
more deeply than ever withinthe Heart:

“Itisasltis” “Youarel! | anyou!”

Onthenakshatram of Aswini inthemonth of March,
1915, Chellappa Swami, aged about seventy, attained
mahasamadhi.
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From 1915 onwards, Yoga Swami led the life of a
renounced recluse, remaining in unmatha avastha like
hisGuru. He could be seen frequenting the Na lur Chariot
where Chellappan had spent most of hislife, the Thundi
Crematorium, one or another ashram, and the Grand
Bazaar, but most often hewasto befound sitting under an
iluppai tree at the School Junction in Kolumbuturai,
immersed in samadhi. Hewould sit therefor monthsat a
dretch, totdly indifferent—or obliviousto—hissurroundings
and theinclemenciesof wesather. The 1921 flood in Jaffna
came and went without disturbing hisrepose. It wasonly
in 1923, when heaccepted theinvitationtoliveinasmple
coconut-thatched mud hut in the compound of a
householder devotee near the tree under which he had
been living, that his unmatha avastha came to an end
and Swami entered the more approachable statein which
heremainedtill hismahasamadhi. Though dwaysterseand
often enigmatic, ever-spontaneousinwordsand actions,
Swami neverthdessled fromthen onanormd lifeof regular
habits, and devoteesfound it possibleto cometo himfor
guidance. But it was only in 1934, when he gave his
permission to a group of his devotees to publish the
Svathondan (Servant of Siva), ardigiousjournd in Tamil
with asmall sectionin English, that histeaching became
knowntotheworld at large. Typically, however, aslong
ashelived Swami forbade hisname or photograph to be
printed inthemagazine.

Between 1934 and 1940 Yoga Swami undertook a
number of tripsto India, during one of which hewent to
see Sri RamanaMaharshi. Thefollowing are Swami’s

wordsabout hismeeting with Sri Bhagavan:

“Wedid not gowith any desire. Wesmply [summa]
went. We stayed for about an hour. Hedid not speak at
al. Heisagreat hero.” Ever-spartan withwords, Yoga
Swami has nevertheless condensed into these five
aphoristic sentences a glowing tribute to the Sage of
Arunachaa. Insaying, “ Summawewent” —theaccentis
ontheword‘summa , asimportant aword and conceptin
Yoga Swami’s teaching as in Sri Bhagavan's. In its
metaphysca sense, theword indicatesastate of unruffled
inner poiseand gillness: “Bedtill and know that | am[ig]
God” —aquotation much used by both Yoga Swami and
Bhagavan. That stillnessis the state of being summa.
Brahmanissumma, and summairutta —abidingingiliness,
thereal Silence or maunam —isto abide asBrahman, our
truenatureand being. Intheentire hour that Yoga Swami
spent in the presence of Sri Bhagavan, no wordswere
spoken. They were both summa. Their communionwas
likethat of Dakshinamurti —of whom Sri Bhagavanwas
thelivingembodiment—acommunionin Slence AndYoga
Swami, who never overtly praised anyone, came away
cdling Ramanaa“mahaviran”, a" great hero”.

Therest of YogaSwami’slifeisreally adescription
of hisinfluence on hisdevoteesand disciples, and can
best be told through their impressions and anecdotes.
Like Sri Bhagavan, Yoga Swami never accepted thetitle
of Guru, but, asArthur Osbornehassaid of Sri Bhagavan,
those who were his disciples nevertheless knew so
unerringly.

—From the Jayanti,1994 Mountain Path

-

At Arunachala Ashrama
Bhagavan Sri Ramana Maharshi Center
86-06 Edgerton Blvd., Jamaica Estates,

New York 11432 / Tel: 718-560-3196
Sunday 13 May — 11:00 AM

68th Mahanirvana of Sri Ramana Maharshi

You, your family and friends are cordially invited to join us in observing the 68th Aradhana of
Sri Ramana Maharshi

The programs will include parayanams, bhajans, talks and puja, followed by prasad (lunch).

In California, San Francisco Bay Area
40086 Paseo Padre Pkwy
Fremont, CA 94538
Tel: 510-656-2752
Saturday 19 May — 11:00 AM

J
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My Heart’s Journey
A Pilgrim’s Diary

by Evelyn Kaselow

Sri Ramanasramam, December 14, 1982:

Thisevening Ganesan took Paul and meto meet Sri
BaaramaReddiar. He spoke of thef beauty of amother’s
sdflesslove. Hetold us, “ For spiritud life, infinite patience
isneeded - not just for onelifetimebut for many lifetimes....
Thesense of time should disappear.”

December 16, 1982: Thismorning | departed for
pradakshinaat 5:15 a.m., well before dawn. However,
| soon discovered hundreds of peoplehad thesameidea,
foritisthefirst day of the new Tamil month. | felt asone
with the stream of women dressed in their most festive
saris and men in their fresh dhotis. Many women
appeared towalk theentire eight mileswith achildin
their arms! Inthe dark before dawn, the temples and
lingamswerelit up withimages bedecked with flowers,
turmeric, etc. Thefacesof thevillagers, filled with faith
asthey gazed upon theimages, impressed themselves
on my heart. Dawn broke on the dirt road to Adi
Annamalal. Inthetiny rural hamlet freshrangoli (white-
powder designs) were at each door, and at the center
thewomen had placed bouquets of fresh, bright yellow
flowers, resembling daffodils. Naturally, therecitation
of Mother’sNames (Sri Lalita Sahasranam) formed the
background fromwhich | viewed all these charming
sights. Thecup of teal stoppedto haveat Adi Annamalai
tasted like the sweetest nectar. During thispradakshina
| went around almost all the SivaLingams.

Returning, | found Ramaswami Fillal sttingoutsdein
the sun. | took him some homeopathic pills for his
congestion which he accepted like ameek child and sat
with him for awhile. He inquired about my parents
occupationsand thesizeof our family; whether | livedina
house or apartment; whether | wasmarried. When| told
himl wassingle hesaid, “Itisal right. Whenapersonis
unmarried heremainsfresh. After marriagereality takes
over, imagination isabsent. Then, the partner becomesa
possession, apart of one’ sself. Also, theremay befear
of losing the person - though not in Hinduism, especialy
among Brahmins. Yet, tasteschange. When apersonisa
child hemay want atricycle, then abicycle. Later, that

will have no meaning and he' Il want amotorcycle. So, it
iswiththemind.”

Ramaswami went on to speak of the beauty of
selflesslovewnhich springsfrom apure and one-pointed
mind: “Initspurestatethe Self isindivisible, it cannot
be split. You see, Sri Bhagavan'steachingsistotally
separatefromreligion. Inreligionthereisstill ego- ‘|
am aHindu’ . For Westerners, they need not become
Hindus. Within their ownreligion, in the context of their
own society, they may practice it. In reality, Sri
Bhagavan'steachingsisnot religious- itismorescientific
thanreligious. Religionisnot required to turn themind
back onitself.”

Hea so spokeabout attachment, especialy thestrong
attachment of achild toitsmother. Asaboy, Ramaswami’s
strong attachment to hismother prevented himfromdying
and taking another birth: When he had becomevery sick
thethought of hismother helped him survive. “ Even great
saints may ultimately haveto servetheir parents,” he
commented.

He spoke at length on the uniqueness of Sri
Bhagavan’ steachingsand about how, onceapersonis
establishedinthe Self, sacrificeisnolonger painful but
becomes a great pleasure. Then he said, “I think I'm
exhausted - not physically tired - but my supply hasrun
out.” Hejoined hispalmsand as| saluted him he gently
chanted, “Om, Om, Om.” | took hisleave.

December 18. 1982: In Ganeshan’s room at 5:00
am. | had found Kunju Swami sitting on afolding chair.
With abroad smilehemotioned metotakethechair besde
him. Ganeshan finished hisablutionsand wethreetook
off, going around behind the shrinefor the path leading
out to Palakothu. Walking beside Kunju Swami | began
tofed lighthearted asachild. Hisvery presence uplifted
us

We followed a path quite near to the base of the
mountain, obvioudy familiar to Kunju Swvami asonetaken
with Bhagavan. Thetall treesgaveway tolow lying bushes
and thornsand apanoramic view of Sri Arunachdainits
maj esty opened up before us. Weta ked whilewalking.
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Kunju Swami expressed concern that | had not worn
sandds.

“I need al themeritthat | can get!”

“Thenyou areatruedacoit!” hereplied.

Ganesan explained that Kunju Swami usestheterm
“dacoit” especially with reference to devotees of
ArunachaaAshramawho, coming for short periods of
time, plunder all of thewealth of Sri Bhagavan and Sri
Arunachala, and thentakeit homewith them.

| saidthat | wasthinking of extending my stay, although
| had my work toreturntoin New York.

Kunju Swami saidin an ecstatic mood, that during Sri
Bhagavan’stime somewith exceptiona devotion, living
away from Tiruvannamalai, would begin to find excuses
to extend their stay. In such cases, Bhagavan would send
Kunju Swami with the devoteeto the stationto make sure
hegot onthetrain.

“Sri Bhagavan was particular that women going on
pradakshinashould be accompanied,” Kunju Swami said.
But rather than say, “Don’'t godone,” hewould ask, “Who
isaccompanying you?’ After awoman devotee had | eft,
hewould ask, “Who went with her?’

We passed the spot where only thefoundation of S.
S. Cohen’s home in Palakothu remains, and Kunju
Swami described how Cohenwould cook somericeand
vegetablesin the early morning and then go to Bhagavan.
Half hewould take at noon and the other half at dinner.
I n the afternoon Bhagavan would walk about Pal akothu
and inquire about everyone' swelfarelike afather. All
would be delighted at his solicitude and personal care
for them.

Oneday Bhagavan asked Cohen what he had eaten.
“Oh, nothing much, Bhagavan, alittlericeand vegetable,”
hereplied like apoor man. “Rice and vegetable! How
fortunate!” was Bhagavan'srejoinder. “When wewere
onthehill wehad only rice, sometimeseven without salt,
andnow you areegtinglikeaking!” Inthisway Bhagavan
would encourage and consolethem.

During hiswalksto Palakothu, Bhagavan would sit
on Cohen'sstone verandah. Cohen began tofedl bad that
Bhagavan had to sit on the hard stone. One day he put
out achair and Bhagavan never returned. So considerate
todl, henever wished to causeinconvenienceor toreceive
gpecid attention. Cohen lamented thisashislife sgreatest
mistake.

Ramana Balachandran'’s
Offering to Bhagavan

On April 25 in Arunachala Ashrama, Ramana
Balachandran, a 16-year-old devotee of Bhagavan
performed aVeenaconcert before agathering of devotees.

Ramana, a recognized musical prodigy, has aready
toured throughout India and is presently on atwo-month
concert tour in the US.

Those visiting Sri Ramanasramam over the past 10
years may have seen Ramana chanting the Vedas at
Bhagavan's Samadhi with the Veda Patasala boys. His
parents, Sharanya and Balachandran, have built a house
at Tiruvannamalai and spend at least half of every year
there, where Ramana is home schooled.

At the following web address you will find the dates
and venues for concertsin May and June:
http://car naticamerica.com/events/categor y/veena/

The remaining scheduled concerts are:

May 5 - San Jose/ May 6 - Los Angeles/ May 11
- San Diego / May 12 - Phoenix / May 13 - Houston /
May 19 - Jacksonville/ May 20 - Miami / May 24 -25 -
Madison / May 28 - Milwaukee/ June 2 - Philadelphia
/ June 3 - Raleigh

If anyone wishes to contact Sharanya and Ramana
during the tour, or are having Ramana Satsangsin the cities
of Ramana's concerts when they are there and would like
them to participate, they arevery eager to do so. To contact
them, please call 928.409.3858.

Also on Facebook you can view videos of Ramana
performing:
https./Amww.facebook.com/ramanabalachandhran/?ti=as
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Arunachala Pancharatna
Bhagavan Ramana Explains Stanza Five

HE stanza says that one should completely surrender

one'smind, turnitinwardsand see‘you’ the Self within
and then seethe Self in*you’ in everything. Itisonly after
seeing the Self within that onewill be ableto seethe Self in
everything. One must first realize there is nothing but the
Self and that he is that Self, and then only he can see
everything as the form of the Self. That is the meaning of
saying, ‘ See the Self in everything and everything in the
Self’, asis stated in the Gita and other books.

Itisthesametruththat istaught in Stanza4 of the* Reality
inForty Verses’. If you have theideathat you are something
with form, that you are limited by this body, and that being
within this body you have to see through these eyes, God
and theworld also will appear to you asform. If you realize
you arewithout form, that you are unlimited, that you aone
exist, that you are the eye, the infinite eye, what isthere to

be seen apart from the infinite eye? Apart from the eye,
there is nothing to be seen. There must be a seer for an
object to be seen, and there must be space, time, etc. But if
the Self alone exigts, it is both seer and seen, and above
seeing or being seen. — Day by Day with Bhagavan

Offering up themind to you, always seeing al things
asyour form, worshipping only you, that onetriumphs,
O Arunachalal becoming absorbed in your bliss!

— Arunachala Pancharatna, v. 5

If Self hasform, theworld and God likewise have
form. If Self iswithout form, by whom and how
can form (of world and God) be seen? Without the
eye, can there be sight or spectacle? The Self, the
real Eye, isinfinite. — Reality in Forty \Verses, v. 4

-

Ramana Satsangs in the USA and Canada

Regular satsangs with recitations, songs, readings and meditation are conducted in or near large cities. Some of them
are weekly. If you would like to attend any of these, please contact the individuals below for more information.

Atlanta Area — Mangalam Kalyanam (678-546-0378 / smoothcutter@hotmail.com)
Birmingham, AL — Sai Kand (205-441-6859 / kandsai@yahoo.com)

Boston, MA — David & Anna (617-928-1487 / annaklegon@gmail.com)

Canada, Ottawa — Anantha Padmanabhan (613-733-8250 / madhupaddy@rogers.com)
Canada, Toronto — Thiru (416-876-1942 / thirusivasamy@hotmail.com)

Canada, Vancouver — Akash (778-321-4499 / eternalshiva@hotmail.com)

Canada, Victoria — Saibish (250-818-2875 /saibish@gmail.com)

Chicago Area — Jean-Luc & Rita (719-480-3530 / blueskyvalley@mac.com)

Connecticut Area — Aruna & Ram (860-284-0078 / rsankaran2000@yahoo.com)
Chapel, Hill, NC — Ranjani Ramanan (919-338-255I / ranjanil@yahoo.com)

Detroit, Ml Area— Murali & Kalpana (248-210-7543 /

Dublin,Ohio — Abilash & Madhavi (614-789-9058 / mungamuru@hotmail.com)

Florida, Ft. Lauderdale Area — David & Janet Rubinson (954-600-1967 / arunahill@gmail.com)
Florida, Tampa — Rohit (813-766-0145 / rohitkvaidya@yahoo.com)

Florida, Palm Coast — Shriram & Rekha (904-347-3434 / ssmarathemd@gmail.com)
Houston, TX — Kumar Saran (832-435-3761 / saranOl@earthlink.net)

Los Angeles, CA — Natarajan & Indira Venkatesan (310-473-9441 / nvenky30@yahoo.com)
New Jersey, West Windsor — Gurunath & Leena (609-273-6216 / gsnetravali@hotmail.com)
Austin, TX Area — Sriram Vaidyanathan (vsriram_prasad@hotmail.com / 512-695-4444)
Puerto Rico — Rosa & Scott Mathewson (787-531-5295 / rosilinm@hotmail.com)

San Francisco Area — Karthik & Sunita (510-656-2752 / sunita_parasuraman@yahoo.com)
Seattle, WA Area — Sridevi & Prabha (425-605-004l / pravish87@live.com)

\ Washington, D.C. Area — Uma & Santosh (301-528 -5526 / uma_santosh@hotmail.com)

~




