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Nambiyandar Nambi was born in the town of Thirunaraiyur 
Father was priest in ganesha temple. Boy makin offering to Ganesha
Raja Raja Chola heard him sing a few Tevarams and was captivated. Nambi explained this was oral tradition only
Doors opened when images of Appar, Sambandar and Sundarar were made in front of the closed doors and Nambi sang their songs. That started the tradition of nayanar images in temples with RRC
Supposedly , only 10% of the songs were recovered 
Sekkizhar was a poet and the chief minister in the court of the Chola King, Kulothunga Chola II.[4] 
Kulottunga Chola II, king Anabaya Chola, was a staunch devotee of Lord Siva Natraja at Chidambaram. 
However Kulottunga II was also enchanted by the Jain courtly epic, Jivaka Cintamani
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[4] an epic of erotic flavour (sringara rasa[4]) whose hero, Jivaka, combines heroics and erotics to marry eight damsels and gain a kingdom. 
In the end he realises the transiency of possessions, renounces his kingship and finally attains Nirvana by prolonged austerity (tapas).[4] 
In order to wean Kulottunga Chola II from the heretical Jivaka Cintamani, Sekkizhar undertook the task of writing the Periyapuranam.[2]
As a minister of the state Sekkizhar had access to the lives of the saints and after he collected the data, he wrote the poem in the Thousand Pillared Hall of the Chidambaram temple.[5] 
Legend has it that the Lord himself provided Sekkizhar with the first feet of the first verse as a divine voice from the sky declaring "உலகெலாம்" (ulakelam: All the world).
This work is considered the most important initiative of Kulottunga Chola II's reign.[5] Although, it is only a literary embellishment of earlier hagiographies of the Saiva saints composed by Sundarar and Nambiyandar Nambi, it came to be seen as the epitome of high standards of the Chola culture, because of the highest order of the literary style.[5]  
Thus Saiva literature which covers about 600 years of religious, philosophical and literary development.[7]
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Portions of the Tiruvachakam were chanted regularly during the early days of Sri Ramanasramam, and on the evening that his mother died in 1922, Ramana Maharshi asked some of the assembled devotees to spend the night chanting the whole work. Kunju Swami, who was present on that occasion, has described what happened: 
During the night Sri Bhagavan sat near the place where we had put the Mother’s body. Brahmachari Arunachala Swami and I sat with him. Brahmachari Arunachala Swami had originally been a cook in the big temple in town before he renounced the world and became a devotee of Sri Bhagavan. Sri Bhagavan then announced that the Tiruvachakam should be chanted. Sri Bhagavan and the devotees took it in turn to read from the book. While we were reading Sri Bhagavan corrected all the mistakes in our reading as and when we made them. In this way we went through the entire Tiruvachakam before 4 a.m.
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[image: image1.png]Clad graciously in a brahmin’s glorious form,
He summoned me and graciously ruled me.

At once my very bones melted through undying love.
T called aloud, roaring, roaring like the heaving sea,
rose to my feet, collapsed again all in a daze,

rolling over, wailing,

raving like a madman, raging like a drunk,
frightening those who saw, amazing those who heard,
ina state of total derangement

that even a rutting elephant would find unbearable.
‘Then, when I could bear it no longer,

he fashioned my limbs with a delightful sweetness,
like honey fresh from the bough.

Just as, with the flame lit by his beauteous smile,

He brought low the three cities of his demon foes,"
He did that day, without exception,

destroy in the great fire of His grace

the humble [bodily] dwellings of us His devotees.

‘To me He became as a nelli fruit"® in the palm of the hand.
Blessings upon You: I can find no words to express it!
s this justice? I cannot endure it, dog that T am.
‘What You have done to me, I do not understand.

For pity, this is death itself.

‘This grace You have granted me, I cannot comprehend!
Thave drunk of it, yet till I am ot sated.

Thave swallowed it down, yet I cannot tolerate it!
Like waves upon the rich, cool Sea of Milk,

like the ocean when the moon is at the full,

ina way that cannot be described,

He filled my heart to overflowing.

ing and collecting nectar

in my body’s every pore.





[image: image2.png]‘Within the body of this cur, taking up His abode,
He caused ambrosia sweet to flow

through every conduit of my sinful fleshly form,
sending fulsome streams of wondrous nectar
rushing up through the hollow of every bone.
Taking my melting heart and making it one [with
‘He made for me a form saturated [in His grace].
Like an elephant inspecting a field of bright sweet sugar cane,
He came at last, even to me, and transformed me into pure being.
His nature neither Mal nor Brahma knows,”

yet with grace He transformed me into supreme ambrosia,
‘making the pure honey of His compassion merge with me.'"

)8
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Bhagavan was once questioned about some of the more extreme manifestations of devotional ecstasy. In his interesting and informative replies he mentioned both his own and Manikkavachagar’s experiences (Talks 372): 
Devotee: Horripilation, sobbing voice, joyful tears, etc., are mentioned in Atma Vidya Vilasa and other works. Are these found in Samadhi, or before, or after? 
Bhagavan: All these are symptoms of exceedingly subtle modes of mind [vrittis]. Without duality they cannot remain. Samadhi is perfect peace where these cannot find [a] place. After emerging from Samadhi, the remembrance of the state gives rise to these symptoms. In bhakti marga [the path of devotion] these are the precursors to Samadhi. 
Question: Are they not so in the path of jnana? 
Bhagavan: May be. There is no definiteness about it. It depends on the nature of the individual. Individuality entirely lost, these cannot find a place. Even the slightest trace of it being present, these symptoms become manifest. 
Manikkavachagar and other saints have spoken of these symptoms. They say tears rush forth involuntarily and irrepressibly. Though aware of tears they are unable to repress them. I had the same experience when I was staying at Virupaksha Cave.
Bhagavan seems to be saying in his first reply that such extreme symptoms are only possible if one still has a mind and a sense of individuality, but in his final reply he makes it clear that spontaneous and uncontrollable crying can also break out in jnanis. 
‘Potritiruvahaval’, lines 58-85
As maya’s manifold delusion surrounds them all about, 
not succumbing to such errors, 
not wavering from their fixed resolve, 
they worship, melting like wax before a flame; 
they weep with body trembling; 
they dance, cry out, sing and praise. 
Crocodile jaws and an ignorant woman hold on and don’t let go, they say. 
They [these devotees] hold on tightly in love’s true and unrelenting sway 
like a spike that’ s driven into fresh, green wood. 
As love’s flood grows higher, 
they heave like the ocean’ s swell, minds withering away, their bodies quivering with delight. 
When the world calls them ‘Possessed!’ and makes a laughing-stock of them, 
they remain unabashed, wearing their countrymen’s abusive words like a jeweled ornament. 
To hold onto and attain final liberation, free of all sophistry, knowing naught, is, for them, the miracle of the Supreme. 
As a cow yearns for its calf, they bellow and become agitated. 
Not even in their dreams do they think of any other God. 
Nor, thinking it of no account, do they spurn the majesty of the unattainable supreme One, 
who came in grace upon the earth in the jnana Guru’ s form. 
Like a shadow that knows no separation [from its object] , 
they follow behind Your twin holy feet, caring not in what direction [ they go]. 
As bones soften and dissolve, they melt in yearning, 
and melt again, as love’s river overflows its course. 
Stammering, their hair on end, all senses focussed on the One, 
‘My Lord!’ they weeping cry. 
The lotus of their heart blossoms, as hands close like a flower bud. 
Teardrops spring forth, and ecstasy shows in their eyes, 
as in them daily flourishes, the love that never dies. 
Praise be to Him who, as a mother, nurtures such as these.
... in the early days Bhagavan encouraged me whenever I was singing with deep feeling. He would have such a look on his face, with his radiant eyes directed towards me, that I would be held spellbound, and not infrequently, at some especially moving words in the songs, tears would come and I would be obliged to stop reciting for one or two minutes. Bhagavan told me that such weeping is good, quoting from Tiruvachakam, ‘By crying for You [God], one can get You’.
I recollect here that Sri Ramakrishna Paramahamsa once said, ‘If you will only cry for God with a tenth of the fervour with which you cry for your wife and children, you will see God in no time’. It was in connection with Mrs Eleanor Pauline Noye, an American devotee, that Bhagavan quoted to me the above line from Tiruvachakam. She had contributed an article on Bhagavan to The Golden Jubilee Souvenir published by the Asramam in 1946 in which she mentioned that, when after a stay of about two months with Bhagavan she had to return to America and was weeping inconsolably, Bhagavan was kind enough to assure her in so many words (a thing very unusual with him, from my fairly long contact with him) that she was not to grieve and that he would be with her wherever she might go. She writes in the Souvenir, 2nd edition, page 362, ‘Bhagavan said, “I will always be with you wherever you go”.’
It was a peculiarity with this devotee that she would often weep before Bhagavan when she was in the hall. Referring to this I told Bhagavan that Mrs Noye had captured Bhagavan by means of her tears. It was then that Bhagavan quoted the line from Tiruvachakam and asked me if I did not know it.
‘Tirucatakam’, 9.10.
False am I; my heart too is false,
and my love also is false.
Yet, bound by tainted karma,
I can win You by crying for You.
Honey! Nectar! Essence of the sugar cane!
Sweet Lord! Grant to me in grace, your devotee,
the path that leads to union with Thee!
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Mounted upon the Vedas’ steed, The Lord of Light who lies beyond the mind and senses, approached the king who wears a garland dripping with nectar. Even as that grace-bestowing glance fell upon him, the Pandiyan king became confused, and forgetting himself entirely, sprang to his feet, clasping his ruddy hands together above his head like a lotus bud about to unfold. 
At the Lord’s command the king of Madurai, girt by the great Vaigai river, remained spellbound for a moment before returning suddenly to his senses. Thinking, ‘Why, on seeing this imposing horse trader, did I get up and stand there with my broad palms clasped above my head?’ he remained standing there, too embarrassed to resume his seat on the throne.
This incredible news entered into the bellows of his ears like a fierce gale, fanning the hot flames of his anger, till his eyes burned red, shooting forth sparks of fire. Seeing the extent of his anger the chief minister and all the rest drew back in consternation.
...asked, ‘What fault is there with the horses?’ ’Well,’ [said the king], ‘in the middle of the night they turned into jackals, killed all the nearby horses and tore out and ate their intestines; there were pools of blood and flesh scattered everywhere. Anyone who came near was attacked and the town was in an uproar. In the end they ran off into the forest. [Apart from that], no fault at all!’
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Talks 215:
He [Bhagavan] remarked, ‘Manikkavachagar is one of those whose body finally resolved itself in a blazing light, without leaving a corpse behind.’ 
Another devotee asked how this could be. 
Maharshi said that the gross body is only the concrete form of the subtle stuff – the mind. When the mind melts away and blazes forth as light, the body is consumed in that process. Nandanar [an outcaste saint] is another whose body disappeared in blazing light.61
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TVAP on his visit to Arnachala
After worshipping at that shrine [Tiru-Venney-Nallur], 
with love in his heart he departed, 
following the righteous path, 
passing through the middle lands,22
traversing tall forests and mountains, 
where lions and fearsome elephants dwelt, 
until he drew near to enduring Arunai’s city.23 
When he saw the palaces and gopurams, 
the strong walls, decorated with jewels and pearls, 
the great gateways festooned with banners, 
towering up in the midst 
of a cool densely wooded grove, 
in a forest of tall areca trees, 
he joyfully made obeisance, 
experiencing great bliss.
You [Siva] who abide in the form of a mountain 
which appeared on that day as a column of flame 
for the two to seek! 
Blissful life which fills our hearts!’ 
Thus did he worship the Supreme Mountain Lord, 
receiving His grace, before proceeding forth 
to enter Arunai’s prosperous city.
It was the month of Margazhi,27
when, in the ten days before the ardra asterism,28
the beautiful maidens go from household to noble household 
calling each other out in the early dawn, 
just as the darkness is dispersing, 
and, banding together, go to bathe in the holy tank. 
On observing their noble qualities 
he sang the immortal hymn ‘Tiruvembavai’ 
which is composed as if sung by the maidens themselves. 
Later, seeing them dance and sing
as they played the pretty game ‘Ammanai’, 
he composed the song ‘Ammanai’ in the same manner.29
Suri Nagamma has reported that Ramaswami Pillai once recited this verse to Bhagavan at the end of the usual Tamil parayana. Bhagavan had wanted to get up and leave, but Ramaswami Pillai knew that he could probably detain Bhagavan for a few extra minutes since he knew that this was one of his favourite verses.34
Bhagavan told Devaraja Mudaliar that he particularly appreciated the line in this verse which states that Arunachala-Siva is ‘ambrosia to the eye made manifest’. Devaraja Mudaliar has also reported that Bhagavan also liked a very similar phrase that appeared in ‘Potritiruvahaval’: 
Annamalai, our Father, 
praise be to you! 
Ocean of nectar that delights our eyes, 
praise be to you!35
Tiruvasagam references
Letters from Sri Ramanasramam, 4th April 1948.  
[A young man asked] ‘It is said that a jnani does not have happiness or sorrows, bodily ailments or the like; Sundarar and Appar are reported to have jumped with joy when they had a vision of God. Even Ramakrishna Paramahamsa is reported to have grieved terribly when he did not get a vision of the Holy Mother and to have gone into ecstasies when he did get a vision. Not only that; when Ramakrishna Paramahamsa had some bodily ailment, he used to cry out for Mother. What does it mean? Do jnanis have happiness and sorrow?’ 
Bhagavan answered him, ‘You say all that in relation to the body, don’t you? It is not possible to judge a jnani by his bodily ailments. Manikkavachagar sang a hymn the purport of which is, “O Iswara, you have showered on me your blessings even before I asked for them. How kind of you! Even so why is it I do not feel grieved? Is my heart made of stone? My eyes do not get wet. Are they made of wood? Not only with these two eyes, but I wish that my whole body were full of eyes so that I could weep with them. I would then be very happy. I wish my heart would melt and become watery so that it could become integrated with you.” That is the purport. But then is that grief real grief? Some people give vent to their happiness by loudly expressing it when they get a vision of God, and some shed tears of joy. It was the same with Ramakrishna Paramahamsa. “Mother, how kind of you! How merciful!” he used to say and weep, and sometimes he used to laugh. Anyway, if we want to know about his real state, we should first know about our own state,’ said Bhagavan.36 
‘You upon whose spreading, matted locks 
Ganga’s flooding waters downward plunge! 
Rider on the Bull! Lord of Heaven’s Host!’ 
No sooner do they hear these words, Your devotees, 
than, melting, gasping, thirsting in their hearts, 
they tumble, like torrents rushing down a mountainside, 
to stand at last in expectation of Your grace. 
Yet I it was, [not them], You came to rule! 
O my Father, still this body does not all heart become, 
and melt from sole of foot to crown of head, 
nor transformed all into eyes, does it shed 
a flood unstoppable of tears. 
Truly, in one of evil karma such as I, 
the heart is stone, the eyes, two knots of wood.37
‘Tirucatakam’, 3.1.  
Talks with Sri Ramana Maharshi, Talk 220.  
Mr B. C. Das, the physics lecturer, asked, ‘Contemplation is possible only with control of mind and control can be accomplished only by contemplation. Is it not a vicious circle? 
Bhagavan: Yes, they are interdependent. They must go on side by side. Practice and dispassion bring about the result gradually. Dispassion is practised to check the mind from being projected outward; practice is to keep it turned inward. There is a struggle between control and contemplation. It is going on constantly within. Contemplation will in due course be successful. 
Devotee: How to begin? Your grace is needed for it 
Bhagavan: Grace is always there. ‘Dispassion cannot be acquired, nor realisation of the truth, nor inherence in the Self, in the absence of the Guru’s grace,’ the Master quoted. 
Practice is necessary. It is like training a roguish bull confined to his stall by tempting him with luscious grass and preventing him from straying. 
Then the Master read out a stanza from Tiruvachakam which is an address to the mind, saying, ‘O humming bee [namely, mind]! Why do you take the pains of collecting tiny specks of honey from innumerable flowers? There is one from whom you can have the whole storehouse of honey by simply thinking or seeing or speaking of Him. Get within and hum to Him [hrimkara].’38 
Do not sip the nectar, 
tiny as a millet seed 
found in any flower, 
but speed to that mystic dancer 
and hum the praise of Him, King Bee, 
He who, whenever we think of Him, 
whenever we behold Him, 
whenever we speak of Him, 
perpetually pours forth the honeyed bliss 
that melts all our bones to the core.39
Talks with Sri Ramana Maharshi, Talk 450.  
Bhagavan: These questions [about seeing Siva in visions] arise because you have limited the Self to the body; only then the ideas of within and without, of the subject and the object, arise. The objective visions have no intrinsic value. Even if they are everlasting, they cannot satisfy the person. Uma has Siva always with Her. Both together form Ardhanariswara. Yet she wanted to know Siva in His true nature. She made tapas. In her dhyana she saw a bright light. She thought, ‘This cannot be Siva for it is within the compass of my vision. I am greater than this light.’ So she resumed her tapas. Stillness prevailed. She then realised the BE-ing is Siva in His true nature. 
Muruganar cited Appar’s stanza: 
‘To remove my darkness and give me light, Thy grace must work through ME only.’ 
Sri Bhagavan mentioned Sri Manikkavachagar’s: ‘We do bhajans and the rest. But we have not seen nor heard of those who had seen Thee.’ 
‘One cannot see God and yet retain individuality. The seer and the seen unite into one Being. There is no cogniser nor cognition, nor the cognised. All merge into one Supreme Siva only!’40 
Apart from the claims of the learned ones 
who say: ‘In all the elements You dwell!’ 
who dance and sing: ‘You come not, neither do You go!’, 
we have neither known nor heard of anyone 
who has seen You or has known You. 
King of Perunturai, that cool rice fields surround! 
You whom even thought is powerless to reach! 
You who come before us, abolishing our flaws, 
subjecting us to Your compassion’s rule, our Lord, 
Arise from Your couch, in grace, come forth!41
‘Tirupalliezhuchi’, verse 5.  
My Recollections of Bhagavan Sri Ramana,  
Devaraja Mudaliar: Bhagavan would frequently refer to the seventh stanza [of ‘Koyil Tirupatikam’], especially to the line ‘Approaching and approaching, getting reduced into an atom, and finally becoming one [with the Absolute]’ and also to the tenth stanza.42 
There you stood, Your nature manifest, 
granting me this day Your grace, 
rising like a sun within my heart, 
driving out the darkness of ignorance. 
My thoughts upon that nature dwelt 
till thoughts there were no more. 
There is nothing else other than You. 
Approaching and approaching,
I became worn down to an atom, 
then worn away till I was one with Him. 
Hail Siva, dwelling in Holy Perunturai! 
There is nothing that You are, 
yet without You nothing is! 
Who indeed can know You?43

‘Koyil Tirupatikam’, verse 7.  
Talks with Sri Ramana Maharshi, Talk 30.  
Devotee: I am a sinner. I do not perform religious sacrifices [homa], etc. Shall I have painful rebirths for that reason? Pray save me! 
Bhagavan: Why do you say that you are a sinner? Your trust in God is sufficient to save you from rebirths. Cast all burdens on Him. 
In the Tiruvachakam it is said: ‘Though I am worse than a dog, you have graciously undertaken to protect me. This delusion of birth and death is maintained by You. Moreover, am I
the person to sift and judge? Am I the Lord here? O Maheswara! It is for you to roll me through bodies [through births and deaths] or to keep me fixed at your own feet.’ Therefore have faith and that will save you.46 
Dog I am and lower than a dog, 
yet to me You showed Your love 
and came Yourself to make me Yours. 
This birth and death, maya’s delusion, 
should be placed under Your supervision, 
and I should remain still. 
Is it any longer my prerogative 
to pass judgement on this? 
You who wear an eye upon Your brow! 
Put me in a body if You will. 
Or place me at Your holy feet.47
‘Kuzhaitta Pattu’, verse 8.  
