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PREFACE.

® Vairagya-Satakam is one of the three seues
mdred verses which have come down to us
- the title of Subhasita-trishati (llt ‘The
ly worded three centuries’) and assocxated
the name of the poet Bhartrihari. In scre
scripts, these verses exceed the number
ed in the above name, but we have followed
wuthority of an edition published by the
ya-sagar Press of Bombay, which mamtalns
cact original number.

dition attributes the authorship of these
- to Bhartrihari, the eldex brother of the most
ned King Vikramaditya of Ujjaini. Contro-
has not yet settled the point as to which
mAaditya was the brother of the poet and when
y did he reign at Ujjaini. _ O

> fact, it seems, that Bhartrihari belonged to
] family and renounced the world later on in
> become a Yogi forms the most ‘reliable
1s round which growing, and sothetimes
ting, traditions have continued to gather.
e is still pointed out near Ujjaini, -bearing
\ame, where Bhartrihari is - said to chave
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practised austerities. A book called the Natha-
lilamrita recording from hearsay stories about the
celebrities of the Nathi sect of Yogis contains
an account of Bhartrihari’s life in a loose, legen-
dary style. But it is easy to make out that, when all
clue to authenticity about the real facts of Bhartri-
hari’s life became lost to tradition, the memory
of a career so stimulating to imagination was not
allowed to go down so hopelessly denuded of
facts, and the process of adding limbs and features
to the stump of an older tradition naturally went
on. Add to this process such floating legendary
materials as the story about a gift made to one's
beloved proving her infidelity by changing hands
till it reached the donor again, or the miracles
with which the then famous sect of Yogis used
to be credited and.so on, and you hope to geta
fairly good biegraphy of. Bhartrihari such as
gradually gained currency in tradition.

The verses, composed—maybe, with stray excep-
tions—by Bhartrihari himself, cannot be made
to give any clue to his individual life, for his
poetry seeks to create effect through style and
sentiment too conventional to yield themselves
to such use. But still his life-long lessons from
experience. and- observation must have been
reflected in their peculiar trend and emphases
in the movements of sentiment through the verses;
and it may be possible for a reader of penetrative
intellect to trace out from such nice shades the
bare outline of a deeper.life of hard-fought
struggles and late-won victory., A nature, straight-
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forward, possessed of noble faith in itself, un-
ambitious of high distinction among men, but
deeply susceptible to the beauties and charms of
sentiment, seems to have been involved once in
a tangle of sensual enjoyments too heavy to leave
it the sustained strength for wielding the sceptre,
till from a life of such weakness and consequent
dependence, it gradually rose through reactions,
deep and incisive, to a wonderfully enriched
sense of worldly vanity and an effective strength
of renunciation. The verses composed by Bhartri-
hari tend to present to view the background of
such a nature still holding in control lower
susceptibilities, once indulged, by the dawning
possibilities of a life of Yoga. And though it
is difficult to ascertain how far thislife of Yaga
had advanced behind the role of the poet re-
presenting differenf. stages of wisdom, it is fairly-
presumptive that the poet’s voice gradually merged
in the silence of the highest spiritual realisations.
The hundred verses of the Vairagya-Satakam
are divided into ten groups.under the following
ten headings : gsmrgyw, condemnation of desire;
Agagi@naesr, futile efforts to give up sense-
objects ; ATFT¥=aFY, condemnation of the poverty
of a supplicant attitude ; SrTrea=igWy, delineation
of the evanescence of enjoyments; mq’r“gqrga‘ﬁr:i‘,
description of the working of Time, or the
principle of change; IfggufqEarasw+, 2 com-
parison as to how a monk stands to-a king; #=:-
HargAfaE®, control of mind by stimulating wis-
dom in it ; fAATHITEGA®R: descrimination of the



(iv)

‘fimutable reality from the mutable ; IR,
"wmshlp of Shiva; ;ra&laqqr, the way of life for an
'Abadhuta, or a self-realised ascetic characterised by
‘highest spiritual freedom.

" With these few remarks of a prefatory nature,
‘we send forth this English translation of an
important poetical production of medieval India
into the’ world of modern readers. The transla--
‘tions have been made rather too closely literal
‘specially to suit the convenience of those readers
.who want to-follow the original Sanskrit with theu'
help, mecr to the circumstance of the whole book
being practically publlshed in monthly mstalments
:tklxourrh the columns of the Prabuddha Bhalata,
we could not avoid prefixing a table of errata tor
‘this first edition.

Tz EbpITORS.



ERRATA.

In: - For: " Read:

Verse 7, translation, 33=wr I
» 8, text, TSUARGTERWEY TSH
' qERwraT
» 9 » W‘Wr# agiﬁﬂ'r;i'

10, FRFGATAU: TR A
T 30, translation, No. 32, No. 23.

» 36,  text, TANATFITYAR TTTAFTITIAL

T 40, 2 Eﬁﬁﬁ?ﬂ a’ﬁsf-q'q
» 6o, note, and Kapdla ‘ Kapiéla

s 72, translation, end of the tip of the
ear, ear,

w78, fext, SE@EAITR:  SEEAITE-
gqaTd etc. 9T etc.

’ 82, translation, cultivation of cultivation
tion of of

) 88,  text, TTERTTR TTFAIAT

N. B. The translation of the verse, 39, appeared
in the Prabuddha Bharata in an improved form as
follows: Manifold and transitory in nature are the
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enjoyments and of such is this world n
So what for would you wander about h
men? Cease exerting yourselves (for the
if you put faith in our word, on its |
Foundation (lit. abode) concentrate you
purified by quelling hope with its hundred
and freed from its liability to create desire.

This translation again was supplimented
following notes:

FrAregAIara, ( we accept this reading as
in the edition we translate from, but the n
given of it by the commentator Budhendra
not here follow. He makes the expression
the verb ‘concentrate,” explaining @RI® as
or love. His meaning thus becomes: swa;
the development of love or Bhakti). Li
(turned) away from the necessity (F9r) (in
upon it ) of (or by) the creation of desires.

Enjoyments are transitory individually a
exhaustible collectively, so we are in a neve
ing wild-goose chase which brings in turns s
tion and grief. Desire produces this t
entanglement and hope keeps it on. The
don’t exert yourself for these enjoyment:
freeing your mind from hope and desire,
high on its supreme goal. This is the argun



The Vairagya-Satakam.

Or the Hundred Verses on Renunciation,
By BHARTRIHARY,
SraTaw | _
‘%ﬁr‘af\eaa:aarsm%mﬁf‘%ammiaﬁ
G“Wa@rammnaw: ST T |
’ sr=ag§!§%mﬁrgr%ﬁxmmtgﬂrz&- |
Eragay difiat forsrad arandrar g gl

Prosperity ¥EIF appearing ERES T s_preading

forth in the heart greare heavy mass at the front.
*1. All glory to Shiva, * the Light of

k1 owledge, residing in the temple of the Yogis’

# Asis Customary with Sanskrit Doets, this open-
ing verse is dedicatory, ( to Shiva in this instancge,.)
as forming an auspicious introduction, -

I
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heart,—who smites away ( like th
sun) the massive front of the endle-s
of ignorance overcasting human mi
whose wake follow all auspiciousne
prosperity,—who burnt up gay I
a moth, as if in sport,—and who
beaming with the lambent rays of the
adorning his forehead,—rays that loo}
ing like soft half-blooming buds.

PN i e~ . - ~
qred 7 STe A Fara
FFeAT ATaTIAT T {AT

fs
. ~ . - )

g AR I SIgam Aird

SR ST IR YA AT &

2. FaagwiawA rendered difficult of acce:

ous obstacles war result, (but here) wealth

bankering (after .gain) qryE=TIYN ind
evil deeds.

2. Many are the inaccessible and
places I have travelled and yet obta
riches ; sacrificing proper dignity of bi
social position, in vain have I ser
rich; like the crows, have I fed n
devoid of self-respect,—at the house o
in the expectation of gain; and
Desire, you prompter of evil deeds,
waxing lustier and are not still satisfi
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geard faagsaT fyfaad wmar fkdraar
faeday: aftat AfdgTadr gém gaitar)
HEFMIAAQALA AAGT A(aqT: LAATA {oar:
STE: FWIATITAISIY 7 AYT Y FHRIATHATN

3. The earth have I digged into in quest
of precious minerals, and metals from rocks
have I blown ; the ocean have I crossed, and
the favour of kings have I diligently sought;
nights have I spenton burning grounds withmy
mind occupied with mantras and worship ; *
and not even a broken cowrie'have I obtained ;
be satisfied therefore, oh! Desire.

* This forms a part of the mysterious rites to be
gone through by.those who invoke supernatural
agencies for obtaining riches.

FATATIT: T FYATT FETOHAGL-

frrareaaTs sfganty g @t |

Tl FrasarmiagarrEmAs Ty

cemri‘r AR fRAgTHar aqafy ang 12
ﬁwmﬁm those rendered dull in

mtellect by inactivity due to too much wealth,
Fpquar with hopes thwarted, :

4. In our servile attendance on the
(wealthy) wicked, their shabby manners and
-talk we have somehow put up with ; suppress-
ing tears that welled up from our hearts, we
have smiled out of vacant minds; obeisance
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we have tade to dullards stultified by too
much wealth ; in what more fooleries would
you have me dance, oh! Desire, thou of un-

gratified yearning.
HATST ATWTAT FrAAATIAIIITGT
~ e : D
Fa fa arETiTETTaaEa ST arEawl
T giamAta-agATat
& AT FTgamaTaTaRa i
5. What have we not endeavoured to do,.
with our depraved conscience, for the sake of
our pranas (five vital forces) which are un-
reliable and compared to water on the
leaves of lotus, since in presence of the rich,
with their minds stupefied by the pride of
wealth, we have shamelessly committed the
sin of recounting our own merits !

[ According to the scriptures, self-glorificatidn is
tantamount even to the sin of suicide. ]

QI 1 AT YRGS qAF A qaiva:
RT3 ETOaTaaaTTGT T a5 agy

6. We have forgiven, but not out of for-
giveness (but out of our incapacity to right
our wrongs); we have renounced the comforts .
of home life, but not out of contentment after
satisfaction {but as an exile from home in
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quest of riches ); though we have suffered in-
clemencies of weather, cold and heat so diffi-
cult to bear, still it is no religious austerities
that we have undergone; with subdued vital
forces, night and day have we brooded on
money and not on the feet of Shiva; we have
performed thus those very acts which the
Munis ( saintly recluses) do perform, but of
their good effect we have deprived ourselves

AT @ YT TJAAT GHT-

. ®@qT @ 9¥ FJgAT qun
FIST 7 ATAT TART ATAT-
TEWT A JW FAHIAWT: NS

" [ Here there is an ironical pun on the participles
w0 and &wr, the former being used both in the
sense of “enjoyed” and “eaten up”, and the latter
both in the sense of “(austerities) performed’” and
“heated.”  Similarly the participle sfrmt means
both “reduced in force” and “ stricken down with
age.” The effect of course cannot be preserved
in translation.]

7. The worldly pleasures have not been
enjoyed (3=t i. €. enjoyed ) by us, but we our-
selves have been devoured (wq=gr i. e. eaten up
or dissipated ); no religious austerities have
been gone through (&), but we ourselves
have become scorched (gwr: i. e. by the auster-
ities of grief or anxiety); time is not gone
( ars:, being ever-present and infinite ), but
it is we who are gone (zam because of ap-
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proaching death). Desire is not reduc
force ( Sftdr) though we ourselves are re
to senility ( 3w )
qEttAgEATRTT Siaaangd f
TSR RIAETE TEARTAEATIT
* 8. - The face has been attacked
wrinkles, the head has been painted white
grey hair, the limbs are all enfeebled
desire alone is rejuvenating.
gt WRTeET GETAEHEIS Aiwa:
UL wgtar: auregedl e
AT gaT gAfATEd T A9
LS RATALY ATWAIAHA: I
9. Though my compeers, dear to n
life, have all taken such a speedy flig
heaven (i.e. before being. overtaken by
age ), though the impulse for enjoyme
wearied out and the respect commanded
all persons. lost, though my sight is obstr
by deep blindness (or cataract ) and the
can taise itself but slowly on the staft
alas for-its silliness; this body startles af
thought ofdi'ssolution by death.
ST ATH aar FAISNAT T
faastagr Sagwshad
mﬂmm Seg AT
ARCATTAT AYTHAART A4
ST
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10. " Hope is like a flowing river of which
the ceaseless desires constitute the waters; it
rages with the waves of keen longings and the
attachments for various objects are its animals
of prey ; scheming thoughts of greed are the
aquatic birds that abound on it, and it des-
troys in its course the big trees of patience
and fortitude ; it is rendered impassable by the
whirlpools of ignorance and of profound depth
of bed as it is, its banks of anxious delibera-
tion are precipitous indeed. Such a river the
great Yogis of pure mind pass across to enjoy
supreme felicity. ' '

T HEIUTR %rrtawngmﬁ: m .
} ﬁmaﬁ gmraamamrwraqzla |
"R WW(‘TT(’IETHTH faaar

AR AT ST TG fraRranraig ]

11. I do not find the virtuous distinction
‘produced (by ceremonial observances) through
life after life to be conducive to well-being,
for the sum of such virtuous merits when
weighed in mind inspires fear in me. Enjoy-
ments earned by great accession of merit
‘multiply “so greatly ‘in" the  case of people
attached to them only to brmg them misery
and-peril. ~

fAqr: guar:n etc. -—The idea is to show the
futility of good deeds performed in our edrth-
ly life with the object of enjoying happiness in the
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Heavens or the higher Lokas, for the heavenly
enjoyments are transitory as being the result pro-
duced by our virtuoys merits; when the force of
these merits is Spent out, the enjoyments mugt

QAT Trg—1It indicates that the enjoyment of
Pleasures in Heavens binds still more fetters on us
by increasing our thirst and hence is the cause .of
an added volume of miseries,

FIL FrarHTacg Ry fawar
ﬁﬁﬁﬁﬁqmﬁmaﬁmﬁml
AN WA gaafararyg Aqqq:
€Y IFHT Iy TGERTF frzafy g
¥2.  The objects of enjoyment even after
staying with us for 2 long time are sure to
. leave us sométime;h then what difference
their privation in this way makes to men,
that they do not of thejy own accord discard
them? If the enjoyments leave Us on theijr
own initiative, i, e, jif. they tear themselvcs
from us, they produce great affliction of the
mind ; but if men voluntarily renounce them

they conduce to the eterna) bliss of self.
possession,

TEIAIATAGING et e
e - R )
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HuTaTS g A Gura @ =T 9THy Teaerar-
FATSHIATACLAZIATT I AF T AHT
FJIE NN

13. Ah!it must be indeed a difficult feat
which persons, with their minds purified by
the discrimination arising from knowledge of
Brahman, accomplish, in that, free from desire,
they wholly discard that wealth which has
been actually bringing them enjoyment;
whereas we fail to renounce enjoyments which
are reaped by us as mere longings and which
we never did realise in the past, nor do we
realise now, nor can we count upon as lasting
when obtained (in future ).

JETAT R O Aqat ST 9T wqraar-
AT RWIIA T TFAT (ragagaar|
FEATH g AATCATIUHAATH AT AT
~ 0~ D > ~ -
HISTRAARARTTRGNIATY: T Fraa 18
14. Blessed are those who live in mountain
caves meditating on Brahman, the Supreme
Light, while birds devoid of fear perch on
their laps and drink the tear-drops of bliss
(that they shed in meditation); while our life
is fast ebbing away in the excitement of
revelry in palatial mansions or on the banks of
refreshing pools or in pleasure-gardens, al}
created (and brooded over) merely by imagi«

nation }
2
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TEHAT r':‘r:szrgwﬁgstrqr:——The birds have approached
them fearlessly because they have reached the
state of quietism and harmlessless, realising the
oneness of all life.

o 3 [ hoS o
fagrod azfy Aicgasant

T2AT T 3: YCHAT FATLTATIA |
& FAfraETEadT T ST

T ET AU {947 T qIeasti=a 1

15. For food, (I have) what begging
brings and that too tasteless and once a day;
“for bed, the earth, and for attendant, the body
itself ; for dress, (I have) a worn-out blanket
made up of bundred patches! And still alas!
the desires do not leave me!

(fAgar:—Objects of desire haunting the mind.]

N . ~
TAAY ATHATAY BARKIATLGATHAT
g& FTE A F Qg ghawaw |
WIAAGA(HS RCATATTA0T T
- S “ A
gEfrd T wraafalivds waw i
16. qfq;r:zﬂ:—lumps of flesh (dual number ).
FARRAUICTZTOAA—( become ) golden jugs in
(poet’s) comparison. sweRmT—seat of phlegm,
saliva etc. TATEA i@ —is compared to the moon.
FiCTAOCEIRT—claiming  likeness with the ele-
phant’s forehead. ggfi=ai &Y etc.——form deserving

constant contempt has been magnified (in praise )
by certain poets.

TR UTY TS (Taargaraarer g2y
LAY FAT AGFAAATIGT @ TEATEQT: |
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FAEAEITTATATrE gt F:
U HrATTS AT ([ATATAF T AIFG
T4 NSl

I7. Among sensual persons, Shiva is
unique, sharing half his body with His be-
loved ; and again, among the dispassionate,
there is none superior to him, unattached to
the company of women; while the rest of
mankind smitten and stupefied by the irresist-
ible, serpent-like poisoned arrows of Cupid,
and brought under the infatuation of Love,
can neither enjoy their desires nor renounce
them at will.

toramATEenyEr—This refers to the symbolic: re-
%:)resentation of Shiva and Gouri in a single divided
orm.

¢“On one side grows the hair in long and black curls
And on the other, corded like rope y
» * * * *

One side is white with ashes, like the snow-
mountains

The other golden as the light of the dawn.

For He, the Lord, took a form, '

And that was a divided form,

Half-woman and half-man.”

Trag T dixg FA:—Ordinary persons when they
give themselves up to enjoyments, lose all control
and become slaves to them; so even when satiety
comes, they cannot detach themselves from them,
as the force of blind attachment has enslaved
them. But Shiva, who has subdued his mind, is
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18, Without knowing its burning power the
insect jumps into the glowing fire; the fish
through ignorance eats the bait attached to
the hook ; whereas we, having full discernment
do not renounce the sensual desires compli-
cated as they are with manifold dangers;
alas ! how inscrutable is the power of delusion.

qur gwerr@r faata |fed zﬁaugt'
aj;ma m«msr FARIATA ATILHTAAA |
& HATHT gzaamn%rgra ayq
ST sATS: gETAta faegafa a7 128

19. When the mouth is parched with thirst]
man takes some cold refreshing (or sweetened)
drink ; when suffering from hunger he
swallows boiled rice made delicious with meat
and the like; when set on fire by lust, he
fast embraces his wife; so happiness is but
the remedying of these diseases ( of hunger,
thirst and lust ) ;—and behold, how man (i.e.
his sense ) is upset in its quest!

. AHRE Y g@E—The main point ty be
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understood is this, namely that worldly happiness
is but the temporary remedy we constantly seek
from all the diseases with which worldly life is
beset. When this relative and fugitive nature of
happiness becomes apparent to us, we naturally
give up running after it to seek permanent peace in
renunciation.

5 ATA GaT: WATATIAAT: HSATEAT:
RS -4

FEATWT TIAAT T AT HIAITAGIT S |
AT (ASTRAAAT [AANS FHTHATE

HETT qUAGL AT (AT T-a€g Heawrall ke

20. Possessed of tall mansions, of sons
esteemed by the learned, of untold wealth, of
a beloved wife full of beneficence, and of
youthful age, and thinking this werld to be
permanent, men deluded by ignorance run
into this prison-house of worldliness ; whereas,
he is blessed indeed who considering the
transiency of the same world renounces it.

far faga: S AgITTTHW AT
sty gladoafngT Tear @ JRhr
QISATAFTHAA NEINATATZATATHT
& LG TS IASTATE qAq=T
gATT Il 2

21. If one had no occasion to see one’s
wife suffering without food and sore ag-
grieved at the constant sight of hungry crying
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children with piteous looks pulling at her
worn-out clothes, what self-respecting man
would for the mere sake of his own petty
stomach utter “give me” (i. e. become a
supplicant for favour ) in a voice faltering and
sticking at the throat for fear of his prayer
being refused ?

HAAAEAAA I AT TET
gcatgmnrmxmtgmaswawm l
gggrq@@rma@rmmmm
FSTST O FUTH [FgFaq IR
22. The pit of our stomach so hard to fill
is the root indeed of no small undoing: it
is ingenious in severing the vital knots, as it
were, of our fond self-respect; it is like the
bright moonlight shining on the lotus (that
species which blooms only in the sun) of
highly estimable virtues; it is the hatchet

that hews down the luxuriant creepers of our
great modesty.

gUd ATH T A7 ALY PFauTSETaiT

e It
AT ST LT TR IS |
FI FIE qfaet ageEdya gma‘ri
AT ST WA A GAGEA g

. . i 113%?(
23.  For the sake of filling the cavit
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the stomach when hungry, a man of seif-
respect would wander from door to door with
a broken pot (in hand) having its edg€ covered
with white cloth, away in extensive wood-
lands or holy places of which the approaches
are grey all over with the smoke of sacrificial
fires tended by Brdhmanas versed in ritualistic-
?ﬁic\te}lgs and thus preserve the pranas, rather
than live (like) a beggar from day to day
among those who are s_qgg.lly one’s equals,

[ It should be remembered that living on alms
for a man of true renunciation is held in high
esteem in India, for no social merit can be higher
than giving up the world for the sake of the
national ideal of spirituality. ]

NFaTTR AR TaR
faaraTsgNaTTsRaAny

TATANA (F (AT qQT TAA
FEHTIATATTITITET AFEAT: 12N

24. Abh!lis it that those Himalayan soli-
tudes, cooled by the liquid spray of Ganges
waves and abounding in beautiful rocky flats
such as are the haunts of Vidyadharas, are
all engulfed in destruction that men in dis-
grace hang on others for their maintenance ?

[ The VidyAdharas are unearthly beings with
superhuman skill in arts, specially music. ]

i TE [RELFT: AQAPIE@T (AT =T
fafes:
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STETEAT A7 AT GCARATAT TIH(
ST2T qr:

dieqed IFGATH THAAAXIITAT
LCK

T ARG AT ERIqIATqATT T A

25. Or is it that herbs and roots
grovy caves, and streams on hill-sides hav
disappeared, or that branches of trees be:
luscious fruits and yielding barks are
destroyed, that the faces of wretches, perf
devoid of good breeding, are found to
their eye-brows dancing like creepers in
wind of an arrogance which their scanty ¢
ing eked out with hardship engenders in tb

gﬁ:iaw’értam Tt g AT
AT AATFATHRIEAG AT T
garAfwgE Rt Tysat e

raaemrsrraraﬂtragamtr aranga %;I'\q

26. Therefore, now, accepting fruits
roots, ordained as sacred, for the most e
able means of maintenance, and (so also
earth (Iaid on) with verdant leafy twigs for
bed, oh, rise and repair to the forest, w
even the name is not constantly heard of
ignoble rich whose minds are stultifie
indiscretion and whose speech is delis
with the maladies of wealth,
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W& TIAT Sfaaanag iaeet

QY WA A QAR EEam |
[FTIUT 74T Gl TGIALT

|Eed HaTG aq it g FwmT: 16

27. When there is the fruit of trees easily-

obtainable at will in every forest, when there
is cool refreshing drink in holy streams from
place to place and soft bed made of tender
twigs and creepers, still (alas ! ) men aggrieved
with lucre undergo sorrows at the doors of
the rich.

3y zg__ saaqragt' !mmg tamar
I |1eqed At rawmmaga i

s V_grtau FraETng s
FrASE e EETATITANETTW RSN,

28. Reposing on the bed of stone within the
mountain cave, during intervals of meditation,
(well) nay I recollect with an inward smile the
days of those afflicted throuofh their suing be-
fore the rich, or -of those grown mean
through their minds being content with seek-"
ing enjoyments, '

[If this verse is read dlfferently with =% for

Fa+q and Fraaat for Iraria, the idea becomes, in

the words of Mr. Telang, this: ““The suppliant of

the rich thinks the dnys too long as he has to suffer

the trouble of constant entreatics often unsuccess-

ful; the person engaged in the pursuit of worldly
3
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objects thinks time too short; he has never e

of it to compass all his numerous ends. (

other hand the philosopher laughs at both fo

delusions.” In this case F in lines 1 and 2

to days, and for g3y in line 2 we have t
too. ]

& GArafaTraTagiaareast a fa=r g
A A ARG TETACATEANT T FoWT
gl 7 T FA: G faiaar freFad 3
- e - S w o~ b
AT GHIGEAATEAT AT T T=T
29. The felicity of those, whom cot
Hceasingly makes happy, is not
ment _unceasingly ma kes happy, is no
rupted, while the cravings of those o
and confounded minds are nevernquc.
Such being the case, for whom did
Creator create the Meru, representing i
ceivable wealth, but confining to itse]
glorious potency of its gold? I woul
covet it,

& Fq Fa: elc.—The idea is that Mer
(fabled ) mountain of gold, serves no usefu
pose to anyboay, and so I would not go in
(7 % {=q ) ; because those that are contente
quite happy without possessing it, and thos
hanker after wealth feel never satlsﬁcd ho

soever might be their acquisitions. wresaT

gqqrgqr——lts gold serves only to glorify itsel
not to satisfy the greedy.

mﬁra'rtuarwu@g@ Wi @9
gm‘uauarm:ﬂaﬂm GRCICIE LTS
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Hﬂ"‘sﬂra{ﬂ’ _gagaxr Grgmu qra|
AT HEﬂHTW amar*«r T AT 30

30. The great Yogis describe food which
begging brings as follows : it does not humi-
liate (vide Verse No. 32); it is an independent
pleasure (i. e. not dependent on the pleasure
of earning money or fulfilling social duty etc.);
it is in all respects free from any anxious
fear (i.e. about one’s expenditure, or food-
stores etc. ) ; it destroys wicked pride, egotism
and impatience; it eradicates the manifold
evils of worldly existence; it is easily avail-
able anywhere any day without efforts; it is
the beloved of the holy men; it is a purifica-
tion by itself; it is as the inexhaustible feed-
ing-bouse of Shiva, access to which none can
prevent. -

AR AT FA SYFANE (X JUATRE
Aty AT AN gAd T FTET 99T |

& AMRAT T AT K1Y FATATRY

| T%g WA g Ui aEaEarn-
T 13L

3I. In enjoyment, there is the fear of
disease ; in social position, the fear of falling-
off ; in wealth, the fear of (hostile ) kings; in
honour, the fear of humiliation ; in power, the
fear of foemen ; in beauty, the fear of old age;
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in scriptural erundition, the fear of op
in virtue, the fear of traducers; in b
fear of death. All the things of th
pertaining to man are attended w

.renunciation alone stands for fearless

ATHRTY ALY FAH FCHT TS

TS IRAACTAT GHGE TSTTT
RIHRHE T FagaT Tl

R Rrgadtseg AT ae A i

32. Birth is preyed upon (/2 atta

-death ; brilliant youth by old age;

ment by greed ; happiness of self-co
the wiles of gay women ; virtues by
ousy of men; gardens by. predatory
-kings by the wicked in counsel ; anc
even are vitiated by their evanescen
on earth is not seized upon by sc
else?

mﬁ‘mfw’e‘tﬁnu Rrfrirrg
ﬁ%ﬂl’qﬁ ‘THT'HH? raaaam A
araamammg farad gy W
. w39 Tadgm fafer afahl:
gfiw

33. Hcalth of men is destroyed (Z
out) by various hundreds of axlments
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arad mind; whereupon Lakshmi (the goddess
- Of prosperity) alights, there perils find an
Open. access; death sure annexes to itself,
remndering impotent very soon, whatever is
‘born again and again. Then what is created
as stable by the absolute Creator?

WT“TQ@W(%HWEL mqrr. queaTEA:
N ~ ] o
THTRAT (AT QATGEERIA: (arg
. , | . faan
. ATHEIATCHT farad TG IET TITSr
HFALANAA AAGT T FATITIATH 38
34.- Enjoyments are unstable like the
breaking of high billows, life is liable to
speedy dissolution ; the buoyancy of youthful
happiness centred in our objects of love lasts
for few days. Understanding that the whole
w orld is unsubstantial, ye wise teachers of men
-‘with minds intent on benefitting mankind
(by living exemplary lives) put forth your
€energies for attaining the (highest beatitude).

T AAGT—a (At of men ;aaE for
the benefitting (out of kindness) §qter attached.
“T he sense is that out of sympathy for suffering
m ankind, you shall by your exemplary lives and
ajour counsels show men the way to cross the ocean
of Samsara (world). '

AT WATIATAR AR T T
YA A AEATA A ATITRGIH |
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SR LR IEE T E T e - TF

NN

A SrmAtaeEgaa gt faag
TAT: 134

35. Enjoyments of embodied beings are
fleeting like the quick play of lightning withiy
a mass of clouds ; life is as insecure as a drop
of water attached to the edge of a lotus-leaf
and dispersed by the wind: the desires of
youth-are unsteady ; realising these quickly,
let the wise firmly fix their minds in Yoga,
_easily attainable by patience and equanimity,

A T W R -
TAT: HRSYHT ATHATATSETHT
Hrarga: |
RASTFINIYE 7T T 7 afeaarfiy:
oa
SRTATTHRTET wag AAITEAIqTE
adrgw n3e

36. Life is changing like a huge wave,
beauty of youth abides for a few days. Earth-
ly possessions are as transient as thought ;
the whole series of our enjoyments are like
(occasional ) flashes of autumnal  lightning,
The embrace round the neck given by our
beloveds lingers only for awhile. To cross the
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ocean (of the fear) of the world, attach your
mind to Brahman.

yag—the great fear of finding yourself bound
by the world attended with so'much afflictions and
yet finding no way out of it. ’

FTEFWHNAAY MAfAgagi: daa

T
wreAT ST EsataRTTaTaRT Jraw
STIATT: |
TEIFramaRRE fraafagg s
STHTY:
HAI T AT 944 AfE G& @eqasgied
fafaa u3en

37. Inthe womb man-lies within impure
matter in discomfort with limbs cramped;
in early life, enjoyment is tainted with the-
intense suffering of mental distraction arising
from separation from our beloved; even old
age (is undesirable), being the object of con-
temptible laughter from women. (Then) oh!’
men, say if there is a particle of happiness
in the world.

[The idea is that all the stages of life, beginning
from the embryo, are not worth living, attended as
.hey are with serious drawbacks.]

sarsiva fagfa SO aftawasar

AT AAT €T ALY+ LEA
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1Y REara fragziarsdr
FraEqaArA IR A faTa
38. Old age looms (ahead) frightening
like a tigress ; (different ) diseases afflic
(human) body like enemies; life is fl
away like water running out ofa leaky v
still, how wounderful, that man goes on

wicked deeds.

HT AGLTAAT qAgIAATERT TF 0
TAHEAT FA UCIAT T AT FIAT
HATIAAATEATAAAE. A FAT G
FRTATATACE AR AL A TR
39. Enjoyments are ephemeral in
nature, and this world is composed of di

kinds of such enjoyments; then. for
enjoyments are vou, O man, strivin,
and roaming after? So if you have
in our words, concentrate with new
love the mind rendered tranquil by the
pression of the hundred bondages of desi
its own sphere (the Self or the Brahman)

ARE TR ACEWIETRWAT (T 7+
TEQIIMTETET HATT (AR FT-

| o AT
A WS UFH TF GTAT fediraar g
AT |raT quAgGT aftgaT A O
- /T FWT: |
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40. There is one Enjoyment and one
alone; lasting immutable and supreme, of
which the taste renders tasteless the greatest
possessions such as the sovereignty of the
three worlds, and established in which a
Brahma, Indra or the gods (i. e. their posi-
tions) appear like particles of grass. Do not,
oh! Sadhu, set your heart on any ephemeral
enjoyment other than that,

|/ TTAT AL AETFH U QrATESH T -
U e T QT AT AU Ieg a-

' ~ FqrEEr: |

I W T AALAAATE AlgTEQ1: RAL
& Teq SuENTRarad WA aw

|qH: BN

41.  That lovely city, that grand monarch
and that circle of feudatory kings at his side,
that cabinet of shrewd counsellors of his
and those beauties with moon-like faces, that
group of princes in the heyday of youth,
those court-minstrels and their songs of
praise,—all this fleeted away along the
way of memory under whose power, to that
© Kala (time or the principle of change) saluta-
tion!

[ ITg <Y is, here ¢ with full-blown energies.” ]
4
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AT ST T a7 fagadar
TATAREALF, TEAEAT ARSI T |

e A TfafaaEt SFasaargy
1 Hedl JATHRAH Hrefa AT

42. Where in some home ( or, a square
in the case of a checkerboard ) there once
were many, there is now one, and where there
was one or many successively, there is none
at the end (of the game),—this is the process
in which expert Kéla plays (his game) on
the checkerboard of this world with living
beings as the pieces and casting the two dice
of day and night,

ARAGET TANAETE: HGrad Sfad
SATIRATHRIAATQLEN: FIAVSRT 7 qraF |

TP AAATCAIFAATY AT Areqq s
et AEAGT TATTAROGAELF A7

43. Daily with the rising and setting of
the sun, life shortens, and time (i. e, its flight)
is not felt on account of affairs heavily
burdened with manifold activities, Neither
is fear produced at beholding birth, death, old
age and sufferings. (Alas,) the world is be-

come mad by drinking the stupefying wine of
delusion,
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T §a g & v s naar gar et
ww‘gﬂﬁwﬁﬁa FrraaTcegaatinat |
sqTqTL: gazmqarawrrﬁﬁimgar

wmmmmmzrmm 338

"44. Seeing though the same night to be
ever following the same day, in vain do
creatures run on (their worldly course ) perse-
veringly and busy with various activities set
agoing secretly i, e. by individual mental
resolves, Alas, through infatuation we do not
feel ashamed at being thus befooled by this
samsara (life) with occupations in which the
same particulars repeat themselves !

[The idea is : how profoundly deluded by desire
we live! For never growing old itself, it makes
all things look fresh and new, otherwise no worldly
pursuit has any real novelty. They are as stale as
the uniform appearance of day and night follow-
ing each other.]

q 1 wﬁﬁmﬁﬁmm
g ATy AR |
arfrfaearadegnd @asty e
ATY: FAAHT ATTATTRL TITT T N8
armnﬁmﬁmﬁﬁmﬁ‘ﬁ?ﬁm
g aREFTHEEAAE 7 A 7|
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QTR ANTSATIILE: Gral 7 TG
ATEH AR (ASKARET LEATHA

Fiqae

farrr arfymar s@ghar < = 4
P FATE A ATET {5 WY
WrATArEadraan Hagan sty

HIFTST TS ANSTAT RIHTCA

45, 46, 47. T €grq etc. The feet of th
have not been meditated upon (by me) in d
for the sake of doing away with this saz
worldly bondage. #IgIT etc, neither has
(merit through performance of religious
been earned such as is strong to knock o
gates of heaven. ATg FaRHT etc. We have
proved to be hatchets, as it were, to cut dc
garden of our mother’s youth, i. e. we have
made our mother age through giving birtl
That is the only result, we find worthy of m

anyear etc. The proper scholarship
cultured man such as enables one to defe:
of disputants, has not been acquired. g

By the point of the sword strong to knoc‘
-the eapacious temples of elephants fame
been carried to the heaven. grEwa etc.
has youth passed away like lampina ¢
house.
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t=ar amguar etc. Knowledge free from defect
ha s not been mastered ; a-:ag;ﬁgar means ‘free from
Aoctrines incapable of proof. fA<f =r etc. riches
Neither are earned. Y etc. Services to parents
have not been rendered with single-mindedness,
SRrAST ete.. Like crows, all the time has been
Passed in greediness for food, i. e. maintenance,
Obtainable from others.

[These three stanzas (nos. 43, 46, 47) strike 2
rather anomalous note. Here the poet personates
a man whose life has been, like the lamp burning
in a desérted abode, a thorough failure. Such a
Inan is looking back on his youthful years of un-
mitigated worthlessness. But are the reflections he
is making here typical of those who are at the
threshold of true renunciation? By no means are
they typical. The poet here simply takes up a
Particular case of an aspirant after renunciation
which may just serve his poetical purposes best.
"X his aspirant has had in his youth no taste of glory
either as a pious man, a dutiful son, a scholarly
student, a brave warrior or a lover of women. He
appears to lament here that none of the fourfold
aims of human life (¥, religious merit; g
wealth ; &, fulfilment of desires, and #Hiw, final
salvation) has been pursued by him in the past with
any the slightest success. Perhaps be means that
that is best calculated to impress on his mind the
wanity of all the ends of a householder’s life. But
this impression of vanity and consequent non-
attachment may very well come, and come with
perhaps greater completeness, to men who had the
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ability to succeed in life, and such men ma;
all lock back with any lingering regret on
ments he is going to leave behind, whethe
harvest had been actually reaped by him
There is even some inconsistency in the
regret running through these stanzas. B
poet is here more concerned with dramatic
than psychological precision. ]

T4 A FrAEITTRISAT O g

g ¥ g Tt asfy o

wa‘?ﬁ% & gfafgagargaqadr
_naTegeaTaRdt fasfagadidiast

48. Those from whom we were bor
they are now on intimate footing with
nity (i.e. hereafter); those with who
were brought up have also become
-of memory. Now (that we have becon
we are approaching nearer to our fall
day, our condition being comparable t
of trees on the sandy bank of a river,

srgaed gt ek wst agd ™
AT TTH AATE ARATEE
[ amﬁt’fé:?mgm&ﬁ qaTh

Rl ﬂr&atﬁmt |Ied ga:
AMYATE



ners ). vv lldl dppilitos Latl il UL AVt
mortals in a life (again) which is even _more
uncertain than the ripples (on the smfac'j ot
water.
QU ATET TEAT FWATT JAT FTATER:
T faSEia quant < @qaiEaa: |
o D © oo .
FUSHATEAZT €9 qArAeaag-
ST GEIUER fafd aRariEaEEiLe
so. Now a child for a while and then a
youth of erotic ways, a destitute now for a
while and then in abundance, just like an
actor thus, man makes at the end of his role—
when diseased in all limbs by age and
wrinkled all over the body,—his exit behind
the scene that veils the abode of Yama

(death).
& qAT azrmgmfa'agsmrﬁxm!
wqraEs fFradauite saat iEg 6
o ﬂm%{twwm
qgTg qUEHEIsR aguEEaar
frrEgEn: MLl
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51. Thou art a king, we too are ¢
through self-assurance about our
acquired from our preceptor whom we
Thou art celebrated througlt thy poss
our fame is spread abroad in all quar
the learned men. Thus a great di
there is between both of us, made by
and riches. If thou art cold towards us
are perfectly indifferent towards you.

.[ This Sloka is addressed by a Fari, (c
bas-renounced the world) to a king. T
wants to inform the king of the vanity
possessions, and so is declaring that a
greater than the king. For, the king is
wealth only but he is rich in wisdom which
command even the respect of a king. ]

WATATHITAN & qTafy = frfony
ACES ATEETOAATTITTGS T
{73 @i AT ATTAITAT AT
3T

AZTATEAT A & QL AR feraTray
52. Thou exercisest kingly powe:
"riches, we do the same over words (i. €
or scriptures ) in all their senses. Th
a hero (in- battle), while we have

failing skill in methods of subduing the
of disputants, It is the rich who serve
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e, intent on learning ( higher truths),
| serve us to have all imperfections of
d destroyed. If thou hast no regard for
well, oh! king, I have absolutely none
hee.
TRrg aRger sonaed gEE:
|qA 7 qfarsr fafader |
g Vg IfCET €T T faaEr
RAT = QRGE Hrsqarnr are: 13l
3. Here we are satisfied with bark of
s and you with rich garment; {(and yet)
contentment is alike, (so) the distinction
ces no difterence. Poor indeed is he whose
res are boundless. If the mind be con-
ed, who is rich and who poor?

One who is satisfied with even what little he
esses is as good as rich.]

AAFATATT WE MAT J

fafatiy aaamE aay aead T
AR A AT
AfyagAgasg AcET FIATETE I8N

4. Fruits for food, tasteful water for drink,
= ground to lie upon, barks of trees for
hing, are sufficient (for us). 1 cannot
g myself to approve of the misbe-
jour of evil men whose senses are all led
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astray by drinking the wine of newly ac
‘Wealth,

“wimiy agoy satate ﬁn:ﬁsa& ny

55, Let us eat the food we have be
let the sky be our clothing, let us lie
on the surface of the earth ; what have
do with the rich?

[ wrar—the four quarters. ]

q A=y 7 fHTv a aawr
T T FRIGEEEA: |
FUATHIAT & I°
FAAVTATHAT T qraa: I9en

56. Who are we to go to see a king
court jesters, pimps or singers, nor e:
in (learned) disputes with others
court, nor youthful court mistresses! (
is, we have absolutely no business to |
a king ).

frgees G iRasmafd gar
Frggaaids sreafifiv o @

Y T gaaras fiumgda gad
HATGYEAF GHi F U¥ AT

'57. In ancient times (the kingdom ol
world ‘ was created by some latge-he
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archs; by some was it sustained (1i.e.
1) and by others was it conquered and
n away like straw. Even now, some
es enjoy the fourteen divisions of the
d. For what then is this feverish pride
en having sovereignty over a few towns
?

vgdxr wAAttt—The fourteen divisions of the
1, that is, the entire created universe. ]

T4 TEAT AN § AT FIOA-
TETET ATA K (X TgAT: FFiengard |
RATCAN ALTIIRASHY qaat
1Y AN faTai weT: Segd g NG
3. What high dignity, as it were, is there
kings in gaining that earth which has
or for 4 moment been left unenjoyed by
dreds of rulers! The stupid owners of
1 4 shred of the limb of a fraction of its
tion (i.e. of the most minute particle)
delighted wheteas, on the contrary, they
ht to grieve!

v@aﬁff&mwﬁa aﬁxwwm
THrEE aNT Gy e T gEd b
radgarsaar faat gaT TRar a4
mmmwmmﬁﬁa
3SRy iNen
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590. . It (the earth ) is but a lump of clay
circled by a trace of water! Even the whole
of it is but a particle. Hosts of kings having
partitioned it after fighting hundreds of
battles enjoy it. These very poor insigni.
ficant persons might give while giving, or
otherwise, But downright shame on those
~ mean fellows who would beg bits of coin from
them even!

§ A@: WISATHAIAIAT AT T
AT FEATRA A ARTRCIGR |
g STrATETEaaf: faagar
aAnE: A TRHAIAGALITATHT: Iol
6o. That man is indeed born (truly great)
whose white skull (after death ) is placed
by (Shiva ) the enemy of Madana ( Cupid )
high on the head asan ornament ; (and) what
is (worth ) this rising fever of exceeding pride
in men, who are now-a-days adored by some
people with minds intent on the preservation
of théir lives!

[ The great Shiva is called Kapdli, and Kapila
meaning’ “skull ”’; the popular belief is that he
puts on his head the skull of a hero whose wonder-
ful life lived on earth merits this distinction. ]

Wt ity afafaemosa agar
wa & Ay ol g7 SuwfaaT )
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qER qYFA: TWAPRATTATAATIWT
fafa: Goey: feataafad guata a qne

- 61. Why, oh heart, dost thou set thyself
on winning geod graces,so hard to secure, by
daily propitiating other men’s minds in vari-
ous ways? When, being serene inwardly
and free from society, thou hast gems of
thought rising up of themselves (i. e. when
desires do not induce your thinking ), what
objects mere wish ( even ) would not brin

to thee? :

[ The idea would eome out more clearly, if we
read, as many have done, aaiaat and M-
my:; the first expression would then mean ‘a
( chaotic } mass of troubles’, instead of ‘hard to
secure ’, and the verb fAwf& would have its primary
sense of ‘entering into. EAAGPRATAATAAT:
would then mean “ having the virtue of a philoso-
pher’s stone developed of itself in thee,”—i. e. one
of the eight Yogic powers, ‘qrfi:’ | fAfa=h: we prefer
to render as free from the company of others,’—a
state opposed to what is implied when we have to
depend on ethers for gratifying eur desires. ]

qreaARe & gar s=a faa feegat
€Y WaTa IUAT AATT a@AT ATFAT |

HAARATHTAY T ATAGHTD-
RATKAGATTRIAG AT TATH b &,
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62. Why dost thou, my mind, v
about in vain? Rest (thyself) some
Whatever happens in whatever way, h:
5o by itself, and not otherwise. So not
ing over the past nor resolving abo
future, I realise enjoyments that come
out engaging my thoughts.

»‘tﬁmmmvg WUAAATILE S G
imuﬁgﬁﬁmﬁmm@aehﬁ
| AT AR AL AT T 7611

63. Desist, oh heart, from the tro
labyrinth of sense-objects ; take that p
( highest ) good which is capable of b
about in a moment the destruction of ¢
troubles ; get thee to the state of thy A
give up thy stream-like agitated flu

calm now and never again seek tr:
‘worldly attachments,

nmnr&uamréutﬁ?mﬁ%m
¥4 Tnafrfrasgararagagn
ﬁmamgg@saa&@ma:

THAMAY T IN0Y T GTING T W
64. Clear off delusion and earn de

to Him whose crown is begemmed w
dtescent.. Oh heart ! accept attachr
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some spot on the banks of the celestial river.
What reliability is there on waves or bub-
bles, flashes of lightening or (smiles of )

fortune, in tongues of flame, serpents or hosts
of friends?

Jataeaa = Al FHEAASATE AT
AT FAE LT ATIATATEAT |
HEATRSTIRA: TALT WAL AW~
TTATIIEY WIS qraai DI rasgraRgiey
65. Ob heart! never for a while earnestly
think of the frail goddess of fortune, whose
business is to sell herself away while moving
in her haunt, namely the wrinkle of a king’s
brow, (i. e. the bargain is struck by the smile
or the frown of kings). Let us clothe our-
selves in ragged garments and entering the
doors of houses in the streets of Benares

wait for thie alms to be placed in the recept-
acle of our hands.

S T CERIT: qTAIHGWAT
THTHAAAITWE ATATATE AR |
QUEET & AT I

-
“3

r

7

dt YA qfw |agaT Fidfaet Gardmee 4 0

66. If there are songs (goilxg on) before
you, sweet (skilful ) poets from the South by
yeur side and the tinkling of the moving



bracelets of female waiters with waving
chowries in their hands, then lavishly attach
thyself to the enjoyment of worldly happi-
ness. If otherwise, oh my heart! plunge into
the absolute type of meditation.

fAfTwey gAry—The deepest concentration
losing all separate consciousness of the knower
the known and the knowing. =T is the bushy
tail of the yak used as a fan being an insignia of
royalty.

[ The argument in this Sloka is that if you can
find only enjoyment everywhere you may enjoy,
but really such enjoyment cannot be found in this
world of misery. All worldly pleasures are tran-
scient and limited. For, in the next Sloka we find
that the author is preaching the uselessness of the
fulfilment of worldly desires. ]

qTaT: {39 gRIRAgaAreay: fw
%] g oty fafgyat aa: fa)
2 s, > N

Harigar: SuigEr fyaaeaa: fa
TeufaaTeag Al avaaa: few lesl « 9

67. What then, though embodied beings
obtain that prosperity from which all -desires
“are milked? What if their feet be placed on
the heads of their enemies? Or what if their
wealth brings friends, or if their bodies endure !
till the end of the creative cycle? -

H1386
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AT ATWSAAT Tfeed
argr A aTgg A TS R |
gehEmuEar fFaar aarar
SINTHET FoiRa: A NS

68. When there is devotion for Shiva, as
also fear of birth and death in the heart, no at-’
tachment for family, no excitement of sexual
passions,—when there is the solitude of forest
depths, unsullied by the company (of world-
ly men) and, aye, when there is renunciation,
what better then is to be wished for?

JHTAAATL 9TH (TR
aga fasaT fEuraTaTEssy: |
FEATT TG IH ga’arrmar-
FMTET FUWATRAAT qGT6T NSEN L}?

69. What avails all this agitating over the
unreal ? Meditate, therefore, on that supreme,
infinite, ageless, all-pervading, Brahman, in
the light of 'Which all enjoyments like the
sovereignty of the world appear as the desires
of pitiable men!

qraTAATTaqrE QI AAT (9FET
frzaTed gatd AEd AT9E4 |
JIFATT ATG (IAS RAATRATE
q aE SWIE fMITauty 49 heoh L_?“!
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70. Being thus agitated, oh mind, you
(now) descend into the nether regions,
(now ) soar up beyond the skies, and wander
all around the four quarters. Why, even by
mistake, do you not once concentrate on that
Brahman of the nature of self and bereft of
all imperfections, whereby you may attain
supreme bliss !

[ mreRsit4 means “belonging to self,’” as the
real state of self is Brahman. The other reading
grreRata would mean “submerged in self,” being
its substance or reality. ]

fin 2 SgfAhT: gU@YsT: MEIAT AL
TAATAFLAATTGRE: FHACRATTTHH |
gFAG VAT @A S R
TARATATILTINH I U g AT neg
71. What are worth the Vedas, the
Smritis, the readings from Puranas, the vast
Shastras, or the mazes of ceremonials, which
give us, as their fruits, a resting-place in
heaven, (which is, as it were, ) a village (inter-
spersed ) with huts! All else is but the
bargaining of traders except that one way
which admits one into the state of supreme
bliss in one’s Self, and which is like the (final)
destructive fire to consume the evolving mass
of worldly miseries,
[ The Shastras, by which is meant here Logic,
Grammer etc. and the six systems of philosophy
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are said to be vast because of the amplitude of
comment, illustration and argument with which their
doctrines have been developed. ]

g4 AE: HrTagata garearraea:
YT geAfea TYARTATEHAAT: |
T TR TTROIATILIY gar
AL AT ATAT FRAIATCEATGE IS 7
72. Seeing that, when set all over with
the fires of cyclic destruction the stately
mountain Meru topples down, the seas which
are the abode of numerous sharks and
aquatic animals are dried up, and the earth
(itself ) comes to an end, though held firm by
the feet of mountains, what to speak of this
body as unsteady as the end of the earof a
young elephant.
yefryt—According to Hindu mythology the
mountains are regarded as the supporters of the
earth.
garaTia—The cosmic conflagration at the end
of the present cycle.
TTH WETAS AT AT X AT A~
A S

EATAT T T(ALAT TFF T AT@TES |
\ . [N > e =
L AltgTs T a{t—"ﬁm mcrr\ il gg\a‘a
T RY JEIE (WA : FASAHATA |l
73. (In old age) the body becomes
shrivelled, the gait becomes unsteady, the



44 THE VAIRAGYA—-SATAKAM

teeth fall out; the eye-sight is lost, deafness
increases, the mouth slavers, relatives da. not
value ( one’s ) words, the wife does not nurse;
and alas ! even the son of a man of worn-out
age ‘turns hostile,

aq fad wifa drea fRdwgrat
TOTA AUIRAITET T gmm{ l
mtrrcrarr@mam qftzer qrtea

ﬂ@f@ﬁmﬂﬂ' i(a( asTH: I8l

74. Seeing the grey hairs on the head of
a man, emblematic of discomfiture by old age,
youthful women at once fly away from him,
as if from a Chandala’s ( the untouchable
in caste ) well whereon is placed a structure
of bones! , . .

FrGaneaugh—may be taken to qualify
gatga_ or {99. If it be.taken as qualifying the
former, it would mean : this frame-work of bones,
( meaning the old man).

[It was a custom in former times with the
Chandalas to line their well with bones for orna-
mentation]

maas’emrma gdTnEst arEsT {ta‘r)
TRt ratnatagar znekazrr arge: 1
FTEASART araET Rrger w1 swewT A

| FEETR WA g FIEAT TG TA: R0

75.  As long this body is free from desease
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and decrepitude, as long. senility is far off, as
long the powers of the senses are unaffected
and life is not decaying, so long wise persons
should put forth mighty exertions for the
sake of their supreme good, for when the
house is on fire what avails setting about
digging a well ( for water).

quEgea: gea; RaARnEETT: guadh
FUTEICFETCLT TCACA: AL |
{aara: QrERTATgd ARrTREATgaTEr-

4

o fawr: fh 0 sldgataRagt s nseiz ¢

76. Shall we live by the celestial river
practising austerities, or shall we amiably
serve (our ) wives graced by virtues, or. shall
we drink of the currents of scriptural
literature or of the nectar of diverse poetical
literature? Man having the longevity of a
few twinklings of the eye, we do not know
which ('of these ) to undertake !

FUUCTATHT JUITATAT: FYIagir
FT T T GUETT T IEAAG: |
Fa 3 YR T4 Shifgatad -

 77. These rulers of the world having “

:minds restless like a horse and (therefore) diffi-
cult to please, and ambitious as we are with
minds pitched on vast gain, and as age steals
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away bodily strengfh and death steals away
this dear life, ah friend! nothing and nowhere
else is there good for the wise in this world
excepting the practice of austerities.

HIA QAT QAT T aGA 99
: gaTastaty
i arge T TRSR a8 gAGra |
IF FAAAALT Ghaai TSgH-A19T:
ARG RLALEH faara:
~ oq A
s 1SSl M
78. When honour has faded, wealth has
become ruined, those who sue for favours
have departed in disappointment, friends have
dwindled away, retainers have left and youth
has gradually decayed, there remains only
one thing proper for the wise—residence
somewhere in a grove on the side of a valley

of the mountain whose rocks are purified by
the waters of the Ganges.

[ +ar—the Ganges is so called on account,
of the myth that Rishi Jahnu drank it up ﬂd
then disgorged it through his ear or thigh, wh

- in its course towards the Bay of Bengal aftji

descent from the heavens it overflowed "the
sacrificial platform of the Rishi. Examination
of the traditional place where the Rishi is
supposed to have lived in ancient times.suggests
the likelihood of the course of the river being
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obstructed by an extensive eminence with pervious
soil and of its delayed emergence on the other
side. ]

AT AVIATFWIGT THAT JATFEqAT
T A EATTARTAEE R340 THAT R/AT|
RN EAITSA(A-ZATH @ frarar g&
w9 waAfr@argana fas @ fafwegasse -
79. Delightful are the rays of the moon, =
delightful the grassy plots in the outskirts
of the forest, delightful are the pleasures of
wise men’s society, delightful the narratives
in poetical literature and delightful the face
of the beloved swimming in the tear-drops of
(feigned) anger. Everything is charming, but
nothing is so when the mind is possessed
by the evanescence of things.

T THaN « (% 9997 WA A A
& a1 SrgEATEAFAEE AArtamaEay |
q ar=arrag=q-q'q‘aaaara‘na€rmgt-
TATTATATRAET THA Qedr gared o Ce_

P [AT: 1Sl
'e30. Isnota palace pleasant to dwell in?
'Is not music with its accompaniments
agreeable to listen to? s not the society of
women dear as life itself more pleasing?

Yet, wise men have gone away to the forest,
regarding these things as unstable as the
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shadow of a lamp’s flame flickering through
the puff of the wings of a deluded moth.

srEEIUttTyaarad fSeaat ara are-
N . ~ s .
FAATERT® AFTILHAT ATAADT AT 4T |
AT I [ATTRAG T YSTRTATA-
T RTWRLW: G'mmarzreﬁarm\l?gﬂ
81. Oh dear! in our quest through the
three worlds from the very beginning of their
creation, none such has come within sight or
hearing, that can manage the prancings in the
trap of the elephant of his mind when mad-
dened by the mysterious, deep-rooted infatua-
tion for the female elephant of sense-ubject.
[ gaqEg s the elephant-trap.  gigeg— of the
maddened.’ ] '

FIAFETR S (T CMARTITTRTA
w . N

qIH WA ATGICHRATRAA |
HAT A7EET+E AT fACEAq f930-

T FA FEAN TCWATLCET TN

82: This freedom to wander about, tly
food to which no meanness attaches, ti
company of holy men, the cultivation of
tion of Vedic wisdom of which (unlike Vedic -
vows ) the only fruit is spiritnal peace, the

mind also restrained in ity movements to-
wards external things,—to such a consum-
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on, I know not after life-long reflection,
_noble austerities may lead!

a‘q’szrq' is the cessation of the 1llu510n< and so
- worries, of the world. This is said to be
nly fruit borne by the pursuit of this vow,
ly, =&, or study of Vedic wisdom, other
being ordained to bear fruits in- the form of
ly prosperity. ] .

T T RATCATT I 4T T AN
TSy AT FeeawAat T aArIar|
& HEEITU SaT R SATAISTH
qTa naarva?ﬁrgrsrgﬂa gerart{a
areaT A 1S3

Desires have worn off in our heart
! youth has also passed away from the
. The virtues have proved barren for
- of. appreciative admirers. - The powerful,
estroying, unrelenting, Death is fast
ning in! What is to be done? Ah
I see, there is no other way left except
air of feet of the Destroyer of Cupid.

aRreaH-—-Shiva is so called in allusion o his
g turned the god Cupid to ashes on the eve of
arriage with Gouri. ]

WY AT AT FAALAL
FATEA AT ANZFGLEA |

ks
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7 geguagtaqtadea ¥
~ -~ - - e 2
FANY AiwEaeqrguacisen o

84. 1 make no difference in substance as
between Shiva, the lord of the universe and
the Slayer of (the demon) Jana, (i.e. Vishnu ),
the inmost Self of the universe. But still my
devotion is (attached ) to One in whose crest
there is the crescent moon,

[ This Sloka has been brought forward by the
~poet, as a doubt may arise in the mind from the
preceding Sloka where the poet says that Shiva is
the only Lord to take our refuge in. MHere the
poet says that wall) there is no difference hetween
Shiva or Vlshnu But he is by nawre attached to
Shiva. This is what is called /sk/a- m.v/z!/za, or the
devotion to one’s own ideal. ]

sreFqUeEta—This word has been variously
interpreted : (1) ‘the inmost Self of the universe,’
(2) * Ore who is the knower of all jnner things in
the universe,’ (3} ‘One who isthe Self of all in
the universe, or it may mean, (4) ‘in whose s
is the whole universe.

EFERITATATIT (AqAR HIT Gera
gardar: areaatay ey e
wardrtitgaT: 0 fog fdaguaas:

AT ATETATSFANTAEAATSATFATATHNSLN

. 85. Sitting in peaceful posture during
nights when all sounds are stilled into silence



OR THE HUNDRED VERSES ON RENUNCIATION SI

somewhere on the banks of the heavenly

river which shine with the white glow of the
bright-diffused moonlight, and fearful of the

miseries of birth and death, crying alotd

“Shiva, Shiva, Shiva,” ah ! when shall we attain

that ecstacy which is characterised by copious
‘tears of joy held in internal control' !

Praftat ey azsmaiamr\{mzam _‘
TATFA: GEHIT rargmtntlmm fafanian
T4 qUATTTA qrtmazrts'ma:tmr- N
Fémmr AT AW HACAT: usajl

. 86. Giving away all possessions w1t11 a'
heart filled with tender compassion, remem-
bermg the course of Destiny which ends so
ruefully in this world and, as the’ only refucre
“for us, meditating on the feet of Hara (i.e.
Shiva ), oh! we shall spend in the holy forest,
‘nights all aglow with the beams of the
autumnal moon,

FLT ATCWEATAHIAEA AT T]/-
- N PR S S o ~ o
|qATA: HIYTH QU [FATAASHAIIA N
w3 Ardarg faggT dr fraaa
TELTT RAATHT (A GRS

87. When shall I pass the days like so
many moments, residing on the banks of the
celestial river in Benares, clad in Koupinasm
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i{ a-strip -of cloth) and with folded hands
raised to the forehead, crying out—* Oh Lord
of Gouri, the Slayer of Tripura, the Giver of
all good, the Three-eyed, have mercy !”

> -~ o A
T M di: grag:gnwat%?azar
taiveat
Y e A pfangrmEagga
HTEATUH KATAT FEATATART AT~
AL
W ArET T WHHRCAW §i Far-
gy liosn 7L
88" Having bathed in the waters of the
“'Ganges and worshipped Thee, Oh Lord, with
“unblemished fruits and flowers and baving
concentrated my mind, by my stony bed within
“the mountain cave, on the object of my
“ meditation,—blissful in the Self alone, living
on fruits,and devoted to the Guru’s words—
when shall I, Oh! Thou Enemy of cupid,
through Thy grace become released fr om ‘the
grief which has arisen from my servmg thc
‘man of prosperity.

gHFCH— With the- sign of fish in the feet, e
said to be a sign of uncommon prosperity accord-
ing to the science of divination by bodily sxgns

amTdr friEgE: e qriRgarsy Fzmat-
AT AT AASIH wRfagarga: el (G0

j
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. Oh Shiva! when shall 1, living aloneg,
from desires, peaceful in mind, with ouly
1and to eat from and the four quarters
arment (i e, naked ), be able to root out
.arma ?

T QIGat MRAgiaAr 3yw ggeaat
wify fadizal agga a3 g gegarm
1Isfq AR TS IIATA-ETIATTEYT-
a1 RS fraawRgaw: daeead

AT Ko
. Thosc who have only their hand to
from, who are contented with begged
, pure by itself, who repose themselves
vhere (i. e. require.no house or bed), who
tantly regard the universe like almost a
e of grass, who even before giving up the
7 experience the uninterrupted Supreme
,—for such Yogis, indeed, the path which
sy of access by Shiva's grace becomes
nable, (The path, that is to say, of
sha or supreme liberation ),

£ natmgaatat Tear gxtamﬁ'
T fCaR AT fHET T vl
vesry g e sred sarsd |
& qrAgRIsiy T qfE JFFIUAA
faw negn
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g1 If there is a koupina (even ) worn ‘out
.and shreded hundred times and a wrapper
also of the same condition, if one is free from
alk disquieting thought, if food there is,
obtained unconditionally from begging, and
sleep on a cremation ground or in the forest,
if one wanders alone without any let or
i hindrance, if the mind is-always calm, and if
one .is steadfast in the festive joy of Yoga,
what is then worth the rulershlp of the three
worlds?

mma nn:gaﬁmsr ﬁﬁ 1T AR |
mtrtgrtaano'a sF=6ll A WZ ATAANEL

- 'gz. Can this universe which is but a.-mere
‘reflection, engender greed in wise men? The
socean surely does not become ag:tated by thc
“movement of a little fish.

[ Justas a fish cannot setup a swaying of the
*becean, so this universe;*a mere image in pure
“consclousness, cannot move the latter, with which
-wise:men become identified, to any -sentiment of
covetousness. |

maérfaa A mf%r{qt weitgdt AT
™ -
ai’mﬁ mam Y T FUEITTWIATE]
WY AAIE TG ATy wrEa-
Prgraegiia anfa s gfaadgmy 183 &
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- '93. © mother Lakshmi(Goddess of wealth),
serve (thou) some one else, do not be
longing for me. Those who desire enjoyment
are subject to thee, but what art thou to us who
are free from desires? Now we wish to live
upon food articles obtained from begging and
placed, (conformably to its) being sanctified,
in aveceptacle of Paldsha leaves pieced to-
gether on the spot.

REMAYT YT (Hg@geard gaaar
T SR SARARIFASTATAS: |
gewst 4 [auaataareggiEa:
i gEY area: Td g Aagafaga T nesn
04. The earth ‘is his bigh bed, the arms
his ample pillow, the sky is his canopy,
the genial breeze his fan, the autumnal
moon is his lamp, and rejeicing in the
company of abnegation as his wife, the sage
lies down happily and peacefully, like a
monarch of undiminished glory. '

Pl FARMIEEUa: AT 927
LA THANATE: alrae) faa:|
TIRAENWSAQTET: UATFATHAT
FadrT g sha: argETA s R IEy .
95. There lives the real ascetic who feeds
Timself ‘on alms, unattached to the society
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of men, always free in his efforts (i e. with-
out obligation or restraint from outside ) and
pursuing a path of indifference as regards
what to give up or what to take; his worn-
out garment is made up of rags cast away
in the streets, and for seat he has with him
a blanket ; heis devoid of pride and egoism
and he is concerned only in enjoying the bap-.
piness arising from the control of mind.

IqIIT: (HAG (EAT QAT YSIST T

a.99q:
fir a1 AT RYNAA FANTT: Hrsfy .
faa )

{cg-tmﬂraﬁw %trgmtrmwmmr -
& g 9 ST goAAEl At g

arfaa: 1g)
- .06. When accosted by people who lom

ciously express doubt and surmise, such as.

“Is he a Chandala, or a twice-born one, or a
Sudra, or an ascetic, or perhaps sotne supreme

Yogi with his mind full of the discrimination

of Reality,” the Yogis themselves go their

way neither pleased nor displeased in mind.

["I‘he Chandala is accursed beyond the pale of
the four’ castes, while the Sudra belongs to the
fourth caste. The Brabmana, Kshatuiva and
Vauishya form the three twice-born castes.
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AR ARTAATIAAA ATAT AFR ST
sqrarai ARG WIGTGAEGL: A1
amaa: |
GRIO@ IsgASR{al gia: a1 | 1 gt
e Iaal qqE GET /Y |EY
aar: lesi
97. (If) for serpents (even ) air has been
provided by the Creator as food obtainable
without killing or toiling; (if) beasts are
contented with feeding on grass-sprouts and
lying on ground; for men (also) with self-
devotion strong to lead across the ocean of
transmigratory existence some such liveli-
hood has been created; and those who
seek this have ai. their gumas invariably
brought to their fnal dissolution.

[ When the gunas, salira, rajas and famas, are
finally reduced to the inactivity of equipuise, the
Yogin reaches beyond Maya. ]

TR Rt eaTaaes
AT ATSTEATATTAT AA(ET TAET |

f qrsd aa glraaas 3 ffbugn:
FAEAA ACSTAD: TAIFAF AL NESI

98. Will those happy days come to' e
when on the bank of the Ganges, sitting in-
8
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the lotus-posture oir a piece of stone in the
Himalayas, I shail fall into the goga-uidrd
(i. e. lose all consciousness in Samadhi or
perfect concentration ) resulting from a
regular practiée of the contemplation of
Brahman, and when old antelopes  having
nothing to fear, will rub their limbs against
my body !

- [ qargA—lit. lotus-seat; sitting cross-legged so
that the soles of the feet protrude above along the
thighs. ]

qriar: QTS G gRWAreTd AAY A
FrEaTd TEAWEZIRATIS TETHETI-
gt |
Fut frmgarS Rt UaE A AT
JFAT: GrTEASFSATARCARI: |H
fyg@atea ng%

‘9o With the hand serving as sacred cu

with begged food thiat comes through wander-
ing and never runs short, with the ten
quarters as their ample garment and the
carth as a fixed, spacious bed—Dblessed are
they who, having forsaken the manifold
worldly associations which an attitude of want
breeds, and self-contented with a heart. fully
matured through their acceptance of absolute
sc‘;emhsion,rqotvout all Karma (i.e. the com-

of
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plex of causes and effects 'which. grows on
as action and desire in life follow each other, )

[ s HmUTFHI; we prefer to take as thedamany
forms of contact with the world which result from
the poverty of an altitude of seeking after worldly
objects. ]

ATAUTE (A aTa ATTA §E a5 a=ar a@
Hrasdia (M98 TF ATIIA: TWqW-
AT |
TGN MAAGFACRITEFUAAR-
FAYMCTHATAAEHIGAT AH T
sitay Mool
100. Oh Earth, my mother! Oh Wind,
my father! Oh Fire, my friend! Oh Water,
my good relative! Oh Sky, my brother!
here is my last salutation to you with clasped
hands! Having cast away Ignorance with its
wonderful infatnations by means of pure
knowledge resplendent with shining merits

developed through my association with you
all, I now merge in the Supreme Brahman.

[ The terms of familiarity and endearment used
of the five elements are appropriate in view of the
final point of blissful parting to which the Yogin
has been carried through those subtle Tattvas or
essences of the five elements which characterise
intermediate stages of Yogic practice. _

S
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gfa gaIRaraaEt ITATaE TYWA |

" Here ends the Vairagya-Satakam or the
Hundred Verses on Renunciation of the triple
series of such hundred verses named ‘Subha-
shita-Trishati,



