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11. MY FIRST TALKS WITH BHAGAVAN

The very first question that I put to the Liord when
I visited Him in the Skandasramam on Wednesday,
the  20th October, 1915 A. D. was thig:—0O Lord !
Mahatmas like Sankara, Tha.yuma.na.va.r Ra.makushna,
Vwekana.nda etc. have experlenced and declared in
unequivocal language the ~time- -honoured truth of the
actual one-mess of souls, the falsity of fleeting Maya
and the permanent reality of the Unity amidst all
seeming diversity. While = the Advaitin maintains
that we, the seemingly different Jivas (souls), are no
real separate entities but are merely the reflections of
the Supreme Being even like the "false representations
of the Sun’s likeness in water-filled vessels, the ordi-
narily convincing arguments of intellectual giants like
Ramanuja and Madhwa lead a large majority of
mankind to avoid the * giddy heights of Advaita
Philosophy ' and follow Dwaita pure and simple which
declares the souls to be eternally (separate) subordinate
to and dependent on the Suprame Being for—(and even
after)—their attainment of salvation. May I know,
Revered Sire, which is true, the Advaitin’s coneclusion
or the Dwaitist’s belief ?

The Lord replied, “Each is true, in different
stages.

R, D. 8 :—=8o the ultimate truth is that which is
Propounded by the Advaitin.
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The Lord :—Y eg.

Li. D."S. :—1 believe you concede that the soul in
its real nature and origin is nothing less than God
Himself. ‘

Lord :—Yes. There is but One Being, devoid of alt
qualities and beyond all states of death, birth, decay,
progress etc. It is described as (#é@srerszw) Sgt-
Chit-Anandam, Existence Absolute, Knowledge Abgo-
lute, Bliss Absolute.

R. D. 8.:—1f, as you admit, the real ‘I’ within
this, (my) muddy vesture of decay, be one with Him,
the Absolute, the Sun of Suns, the Liord of Lords, the
Author of whatever was, is or will be ; how chances it
that He, the Allknowing and the Omnipotent ig
brought down to this despicable state of ignorance,
forgetting his own divinity and enveloped by merciless
Maya which while it is said to be but the shadow of
Iswara, really eclipses the latter and deprives Him
(in this body)—of the knowledge of His own nature
even? Does not Iswara thus become a slave of Maya,
while Maya herself plays the role of Iswara? If
Iswara is really omniscient, how could He or a hit of
Him—that dwells within and moves this body—be
made, for however brief g time, ignorant of His own
Nature and what is worse,—a victim of Maya to boot !
How is this anomaly to be explained? Though it
gives me no doubt immense joy to learn from you that
‘I’ am really “ One with the iSupreme’’, I find it hard
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to get rid of the notion that I am a little self, limited
to this petty mortal body and incapable of anything
higher than what is achieved by men of the world.

Lord :—A mother wakes up her sleeping child and
feeds him with milk at 11 .M. In the morning at
7 o’clock, he does not remember having drunk milk the
previous night. He maintains that he did not drink
while the mother states the contrary. Now, which of
them speaks the truth ?

R. D. S. :—Of course, the mother. DBut the child
also will believe it, if and when by straining his memory

or by some such process, he could recall to mind the
fact of his having drunk milk.

Lord :—Even so, the spiritual child has by some
stress or strain to ascertain and realise his oneness with
the Supreme which the Srutis (Vedas) proclaim and the
Guru (Master) declares in no uncertain voice.

R.D. S. :—How am I to ascertain who I am ? .

Lord :—By frequent, if not constant, questioning
and searching within.

R.D S.:—How am I to do it ?

Lord :—Question yourself and learn that you are
neither the body, the senses, the prana (life), nor the
mind, nor Avidya (ignorance.) For all these are insen-
tient while you are the Sat (the real.)

R.D.S.:~But the mind is a demon which
presents perpetual obstacles to Atma—Gnana (Self-

Realisation). Which is the best way to overcome it ?
3
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Lord :—The mind is nothing but the thoughts.
The root thought is the Ilittle ‘ I’ which is known as
Ahamkara (ego). When the question, “Who am I, pre-
ponderates, it kills all other thoughts at first and is
itself gone ultimately, since the little ‘I’ dwindles down
into nothing as you concentrate on its nature.

R. D. 8. :—What is it that displaces—or is found af
the back of—the disappearing ego ?

Lord :—Even as the rope is seen with the vanigh-
ing of the illusion of the false serpent in it, an All-know-
ing and Blissful ‘ I,” the Supreme ‘ I,” devoid of all the
qualities (and fear) of Maya is felt to the exclusion of
all duality and plurality.

R.D. S.:—0 Lord, how full of bliss shall T be for

ali time when I actually achieve that consummation
devoutly o be wished ! "

Lord :—What is there for you to achieve while
you are That (Sat-Chit-Ananda) already ? You are
beyond all Time, Space and Causation. You are the Un-
limited, Absolute, Supreme Being of Bliss. ILike the
silk worm which weaves its own web and crushes itself
by being caught within its tightening folds, the igno-
rant man who yields to the mind and its ways seems to
be immersed in a world of misery, though in reality, he
never ceases to be (950 warsafFfww) the One Oaly
without & Second.

R.D. 8.:—0 Lord! How happy am I to have
learnt from you the path fo perpetual joy l......... What
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is there on earth that an ignoramt man like me can
-offer unto your Feet, in return for the priceless Truth

..........

oM

Sri Ramana Paramathmanay Namaha.

12, 0O LORD GRANT ME GNANAM

[The forty-eight letters found above form res-
pectively the first letter in every one of the following
ffd?'ty-eigkt lines which are divided into twelve stanzas.
In the fourth and the last stanzas, all the lines rhyme
together, whereas in the other ten, the first line com-
bines with the fourth and the second with the third
ifor purposes of rhyme.]

O Liord That art the Father of us all,

Master of many a myriad fixed star,

Shapes and Names transcending near and far,
Raise me in Bliss above all Maya's brawl ! (1)

I know not means to reach Thee or attain
Realisation’s Supreme Height, O Loxd !
Allow me dearest, though Thy peevish ward,
Meditation’s aid to make me Mukthi gain, (2)

]

Alas! My days are passing all in vain,

No knowing Thee, though nearing two score years.
A boon I beg. Rid me of wrath and fears

Pride and power and lust and greed of gain. (3)
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O LORD GRANT ME GNANAM

Always I wish to find Thee every where !

Rejoicing in Thy Thought I'm freed from snare;

Awake mine Inner Eye, destroy despair,
Make me get over Maya’'s weird night-mare.

Avaunt ! O wretched love for worldly pelf
That makest mad full many a man and maid !
Hapless lust and wrath on me have laid
Misery’s load, mufling the Sacred Self.

Away with lore and fame and wife and friend,
No more mayst Thou O Lord thus fetter me !
Allow me soon to merge my mind in Thee !

Y earning sishya’s heart Thou shalt not rend!

Naughty child on mother’s love has claim
As much as other children wise and good ;
Make me miss the tusker, * find the wood *
And Thy Glory blissfully proclaim.

Hallowed be Thy Name, O Lord, my God !
Ah Thou, Destroyer of my darkness dense!
On Thee, my life, my hope, my bliss depends.
Let me for ever Thy Lotus-Feet applaud.

On earths and heavens, celestial orbs in space
Residest Thou in shapes no man could know.
Deign to lead my mind in Thee to flow,

Getting me freed from Mystic Maya’s Maze.

(4}

(5)

(6)

(8)

(9)

*

* wrggle  wapws@el  wriwg wirles e .

The

' wood ' stands for Brahmam e¢nd the ‘tusker’ for the Universe
of Names and Forms.
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Rude untutored boy albeit I am,

A parent’s love exceeding dost evince.

No Greater, Kinder Being have seen I since
This body’s birth ; all mirth on earth is sham.

Mirage-like misery shall no longer dare
E’en to show its mien before Thy man.
‘Grant me Gnana, Lord ! and then I can
Neck out Maya which doth victims scare.

Ananda and Sath and chith the goal,

‘Nearest the heart of many a Hindu soul.

Aid me anon to Maya’'s death-knell toll;

May Peerless Mercy Thine now make
' whole.

13. RAMANA PARAMATMA

The Divinity of Sri Ramana Paramatma.
‘O Thou That pervadest everywhere—
Living beings, water, earth and air
Ether, fire and planets too like Mars
Jupiter, moons and myriad fixed stars—
Higher and nether worlds and Milky ways
That countless Newtons could not even trace!

Oh Lord whom saints and sages always try
To spy with joy within their inner eye,
Because they wish to make their misery die,
Ending or Expanding their little ¢ 1"

37

(10)

(11)

me
(12)
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O Being ! beyond all beings’ power to know ;
Ocean of knowledge ! brilliant in Thy Glow ;

O Bliss Supreme! Whose state no one can show
E’en when fixed in Mauna, Godward Ho !

O Thou That transcendest all my words,
Leaving me helpless e’en like wingless birds
Which vainly strive across the seas to fly;

O Deign to make me know Thee, soaring high !

Smaller than the smallest and free from fears,
Greater than the greatest of all the spheres,
‘Wiser than the wisest throughout all space,
Stabler thar the stablest in Nature’s maze.
Thyself the Eternal Subject and the Soul,
The miragelike universe in Thee doth roll.
Thyself the Source of Time, Space, Causation
And yet Thou Art beyond all this delusion—
The Absolute, All-knowing Sun of Suns;
Though seeming hard, this riddle he who runs
May read if he has sincere devotion

To Thy Feet, O Grace-filled Blissful Qcean !

Knowledge Supreme, Eternity and Bliss

Are Thy Nature ; May I never miss

‘This Truth that Vedas thunder out for all
Times and climes to save all beings from fall!
Nearer than hands and feet and mind Thou Art ;
Farther than stars and skies also apart.
Prophets and Seers that feel Thy True Essence
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Root out the dark delusive double-sense,

Flinging their egoes in their Thought of Thee

And growing one with Thee in Ecstasy,

As a doll of salt that went to measure the sea
~ Got dissolved ere it could come with glee.

[To the deluded mortal who believes that he is
caught in the web of Maya.]

Catching a pillar tightly with his arm

Whirls there a boy without a thought of harm.
E’en 50, you should immerse, O man! thy heart
In God and then look to your frade or art.

Death and birth are words of no import

To sages that forget this dirty fort,

Built of brain and bone and skin and seed

Fat and flesh and blood. Hence pay no heed;
Ignore this muddy vesture of decay ;

Find Him within, while shines the sun make hay.
Beware of catching Time by forelock, else

Bad acts and thoughts may drive you soon to hells.
Though frail this human body serves you well
To crush all heavens and hells, to toll their knell,
When, by the bettering of your heart and brain,
You sit absorbed and well-resolved to gain

The peerless glance of Bounteous Ramana’s Grace

And rise beyond the Mystic Maya's ways.
Doubt not this truth, O mortal short-lived man !
No longer shall you feel so weak and wan.
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For like the fabled lion that learnt to roar

On knowing that its parent was no fox,

In you begins to dawn the Truth of yore,
Destroying doubts and fears and all your shocks.

Tigers, bears and wolves and hyenas wild,
Serpents and other venomous insects all
Approach you even as lambs and dogs so mild,
Seeking your fond caresses in your hall.

A petty man becomes the Lord of Liords,
Surrounded and adored by Heavenly Guards ;

Yet does he find any delight in these

Exterior shows ? No, but he dwells in ﬁ)e&ce.

The bubble bursts and then becomes the sea c

E’en so, the man is lost in the Gnani (s57ef)

The elephant is forgotten in the wood ;*

For ““ That Thou Art " has been the teaching good.
No more is word or thought, or you or he-

The “all’ has * One ’ become and one with glee.

How to escape from this tangle of delusion ?

If we the mortals wish to rise so high

With a glance from Lord Sri Ramana’s Eye,
Towards all beings our hearts’ pure love should fly
And ever absorbed in Him our mind should lje.
The quickest means to catch His kindly Gaze

Is to find Him everywhere always.

- Whatever the mind perceives, we find Him there

* 107 E L) wen P& g ol & Wi T,
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In it; all worlds and stars are horns of hare.
No truer these than pillar tak'n for thief,

Or rope for serpent; know our Supreme chief
To be the threads in cloth and clay in pot,
The gold in jewels, beyond all human thought.
Seemingly known and yet unknown is He;
Not He, nor she nor It, but Mystery.

No greater than a water-drop this soul,
Though He is larger than the ocean whole.
No bigger is this Jiva than a sand,

Though He is vaster than Sahara land.
Tin’est and the hugest of all He is:

Knowing Him thus, we ever stand at ease.
Water in waves and tides and life in trees,
Mover, unmoved, of many a storm and breeze.

Two Ideal Bhakthas

One evening, came to Ramana’s Hermitage

A peasant passing three score years of age;
Weary and wan, walking a fifty mile

Taught us anon devotion without guile.
Bloodless and pale stood he, refusing fruit
And sweets we offered, neared the Liord, the Root
Of all creation, pressed and kissed His Foot
Dancing in ecstasy, on head It pu,

Broke forth to our delight in words of joy.
But for His picture given him from our Lord
We feared that eve, he might our Lord annoy.
Nanda approached and made Nandi the Guard
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Remove in gloom. One morn a dark-faced boy
Came there and stared for one full hour and half ;
The Lord too fixed His Gaze, like cow on calf
On him throughout ; his face was wet with tears.
His eyes wink not ; that youth is rid of fears.

O Lucky boy! How much of thapas true

Hast thou or thy forbears performed of old,

To win for thee such Glorious Gaze anew

From Him to Bhakthas who Himself hath sold
For nothing more than sincere devotion

To His Feet that make us cross with ease

(The) meandering course of Maya’'s woful ocean
Which being crossed, brings us Eternal Peace.

Miracles

If you are fond of miracles reader dear,

A fact relating to a lady hear.

In her eighth month of pregnancy she came

—(To see the Liord whose Sight long sought this
dame)—

O’erborne with grief for death of children four

Hoping to get a fifth to die no more

Within her lease of life; for oft the thought

Of three good boys and bright that she begot

And lost, had preyed on her ; On seeing the Liord,

Her woes did fly and she desired, though hard,

To walk the eight miles round the Holy Hill

And God Himself with her and thirty-six

Devotees marched in starlight to fulfil
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Her wish and lo! A snake the Liord’s Feet licks
And then was gone as He showed it its way.

‘“ A mile per hour alone should all now walk ”’

Said He who over earths and heav’ns holds sway.
We walked and sang that night, none felt a shock..
It dawned and we regained the starting place.
That pregnant lady’s health did us amaze.

Her child was born, well-formed, two months
later..

Completely filled with joy, His Grace made her.

Excess of joy and peace possess those souls
‘Who have the luck to see the Mighty Liord.
All those enslaved by woes, His Liook consoles.
His Glory’s rightly sung by many a bard.
Dumb Sadananda could not desecribe

The Heavenly Sight he had twelve years ago
When first he saw the Liord. Alas, the scribe
Is but 2a man! How can he write or show
‘What Angels themselves could not clearly know !
All joys that man can find on earth or sky
Are trifling when compared to that and fly

As dew or darkness dies before the sun
Appears in His Majestic shape as One.

The joys on earth that we reckon as such
Are particles of *“ Space-Transcending Bliss ™’
Greed and fear and wrath that we have much
Do all reflect our wish ‘ It’ not to miss.

Our Nature being One with Supreme joy
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We can’t but find ‘ It’ e’en in earthly toy

“ No man believes in his own death one day
Though he knows well that Yama carries off

All beings but him.” Yudhishtira did say,

This * greatest wonder ”’ does provoke my laugh.
O Soul that art essentially the Sath (evs) !

How can’st thou feel thy own destruction ever !
Thou art as much a particle of Chith (75)

And Ananda : and death thou wilt have never,

- The “ Chith aspect of God ”’ in man can make

A fool and dunce regard himself as wise ;
‘When God’s reflected soul at last doth wake
-And finds its source, Samsara’s misery dies.

Some tigers oft did come and crouch like dogs
At night on hill and passed from Ramanasram

‘On quenching thirst ; and serpents lay like logs ;

No sishya true did fear or frighten them,

‘O miracle—mong'ring men of little wisdom !
Seek ye the Liord of East and Westerndom,
—(Who's known to some as Subrahmanyam Great
‘That frees us from the fierce effects of Fate)—
‘Whom T, with men more wise, can only call
Mahadeva, the Lord of creatures all !

In vain the quest of mind and tongue to tell
His Nature True, in whom we all revel ;

No better than the elephant-knowing blind
‘Who call it wall, broom, post or as they find
By touch and touch alone ; for, to our ming
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How can the Absolute be ever confined ?

If e’en the Holy Hoary Vedas say,

“The negative method of “Naythi’ jg tha
way”’

To know Him is to merge in Him and be 3

One with Him in speechless Ecstasy.

14. THE ELEVENTH OF MAY IN 1932

The ’leventh of May in nineteen thirty-two
Saw us instal Thy Charming Form anew.
Boundless the joy of unknown persons too.
Bless all Madras Bhakthas with Gnana true.

Give us O Lord ! tte power and purse to make

A house from which all starving poor shall take
Whatever they want—cloth, milk or coin or cake—
Grant us all joy divine for mercy’s sake.

Our aims are high, though means be poor, O Tiorqg
Deserving poor to feed we can’t afford. ;
Help us in all to find Thee, O how hard
Is else our lot to be from Mukthi barred !

‘What is Salvation if not finding Thee !
Thou art not He, she, it, but Mystery.
But for Thee within all beings and me
Corpses are all, O Endless Ecstasy !

The sixteen lines found above were written on 11-5-1932
A. D, in com-mamoration of the installation ceremony of
Bhagavan Sri Ramana's Bromide Enlargement at No. 2/28
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Mooker Nalla Muthu Street, George Town, Madras. Bhajan,
and worship are regularly performed there every day and
monthly celebrations of the Lord's birthday are grandly cop.
ducted on Punarvasu (4@r7as) nights when hundreds of
devotees are fed freely and richly in that Madras Ramay.
asram. All eredit in $his connection is due chiefly to twg
'most earnest brothers Mr. N. Panchapagesier, Advocate (ang
Secretary, Madras Ramanasram) and Mr. N. Subramanig
Iyer who spare nothing in their efforts to inculeate and
-develop in the young and old, in man and woman, a deep
devotion tio the Sacred Feet of Bhagavan Sri Ramana. They
are warmly supporbed by a band of sinesre Bhakthas whogg
-devotion to this holy eause isalmost unparalleled in thig
-city of magnificent distances.

The term ** Madras Ramanasram ", while being dear here
‘o Bhakthas of the Lord, gives birth at times to questiong
1ike, “ Has the Lord ever come here ? " or “ Will He coma g
Madras in the near future ? ” ete., etc. My only answer to
such questions has been that Ramana Bhagaven is really
‘Omnipresent, though in flesh and blood, He appears only gaf
Tiruvannamalai all these 36 years, ever since He sought it in
1896 A. D. as a lad of sixteen summers.

15. SOME EXPERIENCES.

Even from my infancy I was somehow impressed
with the greatness of ‘ Arnuachala’ (Tiruvannamalai)
like the Liord Himself and I have been feeling and de-
claring throughout that Tiruvannamalai has always
‘been (spiritually) the greatest place on this globe. Thig
msbinctive feeling arose even before I was aged enough
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to hear or understand the saying—(w/@®rew Hkrés
@4 &)—that salvation is secured by a mere thought of
Arunachala

--------------------------------------------------------

..................................................................................

A few holy books in Tamil and a local temple were
‘the things dearest to me in my childhood. My happiest
hours in that period were those that were spent in the
temple between 6 and 7 P.M. on several days when I
used to be beside myself with joy, on finding an old
-devotee dancing with ecstasy before an image of God
Nataraja. The songs that he sang there were repeated
-day after day. But I was never tired of them. Even
now in my mind’s eye Icould see that old Bhaktha with
‘his left leg raised and inclined at an angle of 90° on his
right knee and pouring forth like a torrent his soul-en-
rapturing verses on Omnipotent Iswara. Thisis on old

My father and mother have been great Bhakthas
and it is no wonder that my spiritual yearning grew
greater day by day. Shakespeare and Scott as well ag
-our two great epics and a few works in Tamil gave me
-great joy some time. When I read Vivekananda and g
bit of Samkara, my joy knew no bounds. But even Sam-
kara and Vivekananda lost their wonted charm for me
‘when I once stood entranced before this blazing Sun of
(Gnana) Wisdom at the Virupakshi cave, on Tuesday
the 19th October, 1915 A.D. for the first time in my life,




(a). THE EFFECT OF THE FIRST VISIT.

My brother-in-law who accompanied me there then,
had the temerity-(as I thought it) to question the Lord
after a few minutes’ silence, on the cause that had
brought Him there. Laconic was the Lord’s reply,
when He said that a burning sensation was the cause.
What was my state meanwhile? Never having seen
such a Being of Bliss before, I could not think, speak or
do anything except to feel dumb-founded. Boundless
was my joy on seeing Him at first. I prostrated myself
before Him, drank with avidity the nectar of His gaze
on me, felt myself freed from the pairs of opposites and
lifted above the never-ending din and misery of worldly
existence. Contagious was His Bliss! For, He, the
Mighty Lord, is not only sending forth, like the Sun on
high, Beams of -the Light of Gnana by His mere proxi-
mity, but also fills even the most unhappy among us.
with joy and ‘peace by His very presence. I myself
went with a heavy heart at first, tossed and troubled by
misfortune, haunted and hooted by cares and anxieties,
worried and fluried by soul-killing thoughts and critics.
If there is a place where such oppressing and depressing
ideas and feelings could disappear all on a sudden, even
as dew or darkness dies before the sun, will any man
hesitate to call it Kailasa Itself or its Lord Mahadeva
Himself? A doctor may cure a patient of his sickness.
Attractive natural scemery may restore for a time
cheerfulness to a troubled mind. But where else, if not
at Tiruvannamalai, could one find a place which can
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easily rid one of all earthly woes and transport one to a
Realm Divine, the joy of whichnone who has not tasted
it could tell!

Tuesday, the 19th of Cctober 1915, was the day on
which I first saw Bhagavan. My tongue did not seem
to have existed' at all that day, since my mind was
plunged in asea of joy on seeing Him. Soit was on
Wednesday the 20th October that My * First Talks”™
with Him began (see pages 31 to 35 in this book) ; and
it was in the Skandasram and not in Virupakshi cave
that I first addressed the Liord. It was a time when
Bhagavan had not quitted Virupakshi cave completely.
Both places were used then. The Lord was sitting on a
stone slab in the shade of a sheltering tree, like
Dhakshina Moorthi Himself, when I prostrated before
Him and gave utterance to my doubts and difficulties
which were all dispelled in no time.

* * x

(b) THEJO LINGAM.

One day while sitting before the Lord in that Most
Holy of all Asramas (hermitages), with my eyes tempo-
rarily closed in meditation, I found to my amazement
and joy the figure of Bhagavan Sri Ramana Himself
filling up the Lingam into which the Holy Hill o;
Tiruvannamalai was quickly transforming itself in my

mmd s eye.

r *

4



(c) A SERPENT'S VISIT AND AHIMSA.

‘When I prostrated before Bhagavan and submitted
in all sincerity and simplicity one day that * a realising
sage may, quite like any other man of flesh and blood,
fall a prey to the ferocious tiger or the furious serpent
in a forest,” Liord Sri Ramana replied, “ The tongue is
sometimes bitten by one’s own teeth. Are the teeth
punished in consequence? Such animals could not
harm the self-realising sage. But why should anybody
be particular about the possession of that body—(which
he is not)— the loss of which is perhaps necessitated by
the force of one’s own Prarabda Karma (Past Karma
which has begun to take effect) ?’... A certain incident
that occurred later on served to dispel any lingering
doubt about this matter in my mind. While strolling
solitarily after a bath at a spot about 15 or 20 yards
above the Virupakshi (afesursfl) cave one day, I
found an approaching serpent which was nearly six feet
long and of more than ordinary thickness. It was glid-
ing towards me and yet I sat down perfectly cheerfully
as if to examine the curves and lines on its surface. I
felt no fear at all. My position was something like that
of a man who will not run away from a friend that ap-
proaches him after a long separation. The very naxt
minute almost unconsciously, I identified myself so
much with that crawling visitor that it looked to me
but a part of myself and there was absolutely no reason
for fearing or frightening it. After about ten minutes’
mutual silence, the unexpected friend went its own way,
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leaving me to myself. After its departure—(and not
before that)—a thought struck me that I might have
been rid of this mortal coil, had it but cared to touch
me with its teeth and favoured me with part of its
poison. When I mentioned this to one of the several
Malayali Bhakthas of the Lord. he coolly questioned
me if I was afraid and added that there was nothing
strange in it and that the Liord had on some previous
occasion worn on his body for several hours a serpent
that had clung to him when Tiruvannamalai was
infected with plague. I have heard from others algg
that serpents left his presence when commanded by the
Lord to do so. The co-dwelling of such mortal enemieg
as the peacock and the snake, the serpent and the frog,
without harming their preys, clearly proves that all
natural tendencies— (even in what we call the lower
animals)—to hurt or harm others, die down in the Lord’s
Abode. Bhagavan Sri Ramana is known to have been
the refuge, not merely of human beings these thirty-six
years, but cheetahs, monkeys, dogs, cows, reptiles,
peacocks, parrots, squirrels, etc,,’have often approach-
ed Him with no less than filial or maternal love and

affection.
3 3

(d) CROSSING MAYA (wrenw)

At anothor time when T fell on the ground with
my eyes impressed on the Sacred TLiotus Feet of
Bhagavan Sri Ramana and begged of Him to save
me from the crushing blows of cruel Maya (wreouw),
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the Mighty Liord was all mercy and in His dazzling
golden face, beaming with a smile sweet as nectar,
I found the panacea for which I was panting as the
Divine lips parted to say, “ Whom do all these (worldly
woes) seem to trouble ? Pubt that question to your-
self as often as you feel troubled. Thou art not
the body which will perish one day. Enow that Thou
art the Atma of wnmized DBliss. and how then could
any worldly bugbear affect you ?”...... His Gracious
words wrought a miracle. I was suddenly raised above
the cloud of misery that had enveloped and distressed
me #ill then. That very moment my dejection dis-
appeared. I cannot say which way it went. I looked
as if I never knew sorrow or misery in any shape. My
mind was sunk in a sea of joy. I can declare that I
was almost in that state in which a self-realised soul
exults. If I had attained it for ever so short a time,
if it was a moment’s plunge in, a minute’s taste of that
(Brahma-Ananda Sagaram) Ocean of Bliss, it was
entirely due to that Mahatma’'s Mercy and not at all to
my deserving! That Divine Magician’s word had its
desirable balmy effect forthwith. But how can I des-
cribe the seaof joy in which I found myself just then !
Such was the excess of joy that it asserted itself to the
exclusion—(or destruction, call i§ what you will)—of
any thought or trace cf the feeling self even, not to talk
of others like ‘he’, ‘you’, etc. Now mark the word
“ seom " in the Lord’s sentence above, He never believes
nor would allow us to believe that there is any real
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masery anywhere. That is why He asks, “whom do all
these seem. to trouble?’” By making us discard the
‘body ’ idea and by restoring to us the practically long-
forgotten knowledge of our being the * dimn of unmized
Bliss”’, the Mighty Lord establishes us again in that
Prlstme State of Perfection which is known as Sat.h-
Chith-Ananda.
¥ 3 * Ed *
(e) RAMANA THE SAVIOUR.

When, as a result of a virulent attack of small-pox
in the third quarter of 1916, there was every likelihood
of my body being consigned to the God of Fire near
the Barber’s Bridge, it was Ramana Bhagavan, that
rescued this ‘muddy vesture of decay’ from destruction.
He was so much in my thoughts that the Messengers of
Yama dared not approach me. As a consequence of the
almost entire absorption of my mind in Him, I was but
vaguely conscious of the otherwise excruciating pain
which asserted itself nearest the heart, as if some inner
part or sheath—(Is it perhaps the Sookshma Sarira or
subtle body ?)—was being pierced and forcibly separated
from near the centre of this outward wall of flesh and
bone. Since this isnot the place to write all about if,
suffice it to say that the dimly visible custodians of my
Sookshma Sarira (or subtle body) carried it to different
regions in worlds other than this, in quick succession
and at last restored it here for reasons not altogether
beyond my grasp. A long rest was necessary to recover
completely from the havoe wrought by small-pox on my
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system. It was only after my visiting Bhagavan again
that I may be said to have completely recovered from
and survwed the shock of small- -pox.

*

(f) A LETTER AND HIS SAVING GRACE

1f I ever write letters to the Liord direct, it will
ordinarily be only once in several years. The exception
will be whenever T am immersed in sorrow or while
swimming in a sea of joy. It was a moment of extreme
mental suffering for me when I wrote to Bhagavan onces
begging that Lord of Liords and Doctor of all doctors to
save my brother from an apprehended danger. If omnly
possible or permitted, I thought I should pay my life
itself twice or thrice as a price for the joy that Bhaga-
van had conferred on me by making him emerge, hale
and healthy, enabling me thereby to cast to the winds
all the false fears that I was driven o entertain about

his safety and well being at first.
* * * *

(z2) A VISION

My father is a great Rama Bhaktha who has chant-
ed Rama Japam more than fifty crores of times. But he
has never yet seen the Liord in flesh and blood. He
rarely falls sick. But whenever he gets ill, it takes a
serious turn. About two years ago he had a fatal day
which he believed he might not survive. What should
be his wonder, when, to his great joy, he found Bhaga-
van Sri Ramana appearing and saying into him, “Don’t
fear; you are saved’ with Uplifted Hand atiabout 2 p.u
in Jagrat (wakeful) state in his own room in our home!
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My father showed me the particular photo (though
there are many other photos of the Lord taken at
different times) in which shape, He seemed to have
appeared in broad daylight unto him here. J may re-
peat here for the information of the reader that Bhaga-
van in flesh and blood appears only at Tiruvannamalai
for the last 36 years and that he has never stirred from
there physically as yet. Though he has never enquired
me anything about my father, I remember now how
Graciously He said to my child about four years ago,
“ Will you tell your grand-father?” (e &7s7aiéG&
Qerevan&@wr) ? My father who has never yet seen
Tiruvannamalai declares that he recognises Ramana as
no other than Paramatma Himself while the Lord has
condescended to favour him with a Sight of His present
Charming Shape at this distance of 144 miles from that
holy spot.
w * - *
(h) A DREAM.

Early morning while in bed at about 5 A. M., one
day, I had the best of dreams when I found Bhagavan
appearing in my house at Mylapore. Being beside
myself with joy and wonder, I pressed-my eyes in the
Sacred Lotus Feet of the Liord as usual. The profuse
outflow of tears from my eyes—(which at any rafe
was no dream since it actnally wetted my upper cloth)—
gave a rude shock to that dearest of all dreams and
proved it to be unreal !

ks % #



(i) CHILDREN’S EXPERIENCES AND
EXPRESSIONS.

It is not the aged alone that understand his great-
ness. KHven babies and children experience and express
it. In February 1929 A. D., a child of mine, then three
and a half years old, maintained before Bhagavan and
Bhakthas in that most sacred Asram that the Holy
Hill of Tiruvannamalai represents Lord Sri Ramana
and that the latter is no other than Sri Dakshina
Moorthi (z=dewapiés) Himself. Another child who
passed fto her rest before she was ten, had the good
fortunein the eighth year of her life to stay with me once
in Skandasram for about five or six days from the 5th
of April 1921 A. D. Little Sarada loved the Iiord so
much that she had resolved to spend the remaining two
years of her life with Him, inspite of the well-known
visits of serpents to the Liord, of which she confessed
she was not afraid. “ What will the tiger or the
serpent do to me ?”’ she wou!d say, “when I know that

the spirit within them as well as in me is but Ramana
Paramatma!” In order to convince people about the
Divinity of Ramana Bhagavan, she would adduce proofs
and argue pointing out that (1) God alone could com-
mand such a perpetual flow of water for the Skandas-
ramam from no visible source beyond a solid rock.
(2) Neither men nor lower animals—(including of
course poisonous ones)—harm one another there. (3) A
crowd of visitors clearly indicates the divinity of the

person sought. (4) All sorts of eatables are brought
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by them unasked. (5) Whosoever come there are easily
filled with indescribable joy. (6) Resplendent Thejas
(Effulgence) in the Liord’s face is a self-evident sign of
his undoubted Divinity. All these and such other things
she would assert and maintain in the Lord’s own pre-
sence at the Skandasram. She must have felt as
unhappy as she was helpless when I was not in a posi-
tion to yield to her enfreaty to be left alone with the
Lord.. Poor child! That was the first and last of her
visits to the Liord. But it is a great consolation that
— (though below ten) —she lived to see face to face and
converse with the Liord of the Universe in His present
Embodied Form. It is really not too much to hope
that her disembodied spirit hath melted and merged

unto the Supreme, never more to return to this world
of woe!

*

*

My nephew, a boy of sixteen years now, was
recently bitten by a serpent. His parents fully believe
that it was Bhagavan Sri Ramana’s Grace that saved
him from the jaws of death. * For, was not the boy
as they say, “* visiting the Liord every week in all the
six months that he stayed at Tiruvannamalai some
time back!”
; g * ES k

A niece of mine was wondering at first that the
Tord knows everything that passes in our minds even
without our telling Him aboutit. For when I took her
to Him in February 1929, Bhagavan cleared her doubtg
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on two occasions explaining to her (1) the meaning of
Undeepara (255w p) and (2) the nature of the illness
that troubled a dog in the Asram, just when she ¢hought

about those two things.

ES * * *

Almost every one in my house has some experience
to express, some tale to tell, in order to prove his or
her intense faith in and ardent devotion to the Lotus
Feet of the Lord. Even a child of three and a half
years to-day is persistently requesting, like almost
another Nandanar, to be taken to Tiruvannamalai to
have a Darsana (sight) of the Liord there.

Dear Reader, Please do not be hasty enough to
conclude that there is nothing but blowing one’s own
trumpet here. The only trumpet that I may never be
tired of blowing is about the Greatness and Glory of
Bhagavan Sri Ramana and anything said in His con-
nection is always delightful to me, whether it be the
devotion of dear relations or of the Bhakthi of other
friends unto His Feet.

>.~. 1

(5) OTHER BHAKTHAS

When a certain relative and disciple of Bhagavan
said, “ O Lord, how ig it that some advanced souls do
not feel hunger and thirst for days and months together
while in meditation 2’ the blessed Lord replied :
b During the day, you take your food five or gix times ;
cooked rice, vegetables, fruits, etc., at breakfast, tiffin,

/
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dinner and other hours at frequent intervals. In the
night you have only one meal and you sleep all the rest
of the hours. The duration of the night is not shorter
than that of the day and yet, what makes you eat less
in the night ? Your mind is absorbed in sleep and so
your body stands in less need for food. Even so, the
Meditating Sage has his mind merged in some other
Thing for a long time, say, days, months or even years.
That is why the latter feels no need for food for a long
time while in meditation.
S. Narayana Reddiar, one of the sincerest devotees

of the Lord, told me very recently of an interesting
incident which took place sometime in the teens of
this twentieth century after Christ. At about 9 ®. .,
one dark night when none of the thirty visitors that.
had assembled at the Virupakshi cave could stir out on
account of incessant rains, there was not food enough
to be served for all. On being told that the quantity
available would hardly suffice for two or three persons,
Bhagavan ordered it to be distributed among all those
present there then. The morsel that every one receiv-
ed was more than enough fo overfill their stomachs.
It reminded one of a parallel in the Mahabharaths
wherein Dhoorvasa and his followers suddenly felt their
stomachs full to the bursting point, as a result of Sri
Krishna’'s eating a particle of rice from the then emp-
tied Akshaya Pathra of Draupadi.
* * *

< *
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Mr. 8. Seshu Iyer, a Cocanada pleader and a good
Bhaktha (who has translated ¢ zerers s7poug5 " and
““mrer wri’’? in English) informed me last year of the
occurrence of another event equally infieresting. When,
during one of her usual daily visits to the Lord, the
cow (named Liakshmi which has now settled down at
the Asram Itself) touched Him with its head and
waited for its present, Bhagavan asked for some plan-
tain fruits to be given to her. But no fruit was avail-
able then. Within a minute after the Liord's demand,
two big baskets full of excellent (w%viiupin) delicions
plantain fruits from some hills near the Palnig ‘Were
received by the Asramites who had the satisfaction to
obey the Lord's command and feed the cow at once.

* * * ¥

Dandapani Swami, one of the foremost followers
and admirers of our Bhagavan, related to me some
months back a singular experience of his in the north.
Sitting on the bank of the Ganges, during one of hig
several visits to Hardwar, he said to himself one day,
“If it be the will of Sri Ramana that I should spend
the rest of my life here alone, let it be so. ” But thig
Bhaktha who has already passed three score and g half
(though looking younger and stronger than that) had a
lurking desire at the same time to visit the Liord again,
Being penniless and helpless, he could not carry out hig
object. But, to his great astonishment and 10y, nbont
thirty cultured Kashmir ladies who looked more liks
angels than of earth suddenly surrounded him,
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(apparently struck with his unique personality), invited
him to their abode, gave him & rich meal, supplied him
with the requisite railway fare and bade him farewell,
requesting him to send them photoes of (and prasadam
from) Bhagavan, on his reaching that holy place in the
South.

® - B *

It was in Skandasram that Bhagavan once asked
me to take up and read a particular stanza in (Erer-
arflap.—0) Gnana-Vasishtam, the purport of which was.
that the thirst for the acquisition of (s wrf g Hsar)*
the eight great Miraculous Powers, is an obstacle fo
Atma-Gnana. I was wondering why the Lord should
ask me to read that stanza then. For I was sure that
such thoughts did not occur to me at that time; nor
did I consider myself fit to be the recipient of such
powers. But when Bhagavan left us for a moment,
Isvara Swami (Féarsevard) who was the only other
person present there then remarked, “ When once the.
Siddhis * are attained, it will be difficult to resist the.
temptation at least fo fly so far as the heights of the
Himalayas.’’” Now it was clear to me that Bhagavan
who could easily divine all men’s thoughts without any

* gasLwrf s Gaer i—oyenflon, wBwr, VBwr, &flwr,
Lorgh, Lrrerown, mesaw, @fgam, For moredetails
about it, vide pages 45,46 in ¢ FFared v’ a Tamil book, written

by Rampna Dasga K, 8, Seshagiri.
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effort, gave that warning advisedly. It is the Abund-
ance of His Mercy that saves and sets us in the right;
track when we are about to be misled by mirage-like
attractions or obstacles in our pursuit of Atma-Gpang.

* * x *

(k) CONCLUSION.

It was in May 1925, I think, that a certain Andhrs,
graduate who was related to Kavyakanta Ganapati
Sastri was wondering when I unconsciously dispelled
some of his difficulties by giving him a very satisfac-
tory answer to a question which he did not pug ¢4 me,
though as he told me afterwards, be tried in vaip for
three days to get it answered by Bhagavan whom he,
the Andhra graduate,—(being a stranger)—felt it rgthep
delicate to approach and request for an answer, T
assured him--(during that Giri Pradakshinam perfor-
mance with the Liord)—that it was not the firgt tjme
that the people at the Asram gave appropriate angq-
satisfactory answers, even without knowing or antie;-
pating the questions. For the Liord being the indwelling
Spirit in all, He need not necessarily reply Himsgelf;
He may make anybody remove the doubts of any othey
body, even before the latter gives expression to his dify-
culty. I had also occasion to tell him that our Lord wag
not less kind to the monkeys than to His mother nor
more merciful to His disciples than to His dogs. For in
His view, there being no such differences as ‘ he,’
“she,” “it,” “‘you,” ‘ I, etc., He is the “ One Only without
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@ Second,” in Whom we live, move and have our beings.
He is, in fact, the Liord of Bliss and Wisdom Whose
Mercy is sure to raise us above the Sea of Samsara
(worldly existence).

THE EPILOGUE

1. To a careless reader or a captious critic, pages
forty-sixth and onwards in this book may appear to
contain much of monotonous and desultory writing in
them. I feel that I owe them an explanation regard-
ing the lack of proper arrangement and the omission of
certain indispensable ideas and references therein.
The songs and verses found here in Tamil and English
were written at different times, without even & thought
of their ever being published in a book-form ; and if,
in spite of their many imperfections, I dare to publish
them now, it is because they are the effusion of a heart
which is burnt and purified by its love of Ramang
Bhagavan.

2. Whereas the recently published leaflet, entitled
(ruw@arsz0) Ramananandam in Tamil, referred to my
‘Ramana Sthuthi Ashtakam '’ only, two more songs
added themselves to the list and changed it into g
‘ Dasakam.’ No 7 and No.8 (b) are among the latest
born. These were written when the rest were already
being composed in the Press. No. 11 shonlg have
formed part of No. 15. But at first there wag no idea
of publishing * Some Experiences ", partly because of
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the loss of 2 manuseript in  which I had written some-
thing about important Bhakthas like Ramakrishna
Swami, Madhava Swami, Niranjanananda Swami,
R. Visvanathier, Narayana Reddiar, Dandapani Swami-
gal, Muruganar, Ramaswami Pillai, Kunju Swami,
Ranga Rao, etc., etc.

8. The exigencies of the press and my desire to
publish this book on or before the 12th January 1933.
(4.e., the Sri Ramana Jayanthi day this year) account
for the hasty and hence scrappy nature of the arrange-
ment of the topics dealt withunder * Some Ezperiences.””
Much that is desirable and necessary has had to be
omitted for lack of time and it is no wonder if, for the.
same or a similar reason, there be found needless repeti--
tions of illustrations or of instances to prove truths of
comparatively secondary (or even frivial) importance.:
I am conscious of having quoted several cases —(perhaps
more than necessary, it may appear, to some)—*to prove:
the Abounding Grace of our Bhagavan. This may
tempt the casual or fastidious critic to charge me with
too much of references to ‘I’ and ‘mine’ and to,
declare or believe that my love for the Lord is no better-
than that of a workman for his wages.

4. I do confess that the use of ‘I’ is inevitable:
when one has to detail ‘‘ Some Ezperiences ’. Further
the ‘I’ and ‘ My’ are indispensable to the English
Language. In them lies the essence of the western
civilisation as well. In Tamil and Sanskrit, we can do-
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without this Ahamkaric (egoistic) ‘I’. For, the finite
verb which ends a sentence is quite able to denote by
its termination (9a2) its subject which is almost
always ‘ understood.” This aggressive and all-conquer-
ing ‘I’ this proud and self-assertive * I’ iz both an
ornamenf and a necessity in the English Language.
For otherwise some second or third person—(as ‘ you’
or ‘he ’')—will oust or displace it, thereby spoiling the
meaning of the sentence. The word, ¢ Cur@arer »
in Tamil, clearly shows the subject ‘I’, even

without the addition of ¢ srer’. But in English,

a mere ‘went’' cannot show who ° went ’, whether

‘you’, ‘he’ or ‘I’, unless the subject-word is

specified. Thus the ‘I’ is forceful and irremovable

in the English tongue, while, in ours, we can

talk or write for years without the need for ‘I’ ]
But while dealing with (or in) the English Lan-

gusge, even the least egoistic Indian or Hindun

cannot do without the inevitable ° I’ at least for

clearness’s sake.

5. Becondly, Mammon is not my God ; nor does
the healing of individual bodily or mental ills constitute
my salvation. Whether beaten or fondled by his mother,
the baby has simply to cling to her. Even 80, whether
my fate or fortune be good or bad, my only course—
(like that of other Ramana Bhakthas, as I believe)—is
to worship my Bhagavan unceasingly. For has He not
already paid me more than (my deserving and) Eternal

wages when He has made me feel and declare with the
5
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“ Ancient sage’’ that
¢ For move than once when 1

Sat all alone, revolving in Myself

The word that is the symbel of Myself,

The mortal limit of the self was loosed,

And past into the Nameless, as a cloud

Meltes into Heaven ; I touched my limbs, the limbs
Were strange not mine—and yet no shade of doubt,
But utter clearness, and through loss of self

The gain of such large life as matched with ours
Were sun to spark—unshadowable in words
Themselves but shadows of a shadow-world™ !

Have I not also learnt by His Grace that

‘““ The cloud-capp’d towers, the gorgeous palaces,

The solemn temples, the great globe itself,

Yea, all which it inherit, shall dissolve

NG L 0 leave not a rack behind’’!

6. If I mentioned afew instances of cures effected
by mere faith in Bhagavan’s Grace and power, it was
done with the deliberate object of saving all critics and
sceptics from falling into the pit of Liokayada (the
abyssof materialism). In fact, who is the critic and
who is the criticised ?

“ The sexless Self! Whose father He? Whose child ?
Whose friend, whose foe is He who is but One ?
The Self is all in all, none else exists.

««-e-.....No praise or blame can be
Where praiser, praised and blamer, blamed are— Oneg’’
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7. A little seed sown in suitable soil and season
and tended carefully for a time, sprouts forth into a
plant and then is magnified into a mighty tree which
itself produces and sustains many more such seeds.
Even so, when, under the fostering care of a Merciful
Self-Realised Guru, a man of Viveka and Vairagya (Dis-
crimination and Renunciation) succeeds in burying his
little ‘I’ deep within Himself, that ego of his will be
swallowed up in the Sea of a Mighty, All-embracing
Self, which is beyond all limitations of Time, Space
and causation. A speck has swelled into a Sahara! A
drop has developed into a deep and vast ocean | A spark
has grown into a Sun! The little benighted soul is dis-
solved by the Guru’s Grace and becomes an Tllimitable
Self-Luminous Being which knows no ‘you’, “he’*
‘she’, ‘it ’, etc., but which can only be described ag
Sath Chith-Ananda. Isit now clear that the greatest
help that any man can do to himself or others is but to
raigse one and all to that Summit of Spirituality in which
“The ‘ T' has All become, the All ig ¢TI’ " ?

8. TIs it not then a complete ignorance of the
essence or nature of one’s own spirit that prompts one
—(however exalted, be he or she, in intellect or other
attainments) —to attempt, though in wvain, to bring
down Gnanis to one’s own level of action and outlook ?
Unless a particular Gnani's course lies this way, He
could not be persuaded to choose our line or method of
action. For, a Gnani (a Self—Realised soul) hag nothing
to choose or do. He is God Himself, says the Bhagavad
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Gita. Even the so-called Prarabda Karma does
nof exist in His view, though to us it seems to take its
toll from Him also. We are talking from the plane of
names and forms. We are the slaves of attraction
and repulsion. The Gnani has transcended all these
pairs of opposites. It is easier for & man in the plains
to talk—(without telephone)—from his place to a man
on Mount Hverest, than for kven an intellectual giant
to understand a Gmani’s state. So it is at once peurile
and futile for anybody to propose that Gnanis should
leave their caves or jungles and go out and work in the
world like other slaves of Maya. The God-intoxicated
Bhaktha or Yogi, who develops into a Gnani, will as
surely look down upon worldly attractions and repul-
sions, as a man—(who is neither hungry nor a savage)—
spurns the edible mango and selects the golden mango
when he is asked to choose one of them.

9. No Gnani ever needs an advocate o plead for
Him, even as no man carries coals to New Castle or
well-water to the Ganges. If, in some of the foregoing
pages of this book, I am found to have rambled unrea-
sonably or dabbled dogmatically, I seek to be forgiven
for all those faults. Though quite aware of my limita-
tions and imperfections in verse-making, (be it in
Tamil or English), it was my irresistible Love for
Ramana Bhagavan that was really responsible for thege
humble offerings. But in such Divine connection, one
may rightly say, I should have taken all necessary cau-
tion for correcting errors of commission as well ag of
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omission, even before pntting them in print. As I have
already explained, it is lack of time now that hurried
me into printing together several pieces that were
scattered, having been written on the Lord at different
fimes. i

10. May Bhagavan OSri Ramana’s Grace and
Mercy save all His Bhakthas, including the readers of
this book and those that hear the matter contained in
it | May He condescend to help us soon to sink our
little ‘I’ and to develop in its place the bigger ‘ I’,
the Blissful ‘I’, An All-Embracing “I1”, which baving
reached, there will be no further descent for us unto
this universe of Names and Forms !

TIRUVANNAMALAI, }
12th January 1933-) RAMANA DASA SADANANDA
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